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A THOUGHT TO REMEMBER 


| “Neither the true Christianity of Je: the great socialist and Adept, the 
divine man who was transformed into an anthropomorphic God, nor the scienc 
i (which being in their transition period are, as Haeckel would say, rath 

protistae than definite sciences), nor the philosophies of today, which seem to 
blindman's buff with each other, breaking each other's noses, will allow 
the Occident to attain its full efflorescence if it turns its back upon the a и 
wisdom of bygone centuries, Happiness cannot exist where truth is absent. 
Erected upon the shifting sands of human fictions and hypotheses, happine: 
is merely a house of cards tumbling down at the first puff; it cannot exist in 
reality, as long as Egotism reigns supreme in civilized societies. As long as 
intellectual progress refuses to hold a subordinate position to ethical progress, 
and that egotism will not give way to the Altruism preached by Gautama and 
the true historical Jesus (the Jesus of the pagan sanctuary, not the Christ of 
the Churches), happiness for all the members of humanity will remain a Utopia. 
As the “Lheosoph are the only ones up to now to preach this sublime altruism 
(even if two-thirds of the ‘Theosophical Society may have failed in this duty), 
and that only some of them, alone in the midst of a defiant and sneering mob, 
sacrifice themselves, body and soul, honor aud possessions, and are ready to live 
misunderstood and derided, if only they succeed in sowing the good seed of a 
harvest which will not be theirs to reap, those who are interested in the destiny 
of the wretched people should at least abstain from vilifying them. 


“There is but one way of ever ameliorating human life and it is through 
love of one's fellow man for his own sake and not for one's personal gratification. 
The greatest theosophist — һе who loves divine truth under all its forms —is the 
one who works for and with the роо! 


Н. P. Blavatsky. ‘Trauslated from her French article “Fausses 
Concepti Le Lotus, Paris, No. 6, September, 1887. 
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ТТЕП; VINIHCATIUNS ПЕ UCCULTISM 


BORIS де ZIRKOFF 


"Phe greatest vindication of the 
teachings of Esoteric Philosophy, and 
of the character of H. P. Blavatsky 
who brought them forth in our present 
historical era, consists in the fact that 
modern Science, in all its fields of re- 
search, provides with every day that 
passes more and more confirmations of 
these ancient teachings — a fact that 
should be given special attention. by 
students everywhere, 

The universal trend in. present-day 
Science is towards the recognition. of 
postulates and principles of thought, 
well as procedures of Nature, whi 
have been declared by all exponents of 
the Aacient Wisdom as being of pri 
шагу importance in the structure of the 
Universe, Hence it can be teuthfully 
sail that modern. Science is moving 
with giant steps in the direction of a 
junction. with age-old Occultism, and 
this quite irrespective of the fact that 
the terminalogies of Science and Oc- 
cultism differ to a considerable extent. 
It is necessary to go beyond mere terms, 
and grasp the ideas underlying bath. 


‘The intuitive feeling of the all- 
encompassing Oneness of things is no- 
where better illustrated than іп the 
present efíorts of Dr. Albert Einste 
and Dr. Max Born, of the Uni- 
versity of Edinburgh, Scotland, and 
his collaborator, Dr. Ч. $. Green, to 
work out uniform mathematical laws 
applicable to the entire Universe, 
whether cosmic or infinitesimal, wheth- 
ec macroscopic of subatomic. 

‘The outer limits of our knowledge 
are defined by the ‘Theory of Relativity 
and the inner limits by Maz Planck's 
Quantum Theory, The former has out- 
lined our cancepts of space, time, gravi- 
tation, and the probable facts which 
are too remote and too overwhelming 
in their magnitude to be perceived. “The 
Quantum "Theory, on the other h: 
has been instrumental in delineating 
our conception of the atom, the basic 
constituents of both matter and energy, 


id all that is too smal! to be accurately 
perceived by our senses or our appara- 
tus. 


The purpose and aim of what Ein- 
stein calls а Unified Field Theory is 
to build a bridge between these two 
separate theories, as they rest at present 
upon entirely different and totally un- 
related foundations, Einstein hopes to 
outline a single edifice of physical laws 
which will include both the phenomena 
of the atomic world and those of the 
alactic spaces, His belief in the har- 
mony of nature and the uniformity of 
its structure impels him to work along 


these lines of research, As observed by 


hint some years ago, "the idea that 
there are two structures of space inde- 
pendent of each other, the metri 
gravitational and the electromagnetic, 
is intolerable to the theoretical spirit.” 
it is equally intolerable to the student 
of the Esoteric Philosophy, who teach. 
the underlying unity of all manifesta 
tions of life, and the essential integr: 
tion of all substances and forces in the 
Universe within the inconceivable 
framework of an all-pervading Oneness, 

"Го quote а remarkable passage from 
the recently published book The Uni- 
terse gad De. Linde, by Lincoln 
Barnett (Wm, Sloane, М.У.) $2.50) : 


“a. ав Relativity showed that energy 


has mass and mass is congealed energy, 
the Unified РЕМ "Theory will regard 
шег simply as a concentration of field 
om its perspective the emire universe 
will be revealed as an elemental field 
which each star, each atom, each 
wandering comet and  slow-whecling 
galaxy and Aying electron is seen to be 
hut a ripple or tumescence in the under- 
lying space-time unity. And хо a profound 
simplicity will supplant the surface com- 
plexity of nature; the distinction hetween 
gravitational and electromagnetic forc 

between matter and field, between elect 
charge and field will be forever lost; and 
matier, gravitation, and electromagnetic 
force will all thus resolve into confizura- 
tians of the four-dimensional continuum 

is the universe. 
mpletion of the Unified Field ‘The: 
climax the long marel of ac 
ation of concepts. 


For with- 


in its framework all man’s perceptions of 
the world and all his abstract intuitions 
n reality—matter, energy, force, space, 
time—merge finally into one. It touches 
the ‘grand aim of all science,’ which, ax 
Einstein defines it, is ‘to cover the great- 
est number of empirical facts by logical 
deduction fram the smallest possible nu 
ber of hypotheses or axioms.’ The urge to 
consolidate premises, to unify concepts, to 
penetrate the variety and particularity of 
the manifest world to the undifferentiated 
unity that lies beyond is nut only the 
leaven o£ science; it is the loftiest passion 
of the human intellect. The philosopher 
and mystic, as well as the scientist, have 
always thought through their various di 
ciplines of introspection to arrive ат a 
knowledge of the ultimate immutable 
essence that undergirds the mutable illu- 
sory world. More than twenty-three hon- 
dred years ago Plato declared, ‘The true 
lever of knowledge is always striving 
after being, . . . He will not rest at 
those multitudinous phenomena whowe 
exi fence is appearance only.’ (pp. 107- 
109. 


Statements of this kind, coming from 
the scientific circles of today, are irr 
futable proof of the fact that scientific 
thinkers are tuning in to the spiritual 
thought-frequencies broadcast by the 
noblest Sages and Seers of mankind 
from immemorial antiquity. 

The “undifferentiated unity that lies 
beyond,” spoken of by the author of 
the passage quoted, is that “Олимргез- 
ent, Eternal, Boundless, and ]mmut- 
able Princiene,” postulated by Н. P. 
Blavatsky in The Secret Doctrine 
(1, 1+), “ов which all speculation is 
impossible, since it transcends the power 
of human conception and could only be 
dwarfed hy any human expression ог 
similitude,” 

What the Sages of old and the occult- 
ists of today have tried to express in 
metaphysical language, modern 
tists are attempting to express in the 
language of mathemati ymba 
One symbolism is as good nother, 
when it comes to expressing underlying 
noa-physical facts of Nature, the true 
character of which can be perceived 
only by the awakened spiritual vision 
of an initiate, What matters in these 
speculations is the trend of the scien- 
tist's thought, and the dawning real 
tion which gives rise to the trend. of 
thought, And that trend is in the direc- 


tion of Unity, therefore in the direction 
of a spiritual conception of life. 


Speaking at the unveiling of the 
greatest telescope in the world, the 200- 
inch reflector on Mount Palomar, Cali- 
fornia, Dr. Raymond Fosdick, president 
of the Rockefeller Foundation, said: 

“Ip the last analysis, the mind which 
encompasses the universe is more marvel- 
lous than the universe which encompasses 
the mind. It is this desire (for knowl- 
edge] that gives life its meaning and 
purpose, and clothes it with dignity. In 
the face of these supreme mysteries 
against this majestic background of sp 
and time, the petty squabbling af nations 
on this small planet is not only irrelevant 
but contemptible. Adrift in a coxinos, 
whose shores he cannot even imagine, 
man spends his energies in fighting with 
his fellow man over issues which a single 
look through the telescope would show ta 
he utterly inconsequential. ... Any at- 
tempt to fix boundaries beyond which 
intellectual adventure should not be al- 
fowed to go would return us to an 
animal existence. T'he search for truth is 
the noblest expression af the human 
spirit" 

In the estimation of Dr, Lee А. 
Du Bridge, president of the California 
Institute of Technology, “each new ad- 
vance raises more questions.” Dr. Мах 
Mason, head of the Observatory Coun- 
cil, felt that man “with his clumsy 
fingers has fumbled over the keyboard 
of a vast organ, We have called forth 
only a few shy notes, but they are so 
piercing that we tremble at the thought 
of glorious harmonies to come.” While 
Dr, Vannevar Bush, head of the Car- 
педіс Institution, put it this way: 

“It is a great truth af science that every 
ending ix а beginning, that each question 
answered leads to a new problem. Yes, 
man's will strives to encompass even the 
fabulous reaches beyond the stars.” 
Universality of conceptions, fearless- 

ness of change, ever onward-moving 
mpulses to know and to become, and 
a sense of genuine humility before the 
indescribable vastness of the Univ 
structure—are not these some of the 
keynotes of both the true scientist, and 
the true philosopher ? 


sal 


And while we are on the subject, a 
little suggestion may not be out of 
place. Many students are asking the 


question: “What can [ do to build a 
resistance against the impinging influ- 
ences so prevalent in the wortd of 
tolay: the fears, the uncertainties, the 
hysterias, all the emotional currents of 
the lower mind, which jar and perplex 
us and often bring us to a state of fri 
tration and despair?” One answer i 
‘Take a good book on up-to-date astron- 
omy, and be sure the book has a number 
of photographs taken by the famous 
observatories of the world, which illus- 
trate the descriptive material. A careful 
reading of such a book, and a few mo- 
ments’ meditation upon the pictures of 
the heavens, will reduce all your fe; 
and anxieties and uncertainties to their 
rightful size—the size of pin-pricks ог 
even less, and таке them all appear 
in their true nature, that of mental and 
emotional delusions, created by the un- 
controlled imagination of the lower 
mind when temporarily severed from 
the inspiration of the Higher Self, 

We recommend in this connection, 
Astronomy, by Robert Н. Baker, Ph.D. 
(N.Y. D, van Nostrand Co.), and 
the Harvard Books ou Astronomy, by 
various scientists, under the editorial 
supervision of Harlow Shapley ( Phila., 
‘The Blakiston Co.). A visit to a Plan- 
etarium would also be in order, “The 
one erected in the city of Los Angeles, 
and made possible by the generosity of 
Col. Griffith, was built for the specific 
purpose, as expressed by him, that peo- 
ple “would look up instead of down"— 
a profound and simple thought well 
worth our consideration, 


Evidence is being gathered in various 
parts of the earth, by a mimber of ob- 
servers, to the effect that "dark stars,” 
which give no visible light, emit radio 
signals, ‘his has again been reported, 
this time from Canberra, Australia, by 
John J. Dedman, minister in charge 
of the Council for Scientific and Tndus- 
trial Research, 

These mysterious radio beams аге 
similar to the radio noises that seem 
to come from the sun. But they come 
from points in space where there are 
no visible stars, The exact point of 


origin of these signals appears to be in 
the constellation Cygnus (Swan). They 
strongly suggest the possibility of a new 
type of star whose emission is limited 
to radio frequencies, Similar work is 
going on in France, England, and the 
United States, Dark stars have been 
inferred for quite some time, because 
of the peculiar motions of some visible 
stars. 


In connection with this, students will 
he interested in being reminded of the 
following prophetic passage which ap- 
pears in a letter written by Master 
К.Н. to А. P. Sinnett, and received by 
the latter at Simla in October, 1882 
(Mahatma Letters, рр. 169-170). To 
innett’s question numbered (14) — 
“Could any other planets besides those 
known to modern astronomy (1 do not 
mean mere planetoids) be discovered 
by physical instruments. if properly 
directed ?"— the Master replied: 


“They must be. Not all of the Imra- 
Mercurial planets, nor yet those in the 
orbit of Neptune are yet discovered, 
though they are strongly suspected, We 
know that such exist and ahere they 
exist; and that there are innumerable 
planets ‘burnt out’ they say—in obscura- 
tion we say— planets in formation 
and nat yet luminous, etc. But then ‘we 
know’ is of little use to science, when the 
Spiritualists will not admit, aur. knowl- 
edge, Edison’s tasimeter adjusted to its 
utmost of sensitiveness and attached to a 
large telescope may be of great use when 
perfected. When so attached the “tasi- 
meter” will afford the possibility not only 
to measure the heat of the remotest of 
visible stars, but to detect hy their in 
ible radiations мася that are unseen and 
otherwise undetectable, hence planets 
also. ‘The discoverer, an F.T.S, a good 
deal protected by M. thinks that if, at 
any point in a blank space uf heavens—a 
space that appears blank even through a 
telescope of the highest power—the tasi- 
meter indicates an accession of tempera- 
ture and does so invariably, this will he 
a regular proof that the instrument is 
range with the stellar hody either non- 
luminous or so distant as to be beyond 
the reach of telescopic vision. llis tasi- 
meter, he says, ‘is affected by a wider 
range of etheric undulations than the 
eye can take cognizance of! Science will 
hear sounds from certain planets before 
she sees them. Vbis is a prophecy. Uu- 
fortunately ] am net a Planet,—not even 
a ‘planetary.’ Otherwise [ would advise 


you to get a fasimeter from him and thi 
avoid me the trouble of writing m yo 
| would manage then to find myself ‘i 
range’ with you." 


it appears that Edison, at that time a 
Fellow of the Theosophical Society, 
had received some special “protection” 
and help from another adept of Occult 


n Science, the direct ‘Teacher of И. P. 
struments based on electronic researci Blavatsky, signing himself with the 


and immensely more sensitive than ai initial M. When we consider the fact 
thing. devised in Edison's time, before — that a similar protection and help were 
the discovery of the electron, such pos- given to Sir William Crookes, ako an 
sibilities as those pointed out in the |$, and Councillor of its London 
above passage become probabilities, if Lodge, it is easy to sec that modern 
not actual scientific facts, which they — Science through these and possibly 
probably will be before long, thus vindi- — others among its outstanding exponents, 
cating one more prophecy on the part has had the help and assistance from 
of advanced accultist very exalted quarters, even if it knows 


With the present-day scientific i 


From the quotation just alluded to, nothing about it. 


50 THIS IS VIVISECTION? ... 
Dr. Robert Bell, Vice-President, International Cancer Research Society: 

“Ie is impossible to arrive at any satisfactory conclusion in regard to cancer 
in man by experimenting on animals, Fhe vivisection of dogs never has, and can- 
not possibly in any degree prove of the remotest value to those investigating the 
nature and treatment of cancer. ‘The only method of research that has yielded 
factory results has been associated with clinical observation, and 1 am con- 
vinced that experiments upon animals have been the means of barring the way 
to progress.” 

Prof. Lawson "Гай, M.D., F.R.C.S., one of the most distinguished surgeons of 
the day: 

"Like every member of my profession, 1 was brought up in the belief that 
by vivisection had been obtained every important fact in physiology, and that 
many of our most valued means of saving life and diminishing suffering had 
resulted from experiments on the lower animals, 1 now know that nothing of the 
sort is true concerning the art of surgery; and not only do 1 not believe that 
vivisection has helped the surgeon one bit, but ] know that it has often led him 
astray.” 

Prof. Henry J. Bigelow, Professor of Surgery, Harvard University 

“There will come a time when the world will look back to modern vivisee- 
tion in the name of science as they do now to the burning at the stake in the 
name of religion.” 

Dr. George Wilson, M.D., L.L.D.: 

41 am prepared to contend that the maiming and slaughter of animal life 
with which these bacteriological methods of research and experimentation have 
been inseparably associated, canuot be proved to have saved one human life, or 
lessened the load of human suffering.” 

Dr. Hans Zimmerman, Executive Secretary, National Medical Society: 

"Experimenting w ith animals to discover treatments for human beings is of 
no value. The body chemistry of an animal is different from that of a human 
being. ‘Che metabolism of a dog, for instance, is higher than that of a human 
heing. There is a greater amount of hydrochloric acid in a dog, which makes it 
possible for a dog to digest bones; so that experimenting with animals to discover 
treatments for humans is of no value because of the difference in body chemistry 
between them and human. beings. 


(Quotations taken from Reports of Animal Allies, Ior, 
1300 No, Harper Ave, Hollywood 46, Calif.) 
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TANGER — MGN VOLTAGE! 


DUDLEY W. BARR 


It occurred to me the other day that 
it might be a good idea to display іп 
Theosophical Libraries a sign reading: 

DANGER 
Hien VorvAok ! 
Parsons Reavine ‘Ut Books 
Do So Ar Turr Own Risk. 

"Pheosophical teachings have a tres 
mendous potential power often изиў 
pected by the casual reader, Because of 
the nature of these teachings which 
relate to the reality of man’s inner be- 
ing no one who accepts their basic ideas 
is ever the same afterwards, Even if 
newcomers to “Cheosophy do not con- 
tinue long with their studies, they sel- 
dom forget the concepts of unity, те- 
incarnation and karma, From then on 
they regard all human beings as reiucar- 
nating entities whose lives are deter- 
mined by karma engendered in this or 
in past lives. They may fall into the 
error of applying these doctrines ta the 
personality — the familiar ‘who-was- 
L-in-my-past-incarnation 2” attitude, not 
realizing that this little ‘I’ was never 
in existence before and never will be 
again. Nevertheless, even such a slight 
truths often re- 
sults in desirable and constructive 
changes in the attitude toward life. 

For those who, coming into T'heoso- 
phy, recognize it immediately as famil- 
iar ground and who then and rhere 
sign on for the duratian of the war, ‘a 
longer and greater one than any' as 
Whitman reminds us, the power of 
‘Theosophy works thereafter through 
their lives like a self-renewing ferment 
which decomposes and converts all baser 
elements into a fine wine, Such rarer 
souls are the world’s assurance of the 
fundamental truth of ‘Theosophy. f 
remember as though it were yesterday 
the sudden death of such a one some 
twelve years аро. He was а "l'heoso- 
phist, well-known to the public as the 
financial editor of a daily newspaper ; 
his writings had wide circulation across 
the continent and attracted deep inter- 


interest in these bas 


est, not only because of his competency 
as a financial writer, but also because 
in all his editorials there was evidenc 
of a great and compassionate heart, А 
week or so after bis death a man came 
into the local Theosophical Library and 
said that he knew nothing whatever 
about ‘Theosophy but тат he had come 
there to find out * just what it was 
in Theosophy that made -——— the kind 
of man he was.’ [n "l'heosophists of that 
character, the high voltage power ot 
theosophy flows smoothly, easily, well 
controlled ; they are the riders of the 
steed of personality; masters, and not 
slaves of the lower mind and p 
Compassion for all mankind is their 
dominating motive; they arc sane, bal- 
anced, tolerant, patient, and are wise 
with a wisdom that is not of this earth. 
The power of Theosophy working in 
them brings warmth and light to others 
— апа their lives are beacons set on a 


hill. 


But many of us who came into Fhe- 
osophy—so many—do not realize that 
the power of Theosophy can arouse all 
the latent faculties within ourselves for 
good and evil alike. We disregard all 
warnings until suddenly (һе blinding 
flash from а short circuit within our 
being either destroys us or leaves us 
hurt and crippled by the wayside. 
Many with unthinking enthusiasm try 
ta absorb everything within a few short 
months, Some suffer early minor at- 
tacks of mental indigestion and take 
time out to recover their way. Others 
refuse to recognize warning signals and 
plunge ahead. 

At this stage we often forget the 
wise saying of the Old Testament: 
"He that believeth doth not make 
haste." We forget the ancient. truth, 
“Wisdom follows character,” that an 
ethical unfoldment must precede every 
advance in understanding, that а com- 
prehension of the wholeness of the T'he- 
osophical pattern comes but slowly to 
the mind, We are intoxicated with a 


ions. 


i 


i 


new and heady liquor—and we mix our 
drinks sadly, Masters, chelaship, yoga, 
tral planes, initiations, rings, rounds 
and races, previous incarnations, astrol- 
ogy, and a score of other matters ace 
shovelled into our overloaded psyche 
and whirled around as in a concrete 
mixer. We become more and more sub- 
jective and introspective in our attitude 
— what is happening to the all-impor- 
tant Ime! is the only thing that matter 
— we have no concern for the trivi 
ality of Compassion for others, 1f this 
centripetal direction is not changed, de- 
lusions of grandeur begin to occur — 
‘when I was talking to the Master | 
night’... ‘I took my fifth 1 
last Thursday. We may visualize our- 
members of a small, select 
group, an occult aristocracy, far beyond 
the limitations of ordinary mortals; we 
may even imagine ourselves to be the 
sole representatives of ‘true’ "l'heoso- 
phy! 

Sometimes we strive to become ‘pure’ 
aud plunging to extremes, try to live 
on a daily diet of a roseleaf and a nog- 
gin of morning dew. Our forced and 
over-fertilized ‘spirituality’ blossoms 
forth as the irritating weed of Polly- 
anism, Back of our minds is the hazy 
idea that all this has to do with ‘har- 
mony’ and ‘brotherhood.’ We have been 
told that we should be ‘brotherly’ at 
all times, and in the effort to do so, we 
crack up under the strain of being 
weet and gentle and loving and un- 
critical in circumstances where justice, 
brotherhood and divine common sense 
call for a metaphorical kick in the fig 
ative pants, 

We may start in to force the develop- 
ment of our psychic powers, but we 
seldom begin by studying the little 
classic, The Voice of the Silence, which 
у written for those ‘ignorant of the 
dangers of the lower psychic nature.’ 


п 


We often succeed only in rupturing 
our psychic bodies and in becoming а 
greater problem than ever to our long- 
suffering friends and relatives. We 
open doors far unknown powers to play 
through us, until drained of energy, 
independence and creativity, we are 
cast aside as useless for further exploita- 
tion, 


Over emphasis of the basic iden of 
the unity of all life may lead us to try 
‘to become at one with the All'— to 
pour into the tiny, cracked teacup of 
our personality the boundless ocean of 
life itself, to switch into the mnuber 
one gauge conductors of our little be- 
ing, the full force of a power whose dim 
symbol on this planer is the energy of 
| atom bomb, Many of us whe s 
the Infinite find only an. Emptines 
void as the soul we bring to it, Unable 
to comprehend the plenum, we recoil in 
horror from the blankness of nothing- 
ness which our own paucity disclose: 

The power of occult teachings in the 
life of men and women is marvellousl 
but terribly real. [t сап bring conse 
eration, unselfish devotion, compassion 
anıl lead to integration and. wholeness. 
But it may lead to ingrowing egotism, 
neurosis, fixations, a split personality 
and even paranoia. These do not come 
from any outside ‘Dark Powers'— they 
are of the dark side of our own nature 
Internal conflicts. are unavoidable in 
the effort to lead the higher life, but 
these сап Бе surmounted if the steps өп 
the ‘old, ald path stretching far away’ 
ave taken consecutively, Let us not 
attempt ta turn the seventh key of 
Praja ‘which makes а man a god" 
before we have in all humility learned 
the lessons of the first gate, the gate af 
‘Dana, the key of charity and love i 
mortal’ and farget our little selves and 
its problems in service to our brothers, 


“Treason is the act of a man who at the moment of great need thinks of 


himself." 


— Many Parmer Нага. 


"Quite often when a man thinks his mind is getting broader it is only his 


conscience stretching 


farathon Times (Wisconsin, U.S.A.) 


ЕШІМ THE CAVES AND JUNGLES OF INDIA 


Н. P. BLAVATSKY 


{Under the above title, IL.P.B. began writing in the fall of 1879 serial installments 
of a fascinating description of India, its people and customs, as she saw them during her 
travels, "They were published by М. М. Katkov, the famous journalist and statesman, 
in his Moskouskipa F'yedomosti (Moscow Gazette), heginning with the issue of November 
30, 1879. In 1883, the same Series was republished in the Russkiy Vestnik (Russian 
Messenger), hy the same Editor. In 7885-86, a Second Series of similar stories began to 
appear in the last-mentioned periodical, under the slightly altered title of "From the 
Caves and Jungles of Mindusthan,” and the sub-title “Letters to the Fatherland.” Of this 
combined material only а small portion has been translated into English and published 
in 1892. The latter unfortunately is very inaceurate, fragmentary and heavily edited, 
which detracts from its authenticity. 

‘he excerpt which appears below is taken from chapter Vl of the Second Series, 
as published in Russkiy Vestnik, Vol. clxxxii, March, 1886, pp. 335-340. Until now, it 
has never been translated from its original Russian. We imend publishing further 
excerpts, as illustrating an entirely diferent and but little known aspect of ELP.B.'s 
literary ‘talent, 

Che original Russian text of H.P.B’s entire literary output in her own native lan- 


‘guage is on file at the Editorial Offices of Theosaphia, and is in the process of being trans- 


lated into English,—Editor, Theosophia.) 


bout the absence of a "personal" soul in 
Ananda were suddenly interrupted in а wholly unexpected manner. We were 
driving between two rows of buildings with balconies hanging almost half way 
over the road, when over our very heads things suddenly began to fall with 
thuds on the cloth top of the carriage and began racing around, fidgeting and 
chattering: with a shrieking noise which rose above the multitudinous sounds 
emanating from our own vehicle, we were attacked, or perhaps only greeted in 
their, own fashion, by an entire troop of large and small monkeys. ‘They clung 
to the sides of the carriage, peeped into the openings, climbed one over the other 
and on our heads and shoulders. Their appearance was so sudden that | hardly 
realized what was going оп. АП together they pounced on a little basket con- 
taining food which unfortunately stood wide open on a bench. In the twinkling 
of an eve the bottle with cold coffee was broken, Mulji bathed in the black 
liquid, the box of tea torn to shreds, the tea itself scattered all over the carriage 
and the pavement, while the Colonel sat crowned with a пісе patty and my dress 
was all smeared with jam. 

‘There were some ten to fifteen of them and from the very moment of their 
appearance such а typically pungent smell pervaded the carriage that 1 almost 
suffocated, ‘I'he monkeys touched no one; evidently they were merely hunting 
for food; ій any case our driver had hardly time to stop his horses while turning 
a corner, before the whole troop had disappeared as fast as they had come... . 
‘I'wo Bráhmanas with shaven heads who had attempted to jump to the rescue of 
our carriage, seeing their “gods” retreating, quietly returned to their respective 
places on the steps of the pagoda. 

In order to reach the place of vest prepared for us we had to drive almost 
the whole length of the town. Мамта, lit by the brilliant morning sun, the 
rays of which hid centuries of soot and the filth of old houses, appeared to us 
most picturesque. The town is situated fan-like on the western, steep shore of 
the Juma, and has spread over the high foothills receding into the distance like 
green waves, Sri-Krishna,® Avatára of Vishnu, proved h tistic taste when 


My reflections and cogitations 


* Sri—literally “bliss"— one of the names of Lakshmi, the consort of Vishnu, At present, 
however, this name has become an adjective, an epithet, and is synonymous with holiness, 
‘Thus we havé 8гі-Манға, Sri-Krishna, etc., ie, blessed or holy Muttra, blessed Krishna, 
ele. 


he first chose Ми as the place of his birth and later made this locality the 
arena of his mystically amorous adventures with the gopies — shepherdesses 
the overwhelming ирет of which being probably the cause of his getting blue. 
To what extent this hy pothesis s is true, ] am not prepared to say, but this was 
the spirit of the explanation given by the Bahn upon witnessing the awe-inspired 
dread of Mulji before the huge idol of the god-shepherd painted dark green 
from head to foot, from his cheeks to his reedpipe, Later on we wil! look into 
the philological and erhnographical causes of his blue color, 

We crossed the river on a bridge made of flat-bottomed barges, a construction 
which is for some reason or other especially praised by comparison with others. 
The sacred river, competitor of the Ganges, was filled to the brim with Hindás 
of both sexes purifying themselves of their sins, as is their early morning custom. 
On the steep shore, marble steps lead to the water, each landing being ornamented 
by a miniature temple in honor of one of the shepherdesses. 


The whole town is criss-crossed with narrow streets of uneven stone steps, 
ending and descending like the streets of Malta, op and down which it is 
hardly possible to ride even on а mule, However, the elephants, also sacred, 
with their heavy pillar-like legs, move easily over them going to visit each other 
from one pagoda to the next. lt appears that meeting each other trunk to trunk 
and realizing the impossibility of continuing one uphill and the other down, 
without one of them haying to turn around, the elephants resort to the following 
trick. After exchanging a few words accompanied by flapping of the ears and 
embraces with the trunk, and ascertaining their mutual friendship, the smaller 
of the two leans against the wall and the larger one lies down on the ground 
and tries to become as inconspicuous as possible. Then the first one lifts a Тек 
and cautiously, without haste, climbs оуег his friend with ease and grace, Some- 
times this elephant stumbles and falls, though the trunk of the elephant lying 
down, raised in the form of a question mark throughout the entire hazardous 
operation, is always ready to help with all its might his smaller and weaker 
brother, T'he respect and helpfulness given to cach other by the elephants have 
become proverbial and are a standing reproach to the people.* 

Muttra is a regular zoo. There are more animals in it than men, though 
the population reaches 300,000 in the months of the pilgrimage. АЙП the streets 
are literally clogged with "sacred" bulls and elephants, ‘The roofs of the houses 
and the temples are covered with “sacred” monkeys, and over one’s head soar, tike 
clouds darkening God's light, “sacred” peacocks and parrots. All live in freedom, 
belong to no one, but on the contrary rule like masters not only the property of 


* Tt is remarkable that the elephants, creatures with great ambition and easily offended, 
never fight each other when living in the towns, though they often destroy one anather 
in their native habitat. It is also remarkable that while they show each other signs of 
mutual respect, they never become friends but frequently choose as objects of their 
passionate and бегу attachment dogs, donkeys and other smaller animals. One such 
elephant becoming attached ro a donkey took it under his protective care. ‘The elephant 
was free and belonged to a pagada, while the donkey was hired out for work, Once un 
English soldier, who bad hired it, mounted it and began to bit its sides with his heavy boots. 
The elephant stood at the gate of the stable where his friend lived and, observing the 
abuse of his favorite, took hold of the British warrior with his trunk and gave him such 
a shaking that the latter, upon freeing himself, wanted, in his rage, to shoot the elephant 
on the spot, He was persuaded nor because the other elephants standing nea 
would soaner or later certainty kill him, so astounding is the esprit de corps of the ele- 
phants. Interested in what he had heard, he forgave the elephant and as a peace offering 
gave him a piece of sugar cane. "The elephant stood over it fer awhile, thought a bit 
and then, taking the luscious morsel, went straight to the dankey and, with his trunk, put 
it into the mouth of the abused creature, then turned around and went his way “without 
looking at me, like а man who had been offended,” said the soldier who related the 
circumstance to us himself, 
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the town, but the townsmen themselves. The ill-fated bazaar merchants are 
forced to carry their food in tightly closed baskets which they open halfway and 
with the greatest precaution for the benefit of the buvers; otherwise the monkeys, 
constantly hanging around the gates of the bazaar and accustomed to levy an 
sessment on every carriage — which explains their attack on us — will carry 
off everything and in addition will tear out the hair of anyone who defends his 
vares too energetically, "Phe elephants alone behave themselves with great 
dignity and honor. They never snatch anything and will modestly stand next to 
a stall with sweets, patiently waiting until they are treated. In Muttra there 
were some 30,000 monkeys in 1880, some 5,000 bulls and several hundred cle- 
phants, The smell was such that all through my day's stay in the sacred town 
1 did not once remove the perfumed. dkerchief from my nose, Saintliness 
surrounded us on all sides. Saintliness was wafted at us from every corner and 
aulted our noses so that by evening we “whites” had swollen noses from 
sneezing. Holy sannydsins stood on their heads at every crossroad; sacred bulls 
spread a soft carpet of their own production over the unpaved streets; while 
from the roofs, sacred monkeys threw at us stolen fruits and vegetables now fully 
digested by their insatiable stomachs... . By evening | ceased reproaching the 
Babu for his atheism. 1 fully understood his hatred of the "gods" and sympa- 
thized with him. 


Apart from its saintliness Muttra is one of the most interesting and ancient 
cities in India. In the days of the observant Megasthenes, the Greeks took home 
recollections of many sacred Vaishnava cities, ‘Thus, quoting the ambassador 
of Seleucus, Arrianus mentions Muttra* (Methora) and Keisobora (?), calling 
them the chief towns of the Sdrasenas, 1t is probable that Megasthenes meant 
by Kleisobora Kailaspur, as both Muttra and this town were built by the descend- 
ants of Sdrasena, the grandfather of Krishna, Later, the Greek writer speaks 
of Buduas and of Kradeuas as being the progenitors of this tribe of Sárasenas, 
the foremost in the country at that time. Megasthenes following the Greek habit 
of distorting words, probably refers to the Buddha and Krosht-deva, the pro- 
genitors of the -tribe of Yadu, the Induvansa or "lunar" race. According to 
the genealogical tree officially examined, verified and certified by the adminis 
tion of the Rája of Udaipur, these two names actually head the list of the 
descendants of Buddhat and Ella. (the earth), one of whom was Krishna, and 
they are often mentioned in the Purdnas. As far back as the time of the flowering 
of Krishna (according to the Bráhmanas some 5,000 years ago, and according 
to the Orientalists some 1200 years В.С.) Muttra was an ancient сиу, 


Now, however, there remains of this erstwhile strongly fortified city merely 
three half-destroyd gates, and some ruins of a former mighty fortress. ‘Ihe 
monkeys have completed the destruction begun by the Afghans, and even the 
mosque of Aurangzeb, with its four towers made of light blue tiles, has become 
crooked from neglect. At present there is no place for Mohammedans at Muttra. 


еп American missionaries, not lodged from the nests of idol-worship- 
‚ dodged the monkeys and the bulls and took to their heels long аро. Dark 
sure Krishnas and their menagerie, w attendant Bréhmanas, remained all- 


powerful maste| 


* Writen Мафик; Тат following the phonetical rules. 


+The adjective Buddha (all-wise) should not be confused with Gautama the Buddha, 
the well-known reformer and founder of Buddhism, who acquired that title in his ad- 
vanced аре. There were in India many Buddhas before the time of Prince Сашата, 


WAR ON HATE 


FERMIN ARTECHE 


“There is too much of hate and greed 
and too little love and humility in the 
world of today, 

“Yo save itself from self-destruction, 
mankind must increase its production 
of love and must decrease its production 
of hate, Unfortunately, we know little 
how to do it." 

Opening with these timely remarks 
Professor Pitirim A. Sorokin announces 
in the press the establishment under his 
direction of a unique Research Center 
not yet attempted elsewhere іп the 
world of learning. 

]t appears that the well-known Uni- 
versity of Harvard has recently insti- 
tuted a Research Center to “War on 
Hate." I must confess that the choice 
of this expression is not a very happy 
one. The idea of warring against any- 
thing is reminiscent of the belief, still 
too much in evidence, in "Armed 
Peace," which, as we all know from 
past experience, never works in the 
long run. However, this is ane occasion 
when quibbling with words will lead 
us nowhere, for after examining the 
ambitious program this new institution 
intends to cover, one feels that its find- 
ings may well result in real benefit to 
the human race. 

Tts program, already under way, is 
more or le: follows 


ts of 
and 


Қ-А study of the great. altrui 
history, of “good neighbors 
of Christian saints. 

Z.— Historical and experimental study 
af the techniques of altruism. "Phe 
techniques of Yoga, of Zen-Bud- 
dhism, of the founders of great mo- 
nastic orders and the moral ефуса- 
tors of humanity, up to the tech- 
niques of modern psychology, psy- 
chiatry and education. 

—— Experimental studies of the most 

efficient techniques of tr nut: 

tion of antagonistic relatioushi; 

, into friendly; of conflict into coop- 

eration ; of selfishness into unselfish- 

ness. 
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4—A_ study of altruistic creativity 
(love); its nature, forms, and 
factors from mathematical, phy: 
cal, biological, psychological, s 
iological and philosophical- 
ious standpoints. 


‘This, indeed, is a very ambitious pro- 
gram of study, lt is perhaps the first 
attempt in the Western world to put 
man under the triple lens of Science- 
Religion-Philosophy, In the study of 
Yoga they wil! no doubt investigate the 
techniques of the Bhakti, 8 
particularly the Raja-Yoga s 
іп so doing they will dig into Pataüja- 

s Yoga-Sütras and its Commentarii 
to find in them to their amazement the 
most complete treatise on Psychology 
up to the science of the spirit. If they 
really intend to go into the techniques 
of Zen-Buddhism and Yoga, they soon 
will discover that the Truth, the Light 
and the Way have existed in the world 
from time immemorial, and that those 
who wished то attain liberation, and 
surrendered their personal selves to the 
Higher Self, became the beacon tights 
of the world still shining as ever befare. 
But after these findings become clear, 
there will still remain the paramount 
question, the great problem to be 
Мусі: Why with so much truth and 
ight shed upon it through the centuries, 
humanity, as a whole, remains in such 
a chaotic state? Why are hate, fear, 
envy, jealousy and ignorance the key- 
notes of our present ci 
this mad rush for material posses ions? 
Why all this tremendous appeal to the 
things of che senses? True psychology 
may supply a great many of the answers 
to these riddles, and it is at this point 
that Pataüjali's treatise may become a 
must in our centers of learning. 

“They will find in it what the mind 
and the emotions really are, how their 
integrated mechanism works in the 
average individual, and why they act 
ordinarily as masters instead of serv- 
ants. Further, a study of man’s origin, 


composition and evolution, as outline 
in Theosophy, may supply the final 
answer to the problem: "Why human 
beings click the way they do at pres- 
ent?" 


lf the work of this institution is car- 
vied on in а dispassionate and thorou 
manner, its findings may serve our ail- 
ing humanity well, by incorporating a 
good many new ideas as basic ti E 
in education, and curtailing the psycho- 
logical poison afloat today. Of course 
morality cannot be legislated, but j: 
as there is а Food and Drug Act to pro- 
tect the people from the misuse of 
harmful drugs and decayed foods, an- 
other Act might come into effect to 
restrain the spread of mental and emo- 
tional poisons. 


At first 1 felt tempted to write Dr. 
Sorokin suggesting the inclusion of 
Н. р. Blavatsky’s and other theasophi- 
cal works into his researches, but re- 
membering the fact that instead of one 
‘Theosophical Society there are а num- 
ber of disjointed fragments, themselves 
vietims of the very psychological di; 
eases whose cause he is trying to di: 
cover, | refrained, Dr. Sorokin, by 
strange coincidence, is, like H.P.B., 


"CREDO" as formulated by Giuseppe Mazzi 


Russian-born, and it is more ап pas- 
sible that he is familiar with her work. 
"РЫБ is а noble work he is attempting 
to do. Let us hope he succeeds where 
others have failed. 

The work of this Research Center 
at Harvard will cover from the very 
outset one of the main objectives of the 
Theosophical Society, namely “the 
study of ancient and modern religion, 
ience and philosophy.” And as there 
is a definite objective behind it, that is, 
the uplifting of the race, it may well 
cover also another, namely "to form an 
е brotherhood among men," and, 


Zen-Buddhism and Psychology, 

stigate the powers innate in 
man.” What docs this mean? Another 
effort being made from behind the cur- 
ins by the same hands which directed 
Н.Р.В.? Has the impulse given to the 
"F.S. died out? Or is it that our delib- 
erate fragmentation and the running 
after personalities and phenomenalism 
has rendered us useless to be of real 
service to humanity? Have we too г 
placed the vil lamp of the temple for 
и more dazzling and glittering electric 
light, which needs neither oil nor trim- 
ming? 


(1805-1872) — 


“We believe that every man ought to be a temple of the living God; that 


the altar upon which he ought to sacrifice to God is the earth, his field of trial 
nd of labour; that the incense of his sacrifice is the task accomplished by him; 
that his prayer is love; his power (love realized) 
lism which has established an absurd antagonism between 
eation. We believe that the earth i 
stepping-stone towards Heaven; that it represents a line in the immer 


ociation, We believe no 


төге in that narrow dua 


Heaven and earth, between God and His 


poem 
of the universe; a note in the everlasting harmony of the Divine Idea; and that 
on accordance of our works with this harmony must depend the elevation of our 
actual being, and our hope of progress in that transformation of life which we 
call death, We believe in the sacredness of individual conscience; in the right 
of every man to the utmost self-development compatible with the equal right 
of his fellow 


Light, London, Vol. 1X, No. 428, March 16, 1889, p. 129, 


EEFICIENT THINKING 


RUTH PRATT 


“Phe American people ате highly 
affirmative of efficiency in industry, 
the scientific laboratory and іп admin- 
istrative systems, Yet they are not so 
conscious of the necessity for efficiency 
in the laboratory of the mind. System- 
atic thinking produces systematic E, 
responsible for harmony among people. 

People in this advanced era respect 
efficiency first, before age or wisdom 
or authority or helplessness. They obey 
authority, but unless the authority is 
based on true capability, they will 
secretly feel only scorn for those іш 
command, 


Efficiency does not uced to be 
panied by competiri i 
though it too often 15. We need the 
stimulating challenge of an ever-ill 
уе perfection, We grow through cre- 
iveness and production, We need to 
express our ideas into objective forms, 

The American people are primarily 
aware of efficiency in action, in physical 
accomplishment. They are more im- 
pressed by the end-result accomplished 
by efficiency, than they are in the whole 
skillfully evolved pattern. A man who 
wins a ffty-yard-dash will be lauded 
to the skies; but how many people 
realize that а well written poem re- 
quires efficient, disciplined thinking? 

"Ihe creation of musie requires 
knowledge and perfect use of tonal 
law, besides the physical stamina re- 
quired to objectify it, Science discovers 
law, art uses it. The link between 
cience and art is imagination, which 
the ability to picture a thing before 
it is actual to the senses. 

Too often now-a-days people discour- 
age their children from imagi 
children аге the result of the im 
ination of their parents. Man himself 
is a product of the image or thought 
of the Supreme Creator. His physical 
growth continues until he fulfills the 
picture concealed within his genes. 
Everything we attain is first imagined. 
Ja our youth we imagine our maturity. 
We imagine our marriage partner, we 
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picture our children, our home, and all 
chievements. Even our spiritual 
and moral perfectings must first be 
imagined, In this statement are includ- 
ed our scientists. In fact, it is easily 
conceived that they had a fairly good 
picture of the Palomar Observatory, а 
long time before it was built—which is 
highly unscientific! 

“Lo quote a passage from А. Т. Davis 
in his work The Penetralia: 
“The true olfice of imagination is to 
probe the meta-physics of creation; to 
give substance io shadows; to d i 
inate between this and that, and luxuriate 
in the presence of finely drawn distinc: 
tians; to shape essences otherwise bod 
less; to give solidarity and representation 
to invisible thought; to е the 
quality of an act; 10 individualize and 
give immortality to an adjective; to 
explore mystic fields, and break the for- 
hidden seals a£ man's life-book; to sing 
of the goud and the true, of the pure aud 
the free, in words at once sweetly human 
and majestically divine; lastly, imag. 
ination ix destined to officiate evermore 
jn transforming the stony facts of sleep- 
less science into bread of life, in moulding 
the surface-truths of dignified philosophy 
inta every conceivable form of beauty, 
glory, sublimity and magnificence, and 
deeper still, to discover in all things the 
presence of truth, in each man a thought 
of God, in every form—the: beautiful.” 
The partner of imagination is logic. 
Imagination is the creator, and logic. 
is the safeguard and custodian who 
determines whether the ideas born of 
imagination are capable of fulfillment, 

An unrestricted imagination can run 
rampant and create inharmonies and 
unbalances, We need imagination guid- 
cd by efficient reasoning. Mental alert- 
ness is acquired. through study aud 
thoughtful consideration, The efficient 
person knows that physical and mental 
work can be pleasant when it is well- 
ordered, that his freedom lies not in 
shifting his work to other men or even 
to machines, but rather in accomplish- 
ing any work with relaxation and 
rhythm, order and thus joy. H all men 
learned to employ these factors, they 
would work in harmony with all other 
men, 


I WOULD LIKE TU ЛЕН... 


Theasophy teaches that man is es- 
sentially а center а) consciousness, and 
that his individual consciousness is a 
ray of the Cosmic Consciousness. 

Cosmic Consciousness appears to be 
the same as the Boundless, Рагафгайт. 


From this it would follow that the 
individual consciousness should be iden- 
tical or at least similar with the Bound- 
less. H'e are told that we are here for 
the purpose of evolution, unfoldment, 
experience, and that by self-directed 
effort we сап progress from one stage 
to another. Ultimately, we are re- 
assimilated into the Source whence we 
issued in the first place. 

Now what is the purpose of this evo- 
lutionary process? We may assume 
that the individual consciousness has 
improved by its evolution, and that 
when it returns to its source the latter 
will be enriched thereby. dre we to 
conclude then that the Boundless was 
imperfect, or less perfect, at the begin- 
ning of the manvantaric cycle, and that 
it becomes more perfect at its end? One 
would imagine, however, that the 
Boundless, being without limitation in 
any respect, could not be less than per- 
fect at any time. 


"his is а very metaphysical and 
abstruse subject, and can hardly be 
explained in а few words, seeing that 
it involves some of the most abstract 
teachings of the Esoteric Philosophy. 
It is also safe to assume that no finite 
mind can give a complete answer to the 
question of "Why Evolution?" With 
these provisos, let us consider some of 
the points involved in this subject. 


"he Boundless is not au individual, 
an entity, or a being. Therefore it does 
not evolve, is neither perfect пог im- 
perfect, great or small, improving or 
static, or any other diametrically oppo- 
site attributes familiar to 4s, human 
beings. “Phe Boundiess is but a term 
to symbolize (without in any way de- 


picting it) the utterly indescribable, 
unknown, and unknowable infinity aud 
timelessness of alf that for ever is. This 
incognizable totality is beyond hu- 
man attributes and distinctions, ]t is 
present at the heart or core of every 
evolving entity, and it would be phil- 
osophically correct to say that it is pres- 
ent therein in its totality а portion 
of infinity is infinity also. 


No matter how high in the evolu- 
tionary le we may go in thought, 
however gigantic a portion of the Uni- 
verse we may take for subject of specu- 
lation, it will nevertheless be only a 
portion, and а very insignificant one at 
that, in the Infinite Reality which is 
its background. That portion of the 
Universe which we lave chosen for 
ideration, whether it be a solar 
tem, a galaxy of billions of solar s 
tems, or а system of galaxies, ік ani- 
mated and controlled by an evolving 
entity or being, a divinity or god of oue 
or another degree of relative perfec- 
tion, as compared with our own stage 
of unfoldment. [n it we live and move 
and have our being. From thís (to us) 
Supreme Being we have sprung, and 
to its inmost consciousness we shall re- 
turn after the consummation of our 
evolutionary pilgrimage іп the lower 
worlds of this particular hierarchy. 
And when we say “return,” we should 
understand by this word rather a full 
realization of the nature of the con- 
sciousness of that Supreme Being or 
Source, not a return in terms of geo- 
graphical location, because we have 
never left the “hody-corporate” of that 
Being, and never could do so, even if 
we wanted to. 


cor 


It is true that we can progress and 
unfold through self-directed evolution, 
and reach to ever higher and higher 
tages of perfectibility; sometime we 
will doubtless become identical in 
knowledge, realization and scope of 
consciousness to the Supreme Being 
who is the FHierarch of the Hierarchy 
to which we belong, But we should not 


lose sight of the fact that this Being 
goes through its own evolutionary de- 
velopment and unfoldment of con- 
sciousness on the exalted plane where 
it dwells, and, for ali we know, may 
be a learner in some still greater Hier- 
archy, entirely beyond our comprehen- 
sion. 

The Boundless obviously cannot be 
"enriched" through our experiences in 
evolution, but the Hierarch to which 
we belong is enriched thereby, however 
infinitesimal may be the degree of it. 
there would be no purpose 
in evolution. 

"The true purpose of that evolution. 
s beyond our grasp at present, but it 
ble to say with a coi 
degree of truth that. this evolu 
unfoldment results primarily in 
that every evolving entity, a ray from 
its Supreme Hierarch, a god-like being 
at its care or heart, issues forth from 


its Source unconscious of its divine 
status, and returns into that Source 
fully conscious, self-consciously so, of 
its divine nature, knowledge and pos- 
sibilities. It has become seli-consciously 
divine, and knows that it knows. Vhis 
has always seemed to be just about the 
farthest point possible for our human 
speculations regarding the reason of 
evolution as a whole. The question 
does not seem to be fully answerable 
short of initiatory experience “behind” 
the "veil" of the manifested world. 
In. conclus let us try to under. 
stand that evolution, worlds, their 
inception, growth and decay — all thar 
pertains to the evolutionary experien 
in the worlds of manifestation, exists, 
while the Boundles “There is a vast 
difference. between these two expres- 
sions, and the thought deserves care- 
ful consideration in connection. with 
this entire subj 
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A THOUGHT TU REMEMBER 


Evil is the twin of progress, and progress is the law of the universe. ‘The 
normal condition on one stage of evolution is evil on the next higher stage, on 
which a higher form has become the normal condition. Consider the pilgrimage 
of the Monad: the Monad is in the stage of inmetallization, and in a volcanic 
eruption stones are flung into the air, they dash themselves against each other 
and break each other into fragments, burning lava pours out of the crater; so 
long as nothing but minerals have been evolved all these forces work for progress, 
for further evolution. Pass to the next stage: the Monad is inherbalised, plants 
kill each other out, yet this struggle for existence works for progress and cannot 
injure moral feelings not yet evolved. The Monad is inzoouised ; the plant may 
poison the animal, the animals slay each other, and with this stage of conscious- 
ness may be said to begin what men call evil, pain caused by disharmony, though 
even here there is no evil from the moral standpoint, the normal condition heing 
that of struggle, But when the Monad is inhumanised all is changed. With the 
evolution of the higher form of life comes the possibility of rising to a higher plane 
of being; man can vise above the material plane, and ought so to rise, because if 
he stands still he obstructs the evolution of the universe. As man he is able to 
rise to self-surrender, and the power gives the duty. Sacrifice is a condition of 
progress, enforced on mineral, vegetable, and animal, left to be accepted or 
refused by man. Lower forms of life fulfill the laws of their being by necessity : 
man by choice, his conscious self-surrender into harmony with the universe being 
his prerogative as Manasic entity. To live on a lower plane when one can rise 
to а higher is sin; the life-conditions of the Jower irrupting into the higher are 
evil; the combat which is right for the brute is wrong for the mau, because man 
thereby brings the brute passions of the lower plane into activity on the higher, 
in which they are disharmonious, destroying that which is further evolved than 
themselves. A dog kills a dog, and the stronger dog remains to breed ; a man kills 
a man, and the brute survives while the human in him is slain. 1f there were no 
progress there could be no evil, since evil is only the life-form of the past persi: 
ing into the present; therefore wherever you see evil lose not heart, for if the 
higher were not evolving the distinction between higher aud lower could not be, 

— Lucifer, london, Vol. ҮНІ, May, 1891, р, 333. 
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ANCIEN 


Г WISDOM IN MODERN DRESS 


BORIS de ZIRKOFF 


One of the chief obstacles which 
stands in the way of the recognition 
of occult teachings by a great num- 
ber of intelligent. people, particularly 
those active in the field of modern 
science, is the unwieldy and perplex- 
ing terminology in which they are 
clothed. 


At the present time, and increas- 
ingly so with every day that passes, 
the scientists in the various departments 
of modern scientific thought are giv- 
ing expression to facts of nature re- 
garding which the teachings of gen- 
nine Occultism have had a great deal 
to say for ages past, Yet the co-rela- 
tion of these scientific pronouncements 
with the principles of the ancient wis- 
dont remains a very difficult task, be- 
cause of the inadequate terms used by 
most students of that wisdom to express 
ideas and truths vaguely sensed by the 
world of science оп an ever-widening 
scale. 

In this connection, it is of consider- 
able iniportance to notice that а large 
number of scientific men are today deal- 
ing with what they term “fields”: 
electric, magnetic and electro-magnetic. 
"l'hese are supposed to surround various 
constituent. uaits of matter, as well a 
more complex structures, such as cells 
and rudimentary organs of living 
tities. So vital has this conception he- 
come in the last few years, that in some 
respects at least the "field" is often 
considered to be more important tli 
the unit to which it is somehow or other 
related or from which it emanates. 

By far the most advanced deducti 
from this general idea of "fields" have 
heen drawn by Dr, Gustaf Strömberg 
in his works The Soul of the Unicorse 
(2nd ей, MeKay & Co., Phila, 1948, 
$3.50) and The Searchers (ditto, 1948 
$3.00), wherein he has elaborated this 
subject and applied it to the conception 
of the persistence of the soul after the 
change called physical death, Im his 
last-named work, he mentions the fol- 
lowing facts of recent research: 


и... has been known for many 


years that the activities in muscles and 
nerves are associated not only with 
chemical changes hut also with elec- 
trical phenomena in and around the 
muscles and the nerves. Starting from 
these facts Burr and Northrop of Yale 
University, proposed in 1935 the ‘elec 
1ro-dynamic theory of life.’ "Phis theory 
induced Burr, Lane and Nims to con- 
struct a very sensitive microvoltmeter 
particularly suited for the study of the 
fine structure of the electric fields araund 
living animals and planis. Working 
with this instrument, a group of re- 
search men of the Section of Neuro- 
Anatomy of the Vale Medical School 
has faund that all living тане im- 
bedded in electrical fields, which have 
a complex, fine-grained and well-defined 
structure extending beyond the animals 
and the plants studied. During embry- 
onic development the electric activity i» 
most intense and extends well beyond 
the organism, and apparently furnishes 
predetermined patern which defines 
the future growth and transformations 
of the developing embryo. AU death the 
‘living field’ disappears. The. inorganic 
fields inherent im all matter can then 
freely act according to their nature, the 
sult being a general disintegration of 
the complex uid mater and the forma- 
tion of simpler compounds. Burr, the 
leader of the research group, states that 
‘it is hard to escape the conclusion that 
the electrical pattern is primary and in 
some measure at least determines the 
morphological pattern" (pp. 228-229). 

и... Та other words, the observed 
field is apparently not produced by the 
atoms and molecules in the organisms; 
instead it determines by Ия awn innate 
properties the structure and the future 
development of the organism through 
its action on the proper kind of build- 
ing material. 

“Le can therefore well be described 
as а living, auronomons, and organizing 
field of force. ‘There can be litle doubt 
that such fiekls are dynamic rather than 

atic, and that fundamentally they аге 
built of vibratory elements somewhat 
similar ta those we assume to exixt in 
atoms. 2. 1 am convinced that those 
living fields which are respansible for 
the structure of our bra are ti- 
mately connected with our own con- 
sciousness.” (pp. 130-131). 


Even a tyro in the study of the an- 
nt wisdom is in a position to recog- 
nize in this general conception of the 


“held” an idea closely akin to the “as- 
tral Боду” of the student of occultism, 
ог the “алга” of which he often speaks. 
‘The trouble is, however, that the word 
"astra" is derivative from the Latin 
strum, meaning a star, a constellation, 
a luminous celestial body ; and this im- 
mediately suggests to the man of sci 
ence that the one who uses it necessar- 
ily believes in the influence of stars 
and planets upon human life — and 
that is, of course, one of the worst in- 
dictments against him, at least from 
the standpoint of established science. 


“Тһе facts are, however, considerably 
different from what they may appear 
to be at first бірім, If the word “astral” 
is to be derived from astrum, it is so 
primarily from the standpoint that the 
“astral” world or substance is “starry” 
in the sense of being "self-luminous." 
But this word can also be derived from 
the Anglo-Saxon stieran, which means 
to stir, to steer, to move, to impell, to 
give impulse to, to motivate from with- 
in, And the latter is the very function 
of all astral substances and forces, 
which form, as it were, the inner life, 
the hidden motivating powers, of the 
outer world of effects. 


When it comes to analyzing the 
meaning of the term "self-Iuminous", 
we must remember that the scientist of 
today regards his "field" as being made 
up of electro-niagnetic energies which 
are vibratory in nature, and form an 
integral part of the vibrational spec- 
trum which includes al? the wave- 
lengths known to present-day research, 
In а very broad and all-inclusive sense 
of the term, the entire range of the 
electro-magnetic spectrum can be 
ed “light”, provided we do not restrict 
this word merely to the narrow range 
of vibrations which our feeble and 
adequate optical apparatus perceives 
as visible light. lt is not too far-fetched 
to conceive of beings and creatures in 
nature to whom many other portions of 
the electro-magnetic spectrum аге ac- 
tually visible as “light”, and are there- 
fore self-luminous. ‘There should be no 
difficulty at this point for the meeting 
of science and occultism! 


The possibilities which this trend of 
thought opens up to the serious stu- 
dent are enormous. Tt should be re- 
membered that "fields" of force inter- 
penetrate each other, and that largec 
ones include, surround, and encompass 
smaller ones. 1f a cell has a field of its 
own, and a human organ likewise, it 
is logical to assume that the units of 
the solar system upon which we live 
and function have fields of their own, 
and that perhaps the most important 
thing about the unit we term the solar 
system is its field or fields, instead of 
the globular bodies we sec, or think we 
see, revolving around a central “solar 
proton." 


ЈЕ the inter-relation between cosmic 
fields and human fields, or between 
planetary fields and cellular fields, can 
be established beyond апу possible 
doubt, science will have made a marked 
advance towards the recognition of the 
actual existence of an electro-magnetic 
co-relation between various units, cos- 
mic and snicrocosmic, within the system 
we live in. By establishing certain sci 
entific principles whereby to explain 
the inter-relation of the various fields 
of force, and their influence upon each 
other, modern science will have made 
the first step towards the vindication 
of the ancient science of Astrology, an 
occult science which is vastly different 
from that brand of psycho-astral divin- 
ation which has invaded modern news- 
stands as well as the lecture platform, 
and is driving many sincere seekers to 
distraction with its fantastic pronounce- 
ments of dire misfortune which usually 
never occurs anyway, 


‘Lhe objection on the part of modern 
ieutists to the science of astrology is 
primarily based upon а very natural 
repulsion which they feel towards a 
trend of ideas often fanatical in ex- 
pression and stupid in their contents. 
‘They very naturally jump to the con- 
clusion that the famous astrologers of 
past ages, among whom are to be mim- 
bered most of the outstanding men of 
science of those days, believed іп that 
conglomerate of humbug and commer- 
cial fortune-telling which has been 


Te 


disgracing the name of Astrology in 
the last few years. |n this they are 
mistaken. 

Men Ше Ptolemy, Aristarch 
Empedocles, Paracelsus, | Cardanus, 
Napier, Kepler and even Newton, were 
not the type of minds to be interested 
in the form of divination which astro- 
logy has acquired of late. Their pro- 
found interest in mystical and occult 
matters was a sufficient guarantee of 
the fact that they viewed the сози 
structure as an integral whole animated 
throughout by inter-connected hier- 
archies of living beings, whose mutual 
influences — shall we say fields — 
brought them into constant rapport 
with each other and with the all. 

So when modern science speaks to- 
day of "Metearobiology", as does Dr. 
William F. Peterson, professor of 
pathology at the University of Illinois, 
it can hardly be considered as а step 
towards the recognition of the validity 
of modern fortune-telling, bur rather 
as a step in the direction of a new sci- 
entific domain, which will establish, as 
time goes on, the mathematical rela- 
tion which exists between the fields of 
biological units on the one hand, and 
the fields of planetary units on. the 
other, Dr. Peterson has found another 
factor that affects the traits of a new- 
born child, in addition to the genes and 
chromosomes that were formerly re- 
garded as the sole determinants of a 
child's inherent characteristics. T'hi 
new factor is the сусаріах or the mat- 
ter upon which the newly fertilized 
ovum feeds, [t has been found that the 
cytoplasm in the mother’s body is con- 
ditioned by the weather, and thus the 
weather conditions at the time of the 
year, month, and even day when the 
mother conceives, have a marked effect 
on the physical, mental and personality 
traits of the future child. 

A definite relation between wather 


infinity, the Astral Light become: 
the effects of the c 


produced by men in their sinful lives 


conditions оп the oae hand, and the 

motions of the planetary bodies on the 

other, remains yet to be established. 

"his is not as far-fetched as might ap- 
pear at first sight. When a good deal 
more is known about the fields sur- 
rounding the planets, and their inilu- 
ence upon the field of our own globe, 

~ а vital link will have been found which 
wil! doubtless determine the laws which 
govern what might be termed "elec- 
tro-magnetic tides" in the surrounding 
atmosphere of the Earth, ‘These tides 
must bear a direct relation to weather 
conditions, 

We have heard a great deal abour 
the gravitational pull exercised Әу the 
moon upon the waters of our oceans, 
producing the tides, But we still have 
to learn about the pull which it exer- 
cises upon the general magnetic field 
of the earth, and thraugh it upon the 
fields surrounding all living matter. 

Dr. Burr of Yale University may 
have established that the planets do 

ffect what he terms the “electrical 
force” in both plant and animal life 
on earth! With instruments. seasiti 


Wve 
enough to measure the amount of clec- 
tricity in growing plants, he has found 
that this amount showed a large in- 
crease during the full of the moon, and 
that the electric charges of seeds in- 
creased at the time of sprouting. 

All of these discoveries point in the 
same direction, namely towards the 
gradual recognition of the actual exis 
tence of a web or network of subtler 
forces and even substances which inter- 
penetrate the universal structure, both 
great and small, and provide the sub- 
stratum of inter-communication be- 
tween all units and constituent portions 
of the Cosmic Whole. And this in 
itself is a tremendous step toward the 
recognition of the Oneness of all Life 
and the unbreakable Unity and Soli- 
darity of everything in Nature. 


while it is the universal Cause in its unmanifested unity and 


; with regard to Mankind, simply 


H. P. Blavatsky, The Secret Doctrine, 11, 512. 


CAN THE MAHATMAS BE SELFISIP? 


Н. Р. BLAVATSKY 


(Reprinted from The Theosophist, Vol. V, No. 11 (89), August, 1884, pp. 266-267. | 


In the various writings on occult subjects, it has been stated that unselfishness 
is a sine qua non for success in occultism. Or a more correct form of putting it, 
would be that the development of an unselfish feeling is in itself the primary 
training which brings with it "knowledge which is power" as a necessary ac 
sory. lt is not, therefore, “knowledge”, as ordinarily understood, that the occultist 
works for, but it comes to him as a matter of course, in consequence of his having 
removed the veil which screens true knowledge from his view. "he basis of 
knowledge exists everywhere, since the phenomenal world furnishes or rather 
abounds with facts, the causes of which have to be discovered. We can see only 
the effects in the phenomenal world, for cach cause in the world is itself the effect 
of some other cause, and so on; and therefore, true knowledge consists in getting 
at the root of all phenomena, and thus arriving at a correct understanding of the 
primal cause, the “rootless root”, which is not an effect in its turn. "Го perceive 
anything correctly, one can use only those senses or instruments which correspond. 
to the nature of that object. Hence to comprehend the noumenal, a noumenal 
за pre-requisite; while the transient phenomena can be perceived by s 
Негева to the nature of those phenomena, Occult Philosophy teaches us 
that the seventh principle is the only eternal Reality, while the rest, belonging 
as they do to the “world of forms" which are non-permanent, are illusive in the 
sense that they are transient. To these is limited the phenomenal world which can 
be taken cognisance of by the senses corresponding ta the nature of those six 
principles. 1t will thus be clear that it is only the seventh s , which pertains 
to the nowmenal world, that can comprehend the Abstract Reality underlying all 
phenomena, As this seventh principle is all-pervading, it exists potentially in all 
of us; and he, who would arrive at true knowledge, has to develop that sense in 
him, or rather he must remove those veils which obscure its manifestation, АП 
sense of personality is limited only to these lower six principles, for the former 
relates only to the “world of forms", Consequently, true "knowledge" can be 
obtained only by tearing away all the curtains of Maya raised by a sense of per- 
sonality before the impersonal Atma. It is only in that personality that is centered 
selfishness, or rather the latter creates the former and vice versa, since they 
mutually act and react upon each other. For, selfishness is that feeling which 
seeks after the aggrandisement of one's own cgotistic personality to the exclusion 
of others, 16, therefore, selfishness limits one to narrow personalities, absolute 
knowledge is impossible so long as selfishness is not got rid of. So long, however, 
as we are in the world of phenomena, we cannot be entirely rid of a sense of 
personality, however exalted that feeling may be in the sense that no feeling of 
personal aggrandisement or ambition remains. We аге, by our constitution and 
state of evolution, placed in the “world of Relativity’, but as we find that imper- 
sonality and non-duality is the ultimate end of cosmic evolution, we have to 
endeavour to work along with Nature, and not place ourselves іп opposition to 
its inherent impulse which must ult ely assert itself. "Го oppose it, must neces- 
sitate suffering, since a weaker force, in its egotism, tries to array itself against 
the universal law. АЙ that the oc is by allow. 
ing his Will ta act in unison with the Cosmic Will ar the Demiurgic Mind, 
which can be done by successfully checking the vain attempt of personality to 
assert itself in opposition to the former. And since the Manarma is but an 
advanced occultist, who has so far controlled his lower “self” as to hold it more 
or less in complete subjection to the Cosinic impulse, it is in the nature af things 


enses. 


impossible for him to act in any other but an unsellish manner, No sooner does 
he allow the "personal Self” to assert itself, than he ceases to be а MAHATMA, 
‘Those, therefore, who being stil} entangled in the weh of the delusive sense of 
personality charge the АМАНАТМАБ with “selfishness” in withbolding "know- 
ledge” — do not consider what they are talking about, The Law of Cosmic evo- 
lution is ever operating to achieve its purpose of ultimate unity and to carry the 
phenomenal into the noumenal plane, and the МАНАТМАЗ, being en rapport with 
it, are assisting that purpose. hey therefore know best what knowledge is best 
for mankind at a particular stage of its evolution, and none else is competent to 
judge of that matter, since they alone have got to the basic knowledge which can 
determine the right course and exercise proper discrimination. And for us who are 
yet struggling in the mire of the illusive senses to dictate what knowledge 
Манатмав shall impart 10 us and how they shall act, js like a street-bey pre- 
suming to teach science to Prof, Huxley or politics to Mr, Gladstone, For, it 
will be evident that, as soon as the least feeling of selfishness tries to assert 
itself, the vision of the spiritual sense, which is the ouly perception of the 
ManaTMA, becomes clouded and ће loses the "power" which abstract. “kuow- 
ledge” alone can confer. Hence, the vigilant watch of the “will” we have con- 
stantly to exercise to prevent our lower nature from coming up to the surface, 
which it does in our present undeveloped state; and thus extreme activity and 
not passivity is the essential condition with which the student has to commence. 
First his activity is directed to check the opposing influence of the "lower self"; 
and, when that is conquered, bis antramelled Will centered in his higher (real) 
"self", continues to work most efficacionsly and actively in unison with the 
cosmic ideation in the "Divine Mind." 


WHAT THE MASTER TAUGHT ME 


He knew my utter pain and weariness, and heard my ery for the end. 

“Come to my studio," He said. 

And there He took up a palette on which were many pigments. 

“There are many colours here — light and dark, attractive and repellent. 
You know they say there are only three primary colours in Tight. So too with 
my pigments; they represent only three — the Past, the Present and the Future.” 

Then on а canvas He painted a portrait, Little by little 1 saw it was а por- 
trait of me; but as it grew | was amazed because it was so different and so 
wonderful, 

When He finished I said: "But is that T?” 

He said: “Do you not know that a truc artist bodies forth only what already 
exists in a far away realm? 1 have only painted the portrait of you as you shall 
be.” And Не looked gravely into my eyes. 

“Aad now”, He said, “go and paint pictures for others, You shall have some 
joy, because the little children will see what you see, but alsa much pain because 
their elders will not. Paint at least for the children." 

—C. J. 


‚ December, 1932, p. 2891 


{The Theosophist, Vol. LIV, No. 
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TRAINING FUR A ШЕНЕП LIFE 


HERBERT CORYN 


[Excerpt from an article entitled “An lour in Borderland Oc 
Theosophical Siftings, Vol, УЦ, 1894-95. Dr. llerbert Согуп w 
Н.Р. Blavatsky at the time when she resided in London. Пе м 
teachings of the Esoteric Philosophy, and his writings disclose a first 
of genuine esoteric training and the path of discipleship, We commend to the 


uitism,” published in 
s а personal pupil of 
deeply versed in the 
nd knowledge 
ader his 


sane and balanced views on this subject contained іп the present excerpt. — Editor. | 


Occultism in its highest sense does 
not deal with anything that is ob- 
jective. It deals with the states of feel- 
ing in the Universe. It is an approach 
to, and а final union with the Univer- 
al Mind. And by Universal Mind | 
mean Universal Will, Impulse and 
Desire. Upon these things if we would 
be wise we have to trust the dicta of 
the Masters of Yoga, and from them 
we Jearn that there is throughout Na 
ture, in all life, a desire or a will or an 
aspiration to be, to become, coupled 
with or anteceded by a clear know- 
ledge of what it wills to be or ta be- 
come, And we, when we desire, share 
that divine desire; when not, then we 
shut ourselves off from it. So Occult- 
ism is that junction with the Univer- 
sal that is aspiration for good, and іп 
time it leads up to that place on which 
js written the forepicture of what will 
be, and that is Universal Wisdom, fo: 
there is nothing else to know. Such 
is Samadhi, But the lower nature 
clings heavily about us, and we are 
impatient. We still want this lower 
life and cannot aspire for long. Who 
then is the Occultist, and how shall we 
know him? In the beginning he vows 
to himself that there shall be no more 
meannesses and weaknesses in his n 
ture, and that there shall be alw: 
in his aims the welfare of all other 
creatures, So he is kind, and neither 
by speech nor act wounds anyone, So 
he gives; of his mouey where that wil! 
do good; of his counsel, of his know- 
ledge, where that will help, and where" 
knowledge is longed for; of his peace. 
his comfort, and his wisdom, when he 
meets those who are sore with th 
wounds of fortune, of fate, and of the 
world; to these he tells of the truths 


ys 


of immortality, the way to win it, and 
of the sweet and mighty purpose of 
Nature for man, though her hand be 
iron-gloved, He is strong and unmoved 
in his utter peace and kindly radiation 
upon all; in him there is no change of 
mood, no irritability from hour ta 
hour and from day to day. "Uo be with 
him strengthens and calms, and encour- 
ages, Évery moment is an aspiration 
with him; behind tle strong current 
of his thoughts and deeds is a steadfast 
still sound, coming from his heart, a 
sound that is his will, his conscience, 
his hope, his peace, his unfailing guide, 
and though his thoughts come and go, 
the sound is always, He is self-con- 
trolled, cares little for possessions and 
nothing for the comfort of his body, 
and his carelessness for possessions ant 
comforts saves him from anxiety and 
disappointment, In his mind is alway: 
his ideal of what he would become, and 
every instant he adjusts himself to that. 
He keeps his consciousness always at its 
clearest and highest point, His thoughts 
are universal, of the welfare of men, 
of the evolving and completing pur 
pose of Nature. Daily he meditates, and 
then withdrawing all attention from 
external things he seeks union with the 
soul of Nature, yearning greatly for 
it, thinking of himself as spread it 
space, as present in all men and animals 
aud things, as embodied and non-em 
bodied love and charity, as one with 
the Higher Man whose voice he соп 
stantly feels in his heart, as the Uni 
versal Divinity. Nightly he review 
the day and marks where he failed to 
realize bis ideal, where trifling thoughts 
and hindering thoughts and 
wasted the precious time of life, In 
his study he examines man and Nature 


wishes 


piles 


and their relations plane fer plane, so 
that his spiritual advance may be hard 
in hand with the growth of his intel- 
lect, and that he may be in every way 
rounded and perfect. Along all thes 
lines he works, and then his powers 
hegin to expand, He begins to touch 
the choughts of men and feel what has 
not reached their lips, feeling the con: 
ing and contents of letters they are 
writing him, the feelings they have for 
him, and the evil and good in their 
natures. He gets proguostications of 
coming events, shaping thereby the 
lines of his work, and that voice in the 
heart which to us is only conscience, 
becomes for him intuition and an intel- 
ligible teacher of the secrets of past 
nl future, As his sympathy for mei 
widens he reads more and more plain! 
their characters, and that occasional 
intuition of their thoughts and feelings 
which we all have, did we but study 
and recognize it, becomes for him a 
growing light into the inner selves of 
others whereby he learns the wisdom 
of humanity for himself, and for them 
the power of saying to them and doing 
for them that which shall most aid 
their growth, as he moves amongst 
them like a benediction, He sees the 
psychic colour of his age and country 
and city; the slowly gathering astral 
storms that come down to us at last 
as wars, murder-epidemics, and disas- 
ters to life on land and sea. He learns 
to stand alone, thinking his own 
thoughts, disentangling from his n 
those other countless thoughts 
feelings that are not his own, coming 
upon him as upon all of us from the 
yaves of other men, dead and living; 
waves which we in our ignorance take 
as our own, He studies the lives that 
have other home than land and sca, 
lives that after countless years will 
live as men, and that even now take 
colour, evil and good, from thought 
of man. So he lives on, wearing down 
many bodies, his mind standing on ever 
higher and higher places of thought 
having its continuance above the gul 
(for other men) of birth anıl death, 
gulfs which for him are now bridged 


by the unbroken thread of memory and 
foreview. For he stands in the wings 
of the stage and watches unmoved in 
his thought the changing scenes of life, 
the uplifting and downletting of the 
Lastly, the Lodge of Masters 
and Teachers of all times and peoples 
open for him its mighty doors; he 
reaches the place and companionship of 
all the great ones who have gone be- 
fore and now stand watching and he 
ing with strong hands the woes and 
struggles of our poor humanity. 


By such 2 career, none of us need 
be appalled; none need stand back say- 
ing, “This is not for me", “This is 
too great a Path". Nothing hut has 
its beginning, and that beginning iy 
when any of us suppress an angry word, 
or root out a sensual habit, or nourish 
one growing aspiration for the light. 
Let none of us have too much humility 
The goal may be far off, but to him 
who fights even a little, the uttermost 
victory is certain, Life gives place to 
life, and the hardly-established habit 
of today is the innate instinct. of to- 
morrow. Much, very much, of our 
future depends on what we do now. 
It is a cyclic turning-point in. human 
history, the latter end of this nineteenth 
century, a meeting-place of diverse 
Karmic forces. lf we lend our aid now 
to Nature, struggling between spirit- 
ality and materiality, at the bottom 
of her arc, we shall reap good fruit, 
the good fruit of birth, when again 
the fires of Occultism аге burning 
brightly, when once again humanity 
has moved into an auspicious cycle, 
having earned Nature's gratitude. И 
not, if we stand back, if we let those 
the front of the fight stand alone 
against the spirits of matter, many 
births may chance te go by before we 
happen again upon a cycle where the 
beginnings of real growth are to be 
made as now they сап be. "Го begin 
work now is to make our personal cycle 
of future births attuned to the spirituai 
cycle in nature; ignorance is no crime. 
but to fail now, knowing the right, 
is no light thing; it sows a seed preg- 
nant with future evil; it is to miss the 


Protection of the wings of auspicious 
time, to face the perilous chances for 
growth of evil in us of a long chair 
of casual births throughout the cen- 
turies, hirths wherein growth and pro- 
gress if they come at all, do so against 
far greater odds than now, Some among 
"l'heosophists say where is work to do? 
Work comes to the man who can do 
it, and they who truly have no work 
are fit for none. ‘They must do a wor 
upon themselves before Karma entrust 
them with some for others. To study, 
to think, to destroy the personal evils 
of uncharity, luxurious tendency, idle- 
hess, to aspire always for more of the 
waves of spiritual impulse that come 
sometimes like a warn-scented. wind 
upon us all, these all can do in making 
ready to be to others the teachers of 
whatever good is in us, Then we shall 


find our work at hand. And if no pupil 
comes, still sve have worked with Na- 
ture. We have slain some evil, done 
something to fill the waves of thought 
about our heads with good. We need 
not wait to be taught anything, We 
can spurn utterly the false humility 
that would have us to be grovelling 
worms, for they who became Christ 
and Plato and Buddha were once as 
we. The problems that we have to 
solve in life are the same for no two, 
each has his path, his fate, his diffi- 
culties, but all the paths converge, and 
the diversely perfected souls of the far 
future will form each one facet of the 
cosmic jewel. In the tight of our ideals, 
1 the light of our several pictures of 
that golden future, we can all mave 
hopefully and confidently through the 
Karmic tasks of daily life. 


ENLIS, THE GREAT THANS-NEPTUNIAN PLANET* 


ARTHUR LOUIS JOQUEL It 


‘The astronomical science of the an- 
cients is generally supposed to have 
included knowledge of only seven bod- 
ies in the solar system — the Sun, 
Moon, and five planets. The addition 
to this number of three more planets 
within the past two hundred years із 
popularly considered to be one of the 
triumphs of modern astronomy, 


However, a closer investigation into 
the problem seems to indicate that con- 
temporary scientists are only re 
ering information known to the sages 
of the ancient world — and sometimes 
stumbling onto that by accident. Eliz- 
abeth Aldrich s 

“It has often been said . . . that the 


ancienty did not know Uranus and 
Neptune. But Т am of those who think 


So many names have been suggested for possible new trans-Neptunian planets — among 
them Hades, Melodia, La Croix, Isis, Chaos, Sarkur, Dido, and at least nine others ~~ 
that ta avoid confusion we intend to use the name Eblis f 


they did, hut perhaps under other names, 
for there are tables . . . which seem 
to point to the fact that Uranus and 
Neptune, and yet another great outer 
planet, were known at least to the very 
skilled in past times. ‘The Chaldeans, 
and the Indians certainly had what may 
be called an ephemeris of the bodies...” 
(The Planet Neptune, Page 49.) 


This statement is rendered less im- 
probable than it might seem by the fact 
that іп the treasure-house at Nine 
of Babylon has been found an optical 
lens, made of crystal, which certainly 
must have formed part of a magnifying 
instrument, lf this knowledge 1 
been preserved from that time until 
the beginning of the Christian era, it 
was probably lost in the burning of the 
great libraries at Alexandria. 


the planet of which we 


re 


naw writing. This name is taken from the fabulous underworld described by William 


Beckford in his novel Fathek. 
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Continuing lurther, we find that 
the announced discoveries of the outer 
planets during the past two centuries 
have come about almost more by ассі- 
dent than by design. In the case of 
Uranus, Sir William Herschel an- 
nounced that he had discovered a new 
comet on March 13, 1784, and not 
until several months later was it real- 
ized that the supposed comet was really 
a previously unknown planet, moving 
in an orbit beyond that of Saturn, 


A search of astronomical records 
then revealed that Uranus had been 
observed as early as 1690. Several noted 
astronomers had carelessly recorded 
it as a fixed star, even though they had 
observed it for several successive nights, 
during which it had naturally changed 
its position, 

When the orbit of Uranus was cal- 
culated, it was found to deviate no- 
ticeably from the positions which it 
should have occupied, and the sugges- 
tion was made then there was another 
planet, beyond Uranus, which was per- 
turbing it in its path. 

Approximately five years of calcula- 
tion by the most prominent astronomers 
in Europe were to precede the first ob- 
servation of the new body. Adams in 
England, and Leverrier in France, were 
both occupied with the problem. As a 
result of Leverrier’s industry, the Ger- 
man astronomer Galle observed Nep- 
tune “less than a degree from (its) 
predicted position.” 

But an American astronomer п: 
Pierce later announced his conclusion 
that “the planet Neptune not the 
planet to which geometrical ly 
had directed the telescope, aud that its 
discovery by Galle must be regarded 


"Ws а happy accident.” According to 


Pierce, Neptune was neither at the 4 
tance nor the longitudinal position com- 
patible with Leverrier’s calculation 
Even Leverrier himself, on finding that 
Neptune was one-sixth closer to the 
Sun than he had calculated, expressed 
doubt that it was the planet which 
he had. predicted. 

The same problem was shortly per- 
ceived concerning Neptune, which had 


followed the discovery of Uranus — 
it was not following its calculated 
orbit, apparently being per- 
turbed by an unknown body still 
further from the Sun than itself. "Ehe 
problem so intrigued the American 
astronomer Percival Lowell that he 
spent a great deal of time on the matter 
of determining where this “Planet X” 
might be found. 


Lowell died in 1916 without seeing 
the mysterious planet located. М was 
not until 1930 that a young man named 
Clyde Tombaugh, examining photo- 
graphic plates taken on January 23 
and 29 of that year at Lowell Ob- 
servatory, found a body moving far 
beyond Neptune, which was announced 
to the world on March 13, 1930, as 
the planet Plato. 


This discovery is now only nineteen 
years old, and due to the extreme slow- 
ness with which it travels, Pluto has 
covered since only a minute fraction af 
its orbit about the Sun. However, the 
intensive study to which it has been sub- 
jected has divulged enough facts so 
that we are justified іп asking two 
questions, First, is this the planet which 
Lowell predicted? Second, is there still 
another trans-Neptunian planet ах yet 
undiscovered ? 

On the first point, we тау quote 
the last paragraph from Lowell's paper 
on “The Origin of the Planets", pub- 
lished in April, 1913: 

и... venture to forecast that when 

the nearest rrans-Neptunian planet ix 

detected it will be found ко have a major 

axis of approximately 47.5 astronomival 
is, and . . . a mass comparable 


h that of Neptune, though probably 
less.. 


Pluto is now determined to have a 
mean distance from the Sun of only 
39.5 astronomical units (distance from 
the earth to the Sun being one unit) — 
an error of one-sixth; and its mass, in- 
stead of being comparable with that of 
Neptune, which is 17 times greater 
than the earth, is probably a little less 
than that of the earth. 


The present attitude of astronomers 
toward Pluto is represented in this 


paragraph by Drs. Alter and Clemin- 
shaw of the Griffith Observatory, Los 
Angeles: 


- It appears to he too small to 
have produced any appreciable part of 
Ше deviations of Uranus or Neptune 
from which its position was- predicted, 
1f this is true, the appearance of Plato 
so near its predicted position must be 


regarded as a "most, remarkable -coin- 

cidence." (Pictorial Astronomy, Page 

123.) 

Che orbit of Pluto is so eccentric 
that at its nearest approach to the Su 
it is actually inside the orbit of Nep- 
tune, although its inclination 10 the 
plane of the ecliptic is so pronounced 
that there is no possibility of a coltision 
between the two bodies. We believe 
that some light may be thrown on the 
place of Pluto in the solar system Бу 
this quotation from The Mahatma 
Letters to А.Р, Sinnett: 

9 (Question) 14: Could any other plan- 
ets besides those known to moder 
astronomy , . . he discovered by physi- 
cal instruments if properly directed? 

"(Answer) 14: ‘They must Бе. Not 
all of the Intra-Mercurial planets, nor 
those in the orbit of Neptune are yet 
discovered, though they are strongly 
suspected. We know that such exist and 
where they exist..." (Pages 146 and 
169.) 

Pluto, thus lying “in the orbit of 
Neptune”, may be the first of several 
small planets to be found in this vicin- 
ity, being intruders from outer space, 
as pointed out Бу L. Gordon Plummer 
and Charles J. Ryan in their Star 
Habits and Orbits. 

The evidence, therefore, seems to 
point away from Pluto being the planet 
which was postulated by Per: 
Lowell. So we are justified in asking 
the second question — 13 there another 
major trans-Neptunian planet awaiting 
discovery ? 

Professor Т. J. J. See of the United 
States Naval Observatory, in his paper 
on “The Evolution of the Starry 
Heavens”, read in 1911, stated: 


-.dt is evident that our panetary 
system extends much beyond Neptune, 
and several of the unseen planets revoly- 
ing in this remote region of space may 
yet he discovered . . .” (Section X1) 

Camille Flammarion, noted French 
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astronamer, came very close to Lowell's 
predicted distance of 47.5 astronomical 
units for a new planet. En his Popular 
Astronomy, edition of 1907, he wrote: 


"From the fact that Neptune is the 
farthest planet we know, we have hy no 
means the right to conclude that there 
are not others beyond it... . All the 
periodical comets have their aphelia 
near the orbit of a planet, Now, the 
third comet of 1862 and the swarm of 
shooting stars of August 10 follows an 
orbit of which the aphelion ‘is at the 
(astronomical) distance 48. There 
should exist there a large planer...” 
(Page 471) 


The agreement in astronomical dis- 
tance predicted hy these two authori- 
ties is almost identical, Professor W. 
Н. Pickering also calculated the pos- 
ible elements of а trans-Neptunian 
planet and suggested a distance of 51.9 
astronomical units, which is not too 
far from the othe: 

Sepharial, the metaphysical astrolo- 
ger, also was in accord with Lowell, 
Flammarion, and Miss Aldrich on the 
matter of its being a large and massive 
planet. He wrote: 

"o. we тау... look ahead іп 
anticipation of the discovery of an 
octave of Mars. ГЫ, when discovered, 
will prove to be an extra-Neptunian 
planet of great dimensions but small 
density. . . ” (Lhe Science of Fores 
knowledge, Баце 45) 


Plummer and Ryan, in their Star 
Habits and Orbits, state that: 

“Some astronomers have sugested 
that (Pluto) may be ghe first in a furth 
series o£ planets in aur System that have 
not been discovered. There ix no valid 
reason why there should be no more 
planets beyond the reach of our tele- 
scopes, quite the contrary." (Page 40.) 
Since the name of Pluto has already 

been applied to the first of the trans- 
Neptunian planets, we suggest that 
when the major planet postulated by 
these authorities is located, it be given 
the name Eblis, And in the face of the 
testimony we have presented, it seems 
likely that the years to come will pro- 
duce the discoveries of several minar 
bodies and at least one major planet, 
circling the Sun out beyond. Neptune, 
on the very edge of the solar system 
which we are at present inhabiting. 


1 WOULD LIKE TO ASH. 


lt has been said that the Astral 
Light is the carrier of the Cosmic Jiva 
or life-energy, the storehouse or reposi- 
tory of the energies of the Cosmos on 
their way downwards to manifest in 
the material spheres, and the receptacle 
of whatever passes out of the physical 
sphere on its way upwards, It has also 
been spoken of as the “picture-gallery,” 
or nature's memory, wherein is indeli- 
Му recorded all that has ever taken 
Масе. These concepts seem to indicate 
a certain immobility, Does the Astral 
Light possess an energy of its own, a 
mobility, a speed, an inner motion of 
its own? 


Certainly. he Astral Light is not a 
static conception, and should not be 
looked upon, by analogy, as some sort 
of immoyable film or plate upon which 
are merely recorded events that have 
taken place. While true to some extent, 
this view presents only a portion of the 
teaching connected with the Astral 
Light. One should ask oneself, ia the 
first place, what the Astral Light really 
is. As a term, it is somewhat mislead- 
ing, and is by no means the best one 
to use, But we have no other, and we 
have to do the best we can with the 
terms which have come into use through 
the years, It is hoped that we may be 
able to devise better terms, more sci- 
entific ones, as time goes оп. 


Let us limit ourselves to the con- 
sideration of the Astral Light pertain- 
ing to our own planet "Гетта. lt cor- 
responds to the astral body or the astral 
aura of the man, The earth is a living 
entity, and its own auric emanation, as 
well as its astral model-bady or pattern, 
surrounds and interpenetrates its mere- 
Jy physical shape. Just as the astral 
body of man is a complex aggregate of 
forces and energies, the astral envelope 
of the planet is itself a very complex 
world or sphere of innumerable ener- 


gies and substances, wherein live my- 
riads of creatures specifically related 
to it and at home therein, Being a 
world or sphere, it has various grades, 
gradwations, or levels of materiality, 
just as in the case of the auric emana- 
tions of the physical body of man. lt 
has of course its various currents, tides, 
varying — psycho-magnetic conditions, 
and channels through which course іп- 
numerable energies, and by means of 
which various ethereal substances are 
transferred. from one locality то an- 
other, much as the rivers of earth, and 
the currents of the atmosphere transfer 
various types of matter from one place 
to another. 


‘The Astral World is the inevitable 
doorway or vestibule through which 
everything must pass before it reaches 
the physical planet, ог before И can 
leave it on its way out, It is also a 
transformer wherein many of the 
forces coming from the outside, as well 
as from the "within" of the planetary 
structure, are adapted and adjusted to 
the conditions prevalent on the physical 
globe, In this sense, the astral world 
ог aura is а protection to us; peculiarly 
enough, it is also an obstacle, according 
to how we look at it. 


The auric envelope of any one planet 
is of course an integral part of the cor- 
responding greater auric envelope of 
the Solar System as a whole. ‘The As- 
tral Light or Sphere of the entire sys 
tem to which we belong might be 
termed the Akasa, at least in its highest 
aspects, 


It should be distinctly borne in mind 
that the Astral Light, whether of a 
planet or of au entire system of worlds, 
is a sphere of life, a realm of evolution, 
inhabited by innumerable forms of life, 
kingdoms and sub-kingdoms of entiti 
indigenous to it as are our own more 
familiar kingdoms to the various habi- 
tats of the physical sphere. And it is 
only a relatively slight difference of 
vibratory rate which prevents them or 


us from constantly interfering with 
cach other, or “invading” each other's 
ргешізез, 

lt is our understanding that the 
“picture-gallery” aspect of the astral 
light resides more in the higher reaches 
or levels of the astral structure. іп 
other words in the more spiritual por- 
tians of those spheres, although this 
characteristic is doubtless also present, 
at least to some extent, in lower sub- 
planes of the Astral Light, as is е 
denced by psychometric experiments. 


While it is not possible at our pres- 
ent stage of knowledge regarding this 
entire held to be too positive about 
any aspect of it, short of having fir: 
hand experience along these lines, it 
s nevertheless probable that the Astral 
Light contains in some of its realms 
something else besides mere “pictures” 
of past events, It also contains forms, 
moulds, which are the result of the evo- 
lutionary and life-habits of the various 
hierarchies functioning іп embodied 
existence. All of them, whether high or 
law, fashion such astral moulds, as a 
result of their thoughts, feelings, and 
deeds, It is these farms or moulds which 
are used by lower kingdoms of life 
patterns of future evolutionary grawth, 
and provide the blue-prints, as it were, 
for the gradual evolution of higher 
forms of embodied life. 


"This in itself is а very vast subject 
of thought, and should make us feel a 
deep sense of ethical responsibility for 
whatever we do, think and feel in our 
xistence. We are being copied, and 
perchance "improved" upon, all the 
time by other kingdoms of beings, 
whether we know it or not. 


Does the Theosophical Philosophy 
recognize heredity and the influence of 
vavironment? 

Certainly, if we thoroughly 
stind what we mean when we 
these words, The approach to this 
ject on the part of the student of the 
ancient wisdom presupposes of course 
the doctrine of causation or Karma and 
its twin doctrine of Reincarnation. 

We are born in our present family 


nder- 
use 
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because we have heen connected with 
it in the past; we belong therein be- 
cause of psycho-magnetic ties establish- 
ed in past lives. ‘The family affords the 
expression for our individual heredity. 
Parents are the hosts for the incoming 
entity, the re-incarnating Ego. They 
provide part of the environment and 
are not the originators of any of the 
main characteristics of the «іі, 
whether psychological, intellectuat or 
any other. 


It should be borne in mind that the 
child's body is built primarily from 
within, by the influx of the vital, mag- 
netic, and psycho-mental fluids from 
the re-incaruating Ego. Even food from 
the outside is the carrier of life-atoms 
belonging largely to the Ego's own past, 


A gestating child is a veritable whirl- 
pool or vortex of incoming life-atoms, 
each one impressed by the Ego in for- 
mer lives, each one carrying certain 
characteristics, Our new body is huilt 
of the same life-atoms which went to 
form and build our former body. The 
elements are the same, although some- 
what altered, The configuration is dif- 
ferent and depends upon our Karmic 
pattern. 

Various characteristics in the family 
correspond to similar characteristics in 
the Ego seeking incarnation. Magnetic 
attraction brings it into a family which 
сап best provide circumstances, sur- 
roundings and conditions appropriate 
to the Ego's development. In this con- 
nection one shaulil. remember that op- 
posites attract each other also. 


Special attention. should be given to 
the fact that many characteristics pres- 
ent in the family, but not easily ob- 
servable or even entirely absent from 
the Ego coming into incarnation, may 
have been encouraged ог even caused 
in the Egos of the parents by the Ego 
of their child, in associations during 
former lives. 1n this se these traits 
of the parents are a part of the incom- 
ing Ego’s өтеп karmic pattern, and 
must be worked out by him in his pres- 
ent, most recent association with those 
who are his parents in this ticular 


life. This point is very easily overlook- 
ed by students, 


As to environment, there exists con- 
siderable confusion owing to insuffi- 
cient thought. Environment could not 
possibly have the slightest effect upon 
the Ego, unless there was something 
in that Ego ta be affected or influenced. 
‘That something is of course the evolv- 
ing center of consciousness, the Mona- 
dic Self, the Soul, or Re-incarnating 
Entity, Unless it reacts to the influ- 
ence of the environment and feels it, 
the Jatter could not have any effect 
whatsoever. "l'his alone is sufficient to 
understand the enormous importance 
of the spiritual center or entity or be- 
ing, distinct from the environment, 
yet subject to the influence or imping- 
ing forces emanating from it. It also 
explains why seemingly identical еп- 
vironments produce sometime totally 
different results upon incoming Egos. 


‘The subject of environment has been 
overworked by modern science and 
psychology. Environment is just as 
much a part of the psycho-magnetic 
“field” of the incarnating Ego as are 
the traits of his character. Where one 
ends and the other begins, is not easy 
to ascertain. From one particular stand- 
point it would be perfectly correct to 
say that the muscular and bony struc- 
ture af the newly-born child is part of 


A GENTLEMAN — 


his environment also; and that his emo- 
tional and psycho-mental auras are a 
part of it too; because all of these, 
equally with the surrounding milieu 
and objects of his so-called “physical” 
circumstances in life, are illusory, im- 
permanent, temporary, deceptive and 
sensuous in nature, in comparison te 
the enduring center of consciousness 
which surrounds itself with these v 
rious sheaths and vehicles for purposes 
of growth. 

Most of the great men and women 
of history are a direct contradiction of 
that school of thought which in ou 
times has tried to convince the people 
that the environment is all-important 
to the soul. [t is only weak souls which 
are wholly subject to environment; 
strong ones mould their own, or rise 
above it. Though born in humble cir- 
cumstances, and often in slums, men 
of genius create their own opportuni- 
ties and soar to universal recognition, 
Louis Pasteur, son of a poor tanner; 
Sir Isaac Newton, son of a farmer; 
Léon Gambetta, son of a shap-keeper; 
Victor Hugo, son of a soldier; Abra- 
ham Lincoln, son of an illiterate; Wil- 
liam Shakespeare, son of а wool-stap- 
ler, and scores of others, аге witni 
to the fact that the inherent spiritual- 
intellectual faculties of the incarnating 
Ego are the true carriers of his indivi- 
dual heredity — which is himself, 


‘The forbearing use of power does not only form a touchstone, but the man- 


пег in which an individual enjoys certain advantages over others is a test of 
a true gentleman. The power which the strong have over the weak, the magis- 
trate over the citizen, the employer over the employed, the educated over the 
unlettered, the experienced over the confiding, even the clever over the silly 
the forbearing or inoffensive use of all this power or authority, or a total absti 
nence from it when the case admits it, will show the gentleman in a true light. 
The gentleman does not needlessly or unnecessarily remind an offender of a 
wrong he may have committed against him, He can not only forgive, he can 
forget; and he strives for that nobleness of self and mildness of character which 
impart sufficient strength to let the past be but the past. A true man of honor 
feels humbled hiruself when he cannot help humbling others. 


Generav Ковевт E. Les 
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We take this opportunity of thanking afl our friends and subscribers for their interest and 
support. In the months to come we will endeavor to continue to justify their trust in us. 


— Editors, “Theasophi 
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A THUUGHT TU KEMEMBER 


“I sometimes wonder if ive can have a government on a world scale until 
our present lesser governments have so progressed that they are in all respects. 
Honourable. I wonder, too, if a goverument can ever be better than the people 
who elect it. For | sense that people call forth their leaders, and in the wisdom 
and justive of natural law are given exactly the government they deserve, | am 
convinced that integrity in government cannot co-exist with dishonesty through 
the fabric of a nation. 

“A corrupt people will have corrupt leaders; if there were по personal 
crime there would be no national crime. We, individuals, create our nations 
and make our governments according to our own standards. “Po the extent that 
we fail personally to live according to great principles and high ideals, so do our 
nations suffer at our hands. Our governments reflect ourselves, ... 

4... we cannot hold back our best living, our highest ideals and honour, 
if we would build a nation competent to participate and to contribute its great 
gifts in a world government. Great things begin in the hearts and lives of indi- 
viduals, No one can shirk his part without betraying his fellows. Ou the other 
hand each individual possessed of an ideal moves the nation and the world ou- 
ward to that grand consi when nations both founded and built on 
integrity and honour see their boundaries pale (though they may not disappear) 
s they grow towards the One World idea, and unity becomes a truth in prac- 
ісе... 

"Each man thinking beyond himself learns to yield some element of his 
personal sovereignty, to give up something of himself for the common welfare, 
It is in this sacrifice of the dual that the yielding of an element of national 
sovereignty сап alone find its origin. The nation can act with broadened and 
enlightened vision only if its citizens are vf similar calibre, for it cannot be dif- 
ferent. from its components. 

“Again and again we 
whose heart and unders 
be done...” 


re driven back to the individual as the unit within 
ding the great work of regenerating the world must 


Sidney А. Cook, Vice-President, ‘The ‘Theosophical Society (Adyar), 
The Theosophist, June, 1949, рр. 164-173. 


JPHY AS A LIVING POWER 


BORIS de ZIRKOFF 


Tt should be constantly borne in 
mind, when discussing ideas and events 
pertaining to the Theosophical Move- 
ment, that Theosophy is primarily and 
essentially a way of life. 

It is not merely a system of technical 
teachings or a body of doctrines ir 
tended for the intellectual g 
of voracious minds who delight in fill- 
ing the spiritually barren chambers of 
their intellect with — high-sounding 
terms, 

lt сап never be tao often repeated 
that ‘Theosophy is above everything 

se an ethical doctrine, a pattern of 
al behavior, and a manner of eth- 
ical conduct. These Ethics are based 
on sublime teachings embodying the 
facts of Nature's structure and opera- 
tion. But these teachings alone, unre- 
lated to the way of life, and considered 
аѕ а mere intellectual system of thought, 
are not only sterile, but positivel: 
chievous and productive of a s 
brand of selfishness and moral stagna 
tion. 

Therein Нез the danger of an intel- 
lectual approach to the teachings of the 
Ancient Wisdom. ‘This danger сап be 
avoided only Бу а sincere and constant 
effort on the part of the student to put 
into practice the precepts he has intel- 
lectually learned, and to apply in daily 
life those basic thoughts which he has 
understood to be the foundation-stones 
of spiritual life. 

In this way he wil! avoid the danger 
of severing his mind and heart from the 
collective mind and heart of mankind, 
or the community of which he is an 
integral part. There are students who 
have achieved a very profound. under- 
standing of the purely intellectual aspect 
of the theosophical teachings, but who 
remain nevertheless ethically sterile 
members of their community. ‘They are 
aloof in their attitude to life, and bear 
no vital relation to the human sorrows 
and ‘problems surrounding them. ‘Chey 
live in self-made ivory towers, uncon- 
cerned in what is going on around them, 


usually unperceived by others, and prob- 
ably largely undisturhed. 

There are others who may or may 
not have achieved a thorough grasp 
of che intellectual intricacies of the 
Ancient Wisdom, but whose minds and 
hearts are attuned to the wide-spread 
suffering of men and women, іп their 
blind search for release, еу keep their 
contact with mankind, they share the 
collective sorrow and joy which arc 
part of the web of life, and they carry 
their growing understanding of № 
ture’s truths into the midst of the 
teeming millions, where the need for 
Light is the greatest. 

It is essential for the student of the 
age-old wisdom to keep at all times 
his link with mankind alive and strong. 
It is his only way of ultimately under- 
standing the cause of human misery and 
pain, as well as of human pleasure and 
Joy—and this not by immersing himself 
in them, but by attuning his heart and 
mind to their vibratory rate aud gather- 
ing intuitively, intellectually, and 
chic ally, an awareness of the Stat 
consciousness which these 
ditions offer for the growth of tlu 

lt is of great importance that the 
student of Theosophy become а con- 
structive part of the community in 
which he lives, a center of light and 
knowledge, emanating warmth of soul 
id strength of character, for others to 
observe and partake. He should be—in 
some unobtrusive manner—a source of 
information regarding the laws of life 
and of new courage and hope to those 
who are in trouble; and he should in 
due course of time become recognized 
as а fountain-head of ideas and plans 
which, if listened to and carried out, 
would improve the ethical climate of 
the community and raise its moral and 
intellectual standard above the average. 
Such things have taken place more than 
once, and they can be repeated in a 
thousand other instances, if only the 
majority of students were to “descend” 


from their lofty tower of mere intel- 
lectual thinking, and forge the neces 
sary links of human compassion and 
interest which are so essential to this 
purpose. 

It is supposed by some people, that 
our individual efforts can at best be but 
very small and their influence negli- 
gible, This is the type of shallow think- 
ing which does not take into consider- 
ation some of the main factors con- 
tained in this equation, It should be 
distinctly remembered that spiritual 
thought is a great deal more powerful 
than mere mentation, and the latter 
more powerful than mere wishful 
thinking, “he range of creative spir- 
itual thought has not yet been deter- 
mined, and the manner in which it 
brings about its effects is largely uc 
known, except to trained and advanced 
occultists who deal with these matters 
experimentally. 

Every thought directed towards true 
spirituality — which is invariably one 
with selflessness, impersonality and 
sympathy for others—has an enormous 
range, potency, momentum and inten: 
ity, as compared with mere intellectual 
thinking or perchance mere mental and 
emotional "wishing." It strikes like 
lightning upon responsive minds and 
hearts, and contains within itself al- 
chemical powers of self-perpetuation 
and re-creation unknown on any of 
the lower planes of human action. И 
is also in league with the rest of the 
spiritual agencies at work continuously 
in the world. ‘he result is that a defi- 
nite spiritual effort on the part of one 
student, in a given direction, may very 
well give rise to a chain-reaction of 
effects the range of which would seem 
to be quite inexplicable on purely 
mechanistie grounds. Spiritual thought 
1 its own repercussions өп other 
planes, “The laws of "trhought-resa 
nance” and of "thought-overtones and 
-undertones" are practically unknown 
to modern science, and constitute а 
higher type of science which is known 
in its fullness but to high initiates, 
though each one of us can learn at 
least its ABC. 


‘The carrying out of true social re- 
forms directed to the amelioration of 
the conditions under which most of 
humanity lives today, is not a matter 
of money, political power, personal 
fame, or wordly influence. [t is pri- 
marily a matter of spiritual creative 
thinking, mostly on the part of a few 
One thought given birth to at the cycl 
cally right time, and directed into the 
first open channel that may present it- 
self, can impregnate a large number of 
human minds and hearts, each one of 
which becomes a center of outgoing 
spiritual force directed towards the 
same abjective. “The comulative result 
of this chain-reaction has at times pro- 
duced some very startling results, re- 
sponsible for some of the most im- 
portant events in social reform and 
the development of modern’ scientific 
thought. Among these results could be 
mentioned such widely separate move- 
ments and events as the Keltic Literary 
Revival, the National Independence of 
India, the Abolition of Slavery in the 
U.S.A., the Discovery of the Electron, 
the "Fherapeutic Usage of Music, the 
abrogation of a number of restrictive 
covenants based on racial discrimine- 
tion, and a mumber of other marked 
changes which have taken place in 
recent times upon the stage of human 
history, both in the Orient and the 
Occident. 

Lest we be misunderstood, it should 
be stated here unequivocally that the 
Theosophical Movement is strictly and 
traditionally non-political and un-s 
tarian, paying no attention to, and en- 
gaging in none of the political contro- 
versies of the day, which are here toda 
and gone tomorrow, to be probably 
superseded by other controversies and 
arguments. But while it is non-political 
as a Movement, it not only recognizes 
the right of every student of Theosophy 
to take part, if he pleases, in whatever 
may be constructive and useful іп the 
political set up of his respective land, 
but actually urges him to partake, as 
an individual, as a citizen or subject, 
and as а professed humanitarian, in the 
process of just, enlightened and pro- 


gressive social reforms whose aim is, 
ав expressed by өле of the Masters, 
“the amelioration of the condition of 
the poor.” And not only is he urged 
to participate in this process, but ex- 
pected to take individual initiative to 
originate new movements and moves 
aimed at the eradication of corruption 
and evil in the social structure of the 
day, by means of humanitarian, social 
measures and reforms, free of party- 


politics and devoted to the welfare of 
all mankind, irrespective of race, етегі, 
color, political affiliations. or religious 
background, 

Universality is the key-note of a 
true ‘Theosophist, Wherever sectarian- 
n and parochialism show their ugly 
faces, “Theosophy сап exist only in 
name, When manifesting in universal- 
ity of views and the highest embodi- 
ment of Ethics, it becomes a living 
power in the hearts of men. 


MISTAKEN NOTIONS ON THE “SECRET DDCTRI 


BLAVATSKY 


(Originally published in Lucifer, London, Vol. VI, No. 34, June, 1890, pp. 333-335] 


Ever since the publication of The 
Secret Doctrine students of Theosophy 
(outside the inner ring of Occult ӛсі- 
ences) have complained that the teach- 
ings contained in the work do not sati 
fy them, One, mentioning the lengthy 
and rabid abuse of it by ап old, though 
really insignificant, if brutal, enemy, 
takes me to task for leaving a door 
open to such criticism by taking too 
little into account. modern science and 
modern thought (!); another com- 
plains that my explanations are not 
complete; thus, he says:— 


"For the last ten years, I have been a 
close reader of thevsuphical literature. 
1 have read and re-read The Secret Doc- 
trine and collated passages, and nothing 
is more disheartening than to find м 
of the best explanations en Occult po 
Just as they begin to grow a little lucid, 
marred by a reference to some exoteric 
philosophy or religion, which breaks up 
the irain of reasoning and leaves the 
explanation unfinished. We can 
understand parts, but we cannot get a 
succinet idea, particularly of the teach- 
ings аз to Parabrahm (the Absolute) the 
Ist and 2nd Logos, Spirit, Matter, Fohat, 
ею, ete.” 


This is the direct and natural result of 
the very mistaken notion that the work 
I have called the “Secret Doctrine” had 
ever been intended by me to dovetail 
with modern Science, or to explain 
“occult points.” | was and still am 
more concerned with facts than with 
scientific hypotheses. My chief and 


nly object was to bring into prom- 
nence that the basic and fundamental 
nciples of every exoteric religion and 
losophy, old or new, were from first 
to last but the echoes of the primeval 
“Wisdom Religion." T sought to show 
that the Tree or Knowvupar, like 
‘Truth itself, was One; and that, how- 
ever differing in form and color, the 
foliage of the twigs, the trunk and its 
main branches were still those of the 
same old ‘Tree, in the shadow of which 
had developed and grown the (now) 
esoteric religious philosophy of the races 
that preceded our present mankind on 
earth. 

"This object, І believe 1 have carried 
out as far as it could be carried, in 
the first two volumes of The Secret 
Doctrine. |t was not the occult philoso- 
phy of the esoteric teachings that I 
undertook to explain to the world at 
тре, for then the qualification of 
"Secret" would have become like the 
secret of “Polichinelle” shouted in the 
manner of a stage « parte; but simply 
to give that which could be given out, 
and to parallel it with the beliefs and 
dogmas of the past and present nations, 
thus showing the original source of the 
latter and how disfigured they had be- 
come. If my work is, at this day of 
materialistic assumptions and universal 
iconoclasm, too premature for the m; 
es of the profane—so much the wor: 
for those masses. But it was not too pre- 


р! 


mature for the earnest students of the- 
osophy—except those, perhaps, who had 
hoped that a treatise on such intricate 
correspondences as exist between the 
religions and philosophies of the almost 
forgotten Past, and those of the modern 
day, could be as simple as а shil 
"shocker" from a railw: 

one system of philosophy at a time, 
whether that of Kant or of Herbert 
Spencer, of Spinoza or of Hartmann, 
requires more than a study of several 
years. Does it not therefore, stand to 
reason that a work which compares 
several dozens of philosophies and over 
half-a-dozen of world-religions, a work 
which has to unveil the roots with the 
greatest precautions, as it can only Aint 
at the secret blossams here and the 
cannot be comprehended at a first read- 
ing, nor even after several, unless the 
reader elaborates for himself a system 
for it? That this can be done and és 
done is shown by the “Гид Students 
of the Е. $.” They are now synthesizing 
the “Secret Doctrine,” and they do it 
in the most lucid and comprehensive 
way, in this magazine. No more than 
any one else have they understood that 
work immediately after reading it. But 
they went to work in dead earnest. 
They indexed it for themselves, classi- 
fying the contents in two portions—the 
exoterir and the esoteric; and having 
achieved this preliminary labor, they 
now present the former portion to the 
readers at large, while storing the latter 
for their own practical instruction and 
benefit. Why should not every earnest 
theosophist do the same? 


“There are several ways of асди 
knowledge: (4) by accepting blindly 
the dicta of the church or modern se 
ence; (4) by rejecting both and start- 
ing to find the truth for oneself, “The 
first method is easy and leads to social 
respectability and the praise of men; 
the other is difficult and requires more 
than ordinary devotion to truth, a di 


regard for direct personal benefits and 
an unwavering perseverance. "Thus it 


was in the days of old and so it is now, 
except perhaps, that such devotion to 
truth has been more rare in our own 


day than it was of yore. Indeed, the 
modern Eastern student's unwilling- 
ness to think for himself is now as great 
as Western exactions and criticism of 
other people's thoughts, 


He demands and expects that his 
“Path” shall be engineered with all the 
selfish craft of modern comfort, macad- 
amized, Jaid out with swift railw: 
and telegraphs, and even telescopes, 
through which he may, while sitting at 
his survey the works of other peo- 
ple; and while criticising them, look 
out for the easiest, in order to play at 
the Occultist and Amateur Student of 
“Theosophy, ‘The real “Path” to eso- 
teric knowledge is very different. Its 
entrance is overgrown with the bram- 
bles of neglect, the travesties of truth 
during long ages block the way, and 
is obscured by the proud contempt of 
self-sufficiency and with every verity 
distorted out of all focus. “Го push over 
the threshold alone, demands an inces- 
sant, often unrequited labor of years, 
and once on the other side of the 
entrance, the weary pilgrim has to toil 
up on foot, for the narrow way leads 
to forbidding mountain heights, un- 
measured and unknown, save to those 
who have reached the cloud-eapped 
summit before. ‘hus must he mount, 
step by step, having to conquer every 
inch of ground before him by his own 
exertions; moving onward, guided by 
strange land marks the nature of which 
he can ascertain only by deciphering the 
weather-beaten, half-defaced | inscrip- 
ons as he treads along, for woe to him, 
if, instead of studying them, he sits 
by coolly pronouncing them ‘Sndeci- 
pherable." The “Doctrine of the Eye” 
is maya; that of the “Heart” alone, сай 
make of him an elect. 


Is it to be wondered that so few 
reach the goal, that so many are called, 
but so few are chosen? Is nat the reason 
for this explained in three lines on page 
27 of The Voice of the Silence? Vhese 
say that while “Fhe first repeat in pride 
‘Behold, J £a, the last, they who in 
humbleness have garnered, low confe 
‘thus have I heard’; and hence, be- 
come the only “chosen.” 


UPHY AND ЕШ 


PATIN 


IVERSON L. HARRIS 


Let us start this study by det g 
our terms, What is ‘Theosophy and 
what is education? 


Theosophy means literally ‘Divine 
Wisdom, “Fhe Wisdom of the Gods 
It is such wisdom as is possessed by 
men who have become at опе with their 
own Inner God, and who are therefore 
able to have direct. perception of Truth, 
Tt is such wisdom as the great prophets 
and religious teachers aud spiritual phil- 
osophers have revealed to men, it being 
the result of having raised themselves 
above the limitations of personality, so 
that their consciousness and therefore 
their vision af Truth has become clea 
and universal, In other words Thee 
phy is that knowledge which the su- 
perior man has, hy virtue of having 
made himself a fit channel for spiritual 
light to pour through his mind and, 
reflect therein as in а mirror, the clear 
image of reality. 


›- 


Education in the Theosophical sense 
is that training of the mind and of the 
personality that has for its айп the 
leading forth from within into mani- 
festation of all the innate faculties and 
powers that rightly belong to thinl 
human beings. One of the best m 
of doing this is to study the teachings 
and revelations of the great and wise 
men of the past. These teachings h 
survived the winnowing process of time, 
and live today in the hearts of millions 
of aspiring people by virtue of the u 
dying "Гуш that is in them, Such a 
study lifts our own thoughts into the 
currents of spiritual reality іп which 
these great spiritual Sages and Scer 
lived and still live; and as we succeed 
in moving into these currents, so do we 
come nearer and nearer to opening up 
our own minds as channels for some of 
the light which illumines theirs 


Robert Browning sang in his Para- 
celsus: 


"ruth is within ourselves, it takes na rise 

From outward things, whate'er you may 
heliev 

‘There is an inmost center in ux all, 

Where Truth abides in fulness; aud around, 

Wall upon wall, the gross Hesh hems it in, 

Vhis perfect, clear percepiien—which ix 
Truth. 


bafling and perverting carnal mesh 

Binds it, and makes all error; and, to know 

Rather consists in opening out a мау 

Whence the imprisoned splendor may es- 
2 

Than ín effecting emry for a light 

Supposed тө Ве without, 


‘The foregoing is a bit of Theasophic 
education that 1 ‘received as а young 
man while attending rehearsals of The 
тота of Athens as presented by Kath- 
erine ‘Tingley in the Greek елге at 
Point Loma some thirty-eight years aga, 


Perhaps the most permanently satis- 
fying feature of a Theosophical educa- 
tion is that it evokes from students that 
intangible vet invaluable quality-—good 
саме. “Pheosophical education arouses 
in those profiting by it a vital interest 
in all things worthy of the human spirit 
and a decided distaste for anything ми 
worthy of thinking human beings. 


‘The great Scriptures of the world 
are guide-books and manuals pointing 
ош to every aspiring soul the way, the 
truth, and che life that it is necessary 
to follow if we would be truly edu- 
cated; Le, if we would succeed in 
opening out a way whence the im- 
prisoned splendor locked up within us 
may escape, heal the world of its sor- 
rows and bring men back to peace and 
sanity—to that ‘love which moves the 
sun and all the other stars,’ about which 
Dante sang in the closing lines of his 
Divine Comedy. 


There is verily ne greater educator 
than love in our hearts for all men; 
there is nothing that will bring us 
closer to the heart of Theosophia, ov 
Divine Wisdom, than an all-consuming 
love for our fellowmen. Tt was divine 


love or compassion that transfigured the 
lives of the Buddha and the Christ. It 
is love that holds millions of suffering 
human beings in reverence and grati- 
tude ta them y and gives these 
anguished nillions something of inner 
peace and power to bear their burdens. 
1 verily believe that it was the love 
which he showed for his fellowmen, 
even more than his masterly expositions 
of metaphysical doctrine, that captured 
the hearts of us who were fortunate 
enough to know С. de Purucker dur- 
ing the y of his incarnate existence 
among us. Listen to his own words: 


“But js there something deeper in 
Nature than what men call i 
something which 


atelligence, 
speals still more 
es; and that is that 
wondrous mystery which | have called 
the cement of the universe, which holds 
things together, which keeps the stars in 
their paths, which keeps human hearts 
beating in aspiration and hope, which 
shows us the sunny splendors on the 
other side of death. Do you know what 
ir is? Very great men bave called it 
Love, LOVE—a holy, beautiful name; 
and 1 think that only buman beings de- 
grade it.” —Questions We All Ask, 

First Series, No. 7, р. 112. 


Lave is the missing factor in modern 
education, We have forgotten how to 
love one another. We have relegated 
love for our fellowmen tu second place 
and have enthroned efficiency as the 
end and goal of most of our educational 
systems, Efficiency is, of course a sine 
qua non for the smooth running of the 
business of life, which many of us have 
come to mistake for life itself. Of 
course, no one wants education to leave 
our children unprepared to meet the 
harsh realities of existence. But unless 
we are lovers of our fellowmen first 
and last and all the time, we сап be- 
come most efficieut haters and exploiters 
and destroyers of our fellowmen. Could 
the world possibly have become the 
shambles that it so recently was and 
that it threatens to become again, if 
the Wisdom of the Gods, Theosophy, 
as taught by the greatest spiritual Sages 


and Seers and illuminated ‘Teachers of 
all the ages, had been universally 


сй? 


known, understood and prac 


Turn to the Sermon оп the Mount, 
turn to the Gospel of the Buddha, turn 
to the Ancient Wisdom-Religion of 
China as embodied in the teachings of 
Lao-lze and Confucius, turn even to 
the ennobling message of the Prophet 
of Arabia with an open mind: in all 
these you will find Theosophy, and ed- 
ucation which really educates; ie., leads 
forth that which is noblest and best 
within the human soul, Let me be 
more specific. 


in the Bhagavad-Gitd, oc ‘Beautiful 
Song,’ Krishna, speaking as a personifi- 
cation of the Supreme Spirit, says to his 
disciple, Arjuna: 


*] produce myself among creatures, O 
son of Bharata, whenever there is а de- 
cline of virtue amd ав insurrection of 
vice and injustice in the world; and thus 
] incarnate from age to age for the pres- 
ervation af the just, the destruction of 
the wicked, and the establishment of 
righteousness,” — Chapter 1V 


We in the West have received en- 
lightenment, inspiration, and guidance 
from Jesus called the Christ. His life 
and teachings have fostered gentleness, 
kindness, resignation, and purity in the 
lives of millions of good people who 
have looked and still Jook upon him 
as their Savior. 

Blessed are the merciful: for they 
shall obtain mercy. 

Blessed are the pure in heart: for 
they shall see God. 

Blessed are the peacemakers: for 
they shalt be called the children of 
бой... 

Ye have heard that it hath been said, 
‘Thou shalt love thy neighbor, and hate 
thine enemy. 

But | say unto you, Love your ene- 
mies, bless them that curse you, do 
good to them that hate you, and pray 
for them which despitefully use you, 
aud persecute you.— Matthew, 5: 7-9, 
43-44, 

Theosophy enables the rational man 
to understand and accept Christ’s teach- 
ings without affronting his intelligence 
with an appeal to emotionalism or irra- 
tional faith, The Wisdom of the Gods 
helps us to disencumber the message 
of Christ from the superstitions and 


dogmas with which human ignorance 
and folly have through the ages obscur- 
ed the radiance of the spiritual light 
which he brought—as superstitions and 
dogmas, also, have obscured in greater 
or less degree the radiance of the light 
brought by other great spiritual Jumi- 
naries before and since Christ—not 
excluding the fight brought by the Mes- 
sianic Messenger of the Nineteenth 
Century, Н. Р. Blavatsky. 

A ‘Theosophical education opens our 
eyes to the light from the East, for so 
long hidden from the West but rapidly 
gaining greater and wider recognition 
in our day through the awakening to 
political self-determination of the Far 
Eastern people themselves. We learn 
that the Lord Buddha, six hundred 
years before the Christian Era, taught 
the same universal ethics in India t 
are found in the Sermon on the Mount. 
“Hatred ceaseth never by hatred; hat- 
red сеазе only by love.” Moreover, 
the Buddha enlightened men’s minds 
with understanding; he taught them 
quite definitely and clearly the doctrines 
of karma and reincarnation, the ines- 
capable results of wrong and right 
action: 


Such is the law which moves to righteous- 
ness, 
Which none at lost can turn aside or 
stay; 
‘The beart of it is Love, the end of it 
Is Peace and Consummation sweet. Ohev! 
Edwin Arnold, The Light of Asia. 
A Theosophical education will teach 
us also to study the wisdom of the 
Chinese Sages. We shall learn to love 
the Old Philosopher, Lao-'l'ze, quietly 
hidden in the shadows of the royal 
library at Loyang (Нопап-Ға) teach- 
ing the virtues af the "Гао and the non- 
assertion of self, urging all men to re- 
quite injury with kindness and to fit 
themselves for higher duties by yielding 
place to others. 

Го the good 1 would be good; to the 
not-good Ё would also be good, in order 
to make them goad. 

“With the faithful 1 would keep faith; 
with the unfaithful 1 would also keep 


faith, in order that they may become 
faithful. . . ." 


“Geutleness brings victory to hi 


who 


attacks, and safety ta him who defends, 
Those whom Heaven would save, it 
fences round with gentleness.” 

—Lionel Giles: The Sayings of Lao- 


No wonder that Will Durant sa; 
“Perhaps we shall burn every book but 
one behind us, and find a summary of 
wisdom in the "l'ao-T'e-Ching." 

By familiarizing ourselves with the 
basic doctrines of the world’s great re- 
ligious Scriptures, we come to appreci- 
ate the fact that they all sprang from 
a common source, the Esoterie Wisdom 
or Seeret Doctrine revealed to mankind 
by its spiritual progenitors, the fare- 
runners of our present humanity, who 
were the gods and heroes referred to in 
the mythologies of every race, Uradi- 
th tid И.Р.В., ік racial memory. 
inding the same universal truths in all 
the great Scriptures, one cannot be dog- 
matic about the particular religious doc- 
trines on which he himself has been 
nurtured, With proper education and 
as our knowledge increases, the ‘holier- 
than-thou’ attitude disappears, Intoler- 
ance yields to tolerance; and tolerance 
in time is replaced by love and respect. 

Love for one's family is decidedly 
better than love for oneself alone, Love 
for one's community is a natural ex 
pansion of love of family. Love of one’s 
country transcends mere parochial lov- 
alties. In each step there is a sloughing 
off of egoism, which is obvious and 
offensive in the self-centered miser or 
the ambitious politician, less obvious 
ad therefore more subtle and insidious 
in the chauvinist, whose patriotism is 
often an expression of national and ra- 
cial pride and expanded egoism rather 
than of consecrated service to the coun- 
try of one’s birth. The earnest student 
of Theosophy finds it impossible to 
share in international and interracial 
prejudices and hatreds. He agrees with 
Tom Paine in saying: “The world is 
my country; to do good my religion." 
The Theosophist concurs also with the 
fine pronouncement of Edmund Burke 
in his speech on Conciliation with 
America, “1 know not the method of 
drawing up ап indictment against а 
whole people." 


‘The Chinese Master, Confucius, 
taught: “When you see a good man, 
think of emulating him; when you see 
a bad man, examine your own heart.” 
ГА injunction lends у 
an expanded application: when we see 
a nation misled into committing in- 
justices, let us see to it that we are 
ant also misled into committing in 
ces; but when we see a people acting 
nobly, let us emulate their example. 


Master K’ung lectured to his d 
ciples, we read, mainty on history and 


poetry, deducing his lessons in life from 
. "Phe odes are three hundred іп 
d. “But their purport 
Have 


thes 
number," he 
may be summed up in the wor 
no depraved thoughts." And 
"Study without thought is 
thought without study is perilous 

Mencius, the greatest expounder of 
Confucianism, taught that the whole 
of education consists in recapturing in- 
tuitive faculties that in the stress of 
life have heen allowed to go astray. And 
Стапи Гле, the brilliant interpreter 
of Taoism, wrote: “To а mind that is 
still the whole Universe surrenders.” 

I have referred briefly to the "l'heoso- 
phy and the education given us by some 
of the greatest spiritual ‘Teachers of 
recorded history, It would be nat only 
untheosophical but also wuneducated if 
1 did not refer also to another great 
‘Teacher, whose message has bettered 
and enabled the lives of millions of our 
fellowmen from the Straits of Gibralt: 
to the mouths of the Ganges and be- 
yond, [ refer, of course, to the Prophet 
of Arabia, the Camel- Driver of Месса, 
Mohammed al-Amin, Mohammed the 
Faithful, As part of my "lheosophical 
education f learned from Kenneth 
Marris, Welsh bard and Professor of 
History and Literature for so many 
years at Point Loma, to know and love 
this illiterate son of the desert, who 
proved his spiritual heredity hy imbu- 
ing Islâm with the idea of religious tol- 
erance and the love of secular learning. 
‘Therefore is it meet that ] sp also 
of him in even a brief discussion of 
Theosophy and Education. 

Among the Moslems of Moham- 


10 


med's day there were only seventeen 
who could read and write. The Prophet 
was not one of these. Yet he laid down 
the law for Islâm in this wise: 

‘The ink of the doctors is holier than the 
martyr's Ыоо4.... Acquire knowledge: 
whose acquires it, performs an act uf 
piety; who speaks of it, praises the Lord; 
who seeks it, adores God; who dispenses 

i in it, bestows alms; who im- 
purty it to its fitting objects, performs an 
act of devotion to God. A mind without 
culture із like a body without а soul. 
Glory does not consist in riches, but in 
kuowledge. . . . To listen to the in- 
struction of science and learning for one 
hour is more meritorious than attending 
the funerals of a thousand martyrs, or 
than standing up in prayer for a thousand 
nights. 

—Kenneth Morris: Golden Threads in 
the Tapestry uf History. Part WA, Chap- 

“The Road of Learning.” 


his Moslems on the road of learning 
and father the spirit of scientific investi- 
gation, perhaps the most significant 
characteristic of modern education. So 
let us never deny to the Prophet of 
Arabia gratitude for his contribution 
to the "Pheosophical Movement. in the 
field of education. 

Because of inadequate education con- 
cerning human history and owing to 
the erstwhile cocksureness of scientific 
materialism, people have taken it for 
granted that the mechanical age in 
which we live represents the peak of 
all civilization and that we of today in 
the West are the highest expressions of 
evolution that the world has evei 
known. Perhaps our faith in our own 
high status began to weaken a bit under 
the impact of the second World War 
within the memory of millions of peo- 
ple living today and. the devastating 
horror of the atomic bomb, ‘Thoughtful 
people are beginning to ask if education 
does not consist in learning something 
deeper and of more lasting value than 
efficiency in mutual slaughter and in 
aking and accumulating mechanical 
appliances and gadgets, however useful 
these may be in themselves when not 
prostituted to the purposes of destruc- 
tion. Perhaps it takes world-wide suf- 
fering and the horrors of global war- 
fare to awaken mankind as a whole to 


the importance of teaching our children 
and our, youth the eternal verities pro- 
claimed by the great spiritual Seers of 
ail times. This is part of the mission 
of the Theosophical Movement. 


Numerically we are still a small 
handful of earnest people; but we are 
on the side of the gods; and someone 
has rightly stated. that one man and 
God are a majority. For nigh three- 


quarters of a century "T'heosophists have 
been teaching, preaching and in some 
measure practising the noble tenets of 
the Ancient Wisdom-Religion. The 
outward results have not equalled our 
vaulting hopes. But the seeds of Theo- 
sophic thought have found lodgement 
in receptive minds here and there, and 
have sprouted, grown, and borne good 
fruit. “The grand universal ethics of 
‘Theosophy lave touched the hearts and 
comforted the souls of thousands of peo- 
ple whose education had shattered their 
belief in the dogmas held and promul- 
gated by their fathers, Theosophy has 
enabled them to settle the conflict be- 
tween reason and faith to the fasting 
benefit of bath. 


‘The ‘Theosophical Movement has en- 
riched and is still enriching the world 
with books of permanent worth and 
periodicals filled with timely spiritual 


and intellectual culture. Various 
branches of the Movement are doing 
excellent work each in its own field in 
educating man to keep alive in his 
breast his spiritual intuitions. ‘The 
priceless books jeft us by our "Teachers, 
as well as the valuable interpretations 
and applications of their teachings by 
trained disciples, are a gold-mine of 
inspiration and information for serious 
readers and earnest students. It is part 
of our mission as "l'heosophists to see 
that the beacon-lights of "Theosophic 
truth are not dimmed by failure on 
our part as individuals or as groups, but 
that they are kept burning brightly dur- 
g the night-time of the present dark 
сүсіс, so that they may serve all man- 
kind in bringing their life-ships safely 
to havens of peace and lasting prog- 
lf we can succeed in doing tl 
and most assuredly we will succeed— 
we can make day by day our individual 
contribution to the fulfilling of the 
prophecy with which H.P.B. closes The 
Key ta Theosophy: 

“aa tell me whether T am too san- 
guine when L say that if the Theosophical 
Society survives and lives true to its mis- 
sion, to its original impulses through the 
next hundred years—tell me, 1 say, if | 
go too far im asserting that earth will 


he а heaven in the twenty-first centur 
in comparison with what it s now!" 


WE OWE A DEBT! 


AUDREE BENNER 


Everyone of us has a debt to pay, 
пог а financial debt, but a great debt 
to humanity, We have all been’ given 
an opportunity to live and learn, and 
we chose the basic pattern of our pres- 
ent life long before we were born. We 
chose this particular pattern for some 
very definite reason, conditioned by the 
karma of our past lives. 1n taking stock 
of our faults, we can often see why we 
selected our present way of life, aud 
what we must overcome. 

“This opportunity to live and to learn 
is priceless to us, and we are most for- 
tunate to be living in a time when the 
world is teeming with wars, race preju- 
dice, and greed, We are fortunate be- 


cause of the great opportunity offered 
to us to conquer these universal karmi 
conditions, ‘Che present world chaos is 
the karmic effect of some past cause, 
and our reaction to this effect will de- 
termine a future cause. ‘The seeds of 
that future cause are now being sown 
by us. Some people may think that it 
would be easier to let other generations 
or civilizations shoulder the burden of 
establishing a peaceful way of life, but 
we do not face our responsibilities 
now, we will have to face them again 
and again until we can conquer and 
ise above them. Who are we to as 
sume that we are the chosen few to he 
excused from our karmic duties? We 


who have encountered "l'heosophy know 
that none are excused. We are members 
of a cast in a great tragedy, each with 
а part to play, and there are по under- 
studies, 

We сап sit in a restaurant, on a bus, 
or stand on a street corner and hear 
people discuss the present world chaos. 
‘They read in the newspapers articles on 
hunger, race riots, financial greed, 
the threat of war; then shake their 
heads sadly, sigh, and go off on a shop- 
ping spree or iu search of enter 
ment, They erase the мире 
thoughts from their mind: 


nt 
5. They do 
not realize that they have a part to 
play in the twisted and confused state 


of affairs, or possibly if they do, they 
prefer to forget it. Our thoughts, © 
actions, our pattern of selí-improve- 
ment, experiences, and mistakes, all go 
to make up living conditions the world 
over—past, present, and future. 

Many people, believing in the law of 
cause and effect, understand that their 
past actions have produced their pres- 


“The T.S. and its members are 
slowly manufacturing a creed. Says a 
‘Tibetan proverb, ‘Credulity breeds cre- 
dulity and ends in hypocrisy.’ How few 
are they who can know anything about 

s. Are we to be propitiated and made 
of, |.. T'he cant about ‘Masters’ 
must he silently but firmly put down. 
Let the devotion and service be to that 
Supreme Spirit alone of which each one 
is a part. Namelessly and silently we 
work and the repetition of our names 
raises up a confused aura that hinders 
our work... .” 


(Quoted from a letter from K.H. 
to Annie Besant, described in Letters 
from the Masters of Wisdom, First 
Series, as "The last letter, written in 
1900, received nine years after the 
death of Н. P. Blavatsky.” ) 


A correspondent has been reading 
same old Theosophical magazines pub- 


ent circumstances, hut their reasoning 
comes to а dead-end there. ‘They look 
backwards, frequently brooding over 
what they should have done. "There is 
1:0 time for morbid regret, there is 
much to be done, and we һауе the 
opportunity to do it. 

What can we do? We can meditate 
on constructive ideas towards world 
peace and understanding, race toler- 
ance, equal educational advantages for 
freedom of speech, and the right 
to choose our faith and religion. We 
can observe the struggle of humanity 
to rise above its present turmoil, and 
find where our efforts and experiences 
are needed, and generausly give them. 
We can observe the custams, and learn 
the history and languages of these dif- 
ferent nations and races, expanding our 
capacity of understanding. We 
sent Theosophy to the world, not by 
spreading propaganda or obtaining con- 
verts, but by becoming living examples 
of a great teaching. We owe this debt 
to humanity ; the time to pay it is now. 


ean pre- 


“THE CANT АВООТ MASTERS" 


DUDLEY W. BARR 
[Reprinted from The Canadian Theosophist, Toronto, Vol. XXIX, February 15, 1949.] 
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lished in the early part of this century, 
and disregarding, as so many of us are 
prone to do, Mrs. Malaprop's sage 
remark ‘АП comparisons are odorous’ 
has been comparing the carliet writings 
with the productians of today ; the early 
articles, our correspondent finds, were 
alive, ardent, concentrated — the cur- 
rent literature lacks vividness, depth 
nd is stylized, abounding in pretty 
phrases. Puzzled and disturbed at the 
chauge, our correspondent asks "What 
has happened?" 

A very potent question; but before 
touching upon the particular problem 
may I suggest that possibly the compari- 
son has not been full enough. There are 
several excellent Theosophical maga- 
zines today which preserve the higher 
standards of former times—some like 
good wines have become better as they 
grow older. 1 suggest a wider reading 
and the inclusion therein of the maga- 


zines of other Theosophical Soci 
for example, Theasophy of the United 
Lodge of "'heosophists, Phe T heosophi- 
cal Forum of the Theosophical Society 
(Covina), The Path of the Independ- 
ent Theosophical Society (Australia), 
Theosnphia, an independent magazine 
published in Los Angeles, and other 
magazines which present the "lhco- 
sophical attitude but are not linked 
with any particular society, 

(May | digress for à moment to say 
that [ can never write ‘other Theosoph- 
jcal Societies’ without feeling how 
congruous it is to have more than one 
‘Theosophical Society'—to have ‘the 
wisdom of the god’ relating as it does 
to the Universal Brotherhood of Man, 
parcelled out by different organizations, 
none af which will have anything to 
do with the firm next door.) 

Го return to the question which con- 
cerns what has happened in our liter- 
ature during the past forty y: 

During that period the Society has 
attracted fewer and fewer thinkers and 
more and more ‘feelers.’ The literature 
of the Society, its books, magazines 
and pamphlets, has, consciously or un- 
consciously, been designed to attract 
persons whose approach is through the 
psychic and the sensational rather than 
through the mind. We have not in the 
Society today—or if we have they are 
not writing for our official magazines— 
thinkers and scholars of the same cl 


i= 


W. Kingsland. We cannot 
philosophically-minded persons in the 
"milk for babes’ which is b 
tributed through many of our jou 
df they are persuaded to attempt it, 
they refuse to read further after com- 
ing upon a sentence which reveals the 
innate naiveté of the mind that phrased 
ir, Many of these persons would accept 
Nietzche's. dictum ‘It is better to do 
evil than to think prettily.” he karmy 
of an evil act would doubtless be clean 
ed up more quickly and easily than the 
karma of responsibility arising from. 
‘pretty thinking’s’ impertinent. offense 
against Mind, its covert attack upon 
man's hard-won citadel of Reason. 

А two-fold classification of "think- 


ers’ and ‘feelers’ is perhaps an over- 
simplification— persons do not divide 
so cleanly. Intellectual persons often 
have strong emotional sides to their 
natures and have extra-normal 
psychic faculties; persons who are bas- 
ically emotional in type are often inter- 
ested quite seriously in intellectual pur- 
suits, Rafely does one find a "pure 
specimen, and complex admixtures 
seem to be the rule among human be- 
ings. 

However, it may not be an over- 
simplification to use another two-fold 
division when speaking of the members 
{ the ‘Theosophical Society. Its mem- 
bers constitute а very small proportion 
of the earth’s inhabitants (something 
less than ,000015%) and the interests 
which draw them to the Society е 
much in common, They have in cum- 
mon а recognition of the unity of all 
life, of a process of reincarnation, of 
а law of compensatory action and re- 
ction, and a belief that there is a Way 
by which man may mount to a fuller 
realization of his innate divinity. They 
believe in the Universal Brotherhood 
of humanity, and within the limitations 
of their characters, the peculiar ‘screen’ 
or ‘mesh’ through which they look out 
upon the world, they try to be tolerant, 
broad-minded and unbiased—their wid- 
ened concept of ‘the amplitude of time’ 
helps them to be patient and to work 
for their ideals heedless of immediate 
results, 

Within this small group there is one 
whose basic tendency is to look 
ward for Truth, to seek ‘the Cause- 
Cause which should have its shrine 
nd altar on the holy and ever untrod- 
den ground of our heart—invisible, in- 
tangible, unmentioned save through the 
still, small voice of our spiritual con- 
sciousness.” Some may become over- 
introspective in this but the majority 
do not; they have outer interests, some 
in science, others in philosophy, psy- 
chology, the drama, music and other 
arts, mathematics, social and economic 
problems, i national problems, labor 
and management problems—-and they 
use their Theosophy as а key to the 
decper understanding of these problems 


cl 
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and to a wider human application of 
their interests, 

"Phey accept the hypothesis that as 
the personal wrappings which obscure 
the hidden splendour of the soul are 
wort away, a deeper and richer Self 
is revealed. They accept as highly prob- 
able the teaching that eventually as thi 
process continues a human being may 
hecome a ‘Master.’ They respect the 
heart and mind which is disclosed in 
the teachings af thase who are reputed 
to have reached this stage, but they do 
not worship them, they do not seek to 
attract them. ‘hey assume that ‘Mas- 
ters’ have their own wark to do and 
that when any individual comes to the 
point where his inner divine powers 
becoming manifest, he will come 
touch. with others of equal or superior 
status and will be able to share in their 
work. 

‘This is the way that mutual attrac- 
tions grow up between men in their 
ordinary outer lives; the inner responsi- 
hility, and not the outer proximity, is 
the deciding factor. A servant in a 
savants club might grow old in service 
and never know what his employers 
were talking about in their earnest dis- 
cussions, while a newcomer, a young 
man of unusual talent might be admit- 
ted to the club and immediately estab- 
lish a position of equality with many of 
the older members. ‘We are men like 
yourselves’ wrote K.H., and the phila 
sophically-minded members of the So- 
ciety do not assume that the M. 
desire to be regarded as апус 
than men. Manliness is a quality which 
is recognized wherever men come to- 
gether and the higher the type of man, 
the higher its standard of manlines: 
a man measures up to it, he is ‘in’; if 
he fails to do so, he is ‘out’ and the 
charmed circle is closed to him. 

That there are men who become 
Masters is not in question—but the way 
to these men 18 by the path that made 
them Masters. Tt is a hard road but it 
is better to face this fact at the begin- 
ning, rather than to spend lives fondly 
hoping to find some easier way to at- 
tract their attention. The Gita assures 


us, “There is no purifier in the world 
to be compared to spiritual knowledge ; 
and he who is perfected in devotion 
findeth spiritual knowledge springing 
up spontaneously in himself in thc 


progress of time.” 


There is another group within the 
Society whose tendency it is to look out- 
ward for guidance and help, and who 
consequently externalize all the teach- 
ings. This tendency takes them ever 
farther and farther away from the Self 
within and from “Theos Sophia,” the 
wisdom of the inner god, ‘The external 
üever completely satisfies and there is 
an unceasing search for newer and 
fresher forms, newer and more power- 
ful ‘Masters,’ more distant ‘planes,’ 
longer and longer lists of ‘lives,’ more 
and more phenomena, more Angels, 
Devas, Klementals, Nature Spirit 
rites, ceremonies, initiations. This 
group cannot hear ar read the word 
‘initiation’ without visualizing some ex- 
ternal event, the nature of which de- 
pends upon their psychological make- 
up. For some it may be a terrible trial 
with ‘Dark Forces,’ from which they 
emerge triumphant; for others the ex- 
ternalization might take the form of a 
chancel of a lafty hall in which wait 
stately, white-clad figures from whom 
emanate radiations of love and power 
and waves of lovely, everchanging col- 
ours, ‘They see the ‘candidate’ approach- 
ing the sacred fane, they hear the mystic 
words of acceptance, Such self-project 


ed visions gladden them — but take 
them another step farther from the 
goal. 


For them the ‘Master’ we should 
seek is not the “Initiator of the Initi- 
ates, the personal God . . . within, 
nowhere outside, the worshipper,” 
(S.D. HI. 62.) Тһе ‘Master’ is an 
external being, tall, bearded, rohed, 
almost omniscient, possessed of mar- 
velous phychic powers, and endowed 
with infinite compassion for the little 
‘me’ whose egotistical imagination cre 
ated that ‘Master’ form. 

This externalizing tendency can, if 
continued, lead to madness. ‘Ihe dis- 
ease may not develop to its extreme 


| 
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of permanent 
integration or divisian of conscio 
into other "selves! — and. the subjects 
may lead quiet, comparatively harmless 
i immersed т a dreamworid of 
their own making, which, 
quite divorced from reality, is s 
to them, They have a lovely time 
colourful realm peopled by the projec- 
tions of their own imaginations and 
added to by their identifications with 
the more vivid imaginative projection 
of others, They must ultimately face up 
to the whispered question of the 
Self ‘It's pretty, but is it real?' "I 
is the opening line in the great drama, 
of the ‘war longer and greater than 
any, |f rmed and dismayed they 
flee from the question, denying the in- 
ner Self and seeking refuge again in 
their: familiar dream world, the prob- 
lem has been only postponed, not set- 
tled, and the ensuing conflict within 
the psyche may destroy them. 

“Let the devotion and service be te 
that Supreme Spirit alone of which each 
one is a part" said К.Н. “l am the 
Lord seated deep in the heart of all 
creatures,” said Krishna. The Masters 
of the Way unite in agreeing that there 
is but one "Way" for mankind to 
overcome the misery, ignorance, the 
partitions, divisions, the self-izing of 
human existence; that there is but one 
Way by which man may realize his 
hope of Brotherhood and that is by 
finding integration with the divine Self 
within, “The fruits of this are peace, 
harmony, wisdom, love and compassion 
for all beings; these qualities are normal 
to the integrated man, The opposite 
course of finding assurances in exter- 
nals, whether these be money, power or 
fame, or the more subtle externals of 
astralism and psychism will lead only 
to further disintegration, dish: 
fiercer and more bitter. divisi 
matter how desirable and ple: 
the sensations the immediate results 
may seem. 

И we in the Theosophical Society 
faced up to this fundamental and de- 
vated the next quarter of a century to 
propagating straight ‘Theosophy, the 
“Pheosophy of the Secret Doctrine aut 


rmony, 
ons, no 


the Mahatma Letters, the way might 
be opened for а re-uniting of all Cheo- 
sophical organizations in co-operative 
work for humanity, We might lose a 
few thousand or so of our present thirty 
thousand members, but on the other 
hand we might not,—the response to 
the sane, balanced outlook of the orig- 
inal movement might be astonishing. 
In the past we have lost thousands of 
members whose interest in externals 
waned and died; some of these might 
again be attracted if they were assured 
that all externalizations would be put 
aside. [t would take courage and wis- 
dom to do it; it would mean getting 
rid of rites and ceremonies designed to 
attract and exploit astral entities; with- 
drawing the literature which is in di- 
rect conflict with Theosophy ; forgetting 
the astralism and spookism which has 
ried the Society far away from its 
iginal ide It would mean discour- 
aging the believers and sensationalists 
whose ‘credulity breeds credulity and 
ends in hypocrisy.’ ТЕ the Society is to 
be a centre for attracting the finest 
types of mind, it must encourage men 
and women who are active and inde- 
pendent in their thinking and spiritual 
in their outlook. 

There is an unquenchable, irresist- 
ible power in Theosophy which if 
rightly used could re-establish the So- 
ciety in a position of dignity and wide- 
spread influence and make of it a recog- 
nized centre for men and women who 
through their own integration with 
their Divine Selves, could be beacons 
of light in mankind’s spiritual darkness, 
lc could attract. not thirty thousand 
merely, but hundreds of thousands of 
men and women who are sincerely 
looking for a Way, a Way of fullill 
ment for the needs of heart and mind 
alike, а real Way to the thing they 
seek and have not found, Self-Integra- 
tion, Wisdom concerning the god, the 
true Self, the Master within their own 
hearts. Let us teach the doctrine of 
that God, and let the half-gods die— 
and with them all the pretence, hypoc- 
risy, cant and credulity which the demi 
gods first accept, then invite, and then 
demand. 


NUMBER MAGIC 


Curious results can sometimes be 
achieved with numbers, 


‘Take for instance the number 
142857. When multiplied by any of 
the first six digits, the product is ex- 
pressed, in each case, by the same fig- 
ures, and in the same general order as 
the multiplicand. 


(42857 x 1 = 142857 


x 2 = 285714 
nox 3 = 428571 
” х4 571428 
зуы VEO 714285 


"x 6 == 857142 


When multiplied by 7, a curious 
change occurs 


(42857 x 7 = 999999 


When multiplied by 2, another 
change takes place: 


142857 x 8 1/14285/6 


In this case, by adding the end fig- 
ures, one gets the missing number 7. 


When multiplied by 14, a multiple 
of 7, one gets: 


142857 x 14 = 1/99999/8 


‘The end figures 8 and ! give the 
missing 9. 

Ша circle be divided hy three di- 
ameters 60 degrees of атс apart, and 
the numbers be placed in their original 
order at the ends of diameters, the sum 
of each pair will be 9. 


‘The sum of the digits in the above 
number is 27, 2 and 7 give 9 als 
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A THOUGHT TO REMEMBER 


“As а body, the ‘Cheosophical Society holds that all o 
investigators of the hidden side of nature whether materialists-—those who find 
matter ‘the pramise and potency of all terrestrial life,’ or spiritualists—that is, 
those who discover in spirit the source of all energy and of matter as well, 
were and are, properly, "'heosophísts. or to he one, one need not necessarily 
recognize ths existence of any special God or a deity. One need but worship 
the spirit of living nature, and try to identify oneself with it. ‘Vo revere that 
Presence, the invisible Cause, which is yet ever manifesting itself іп its іне 
ant results; the intangible, omnipotent, and omnipresent Proteus: indivi 
in its Essence, and eluding form, yet appearing under all and every form; who 
is here and there and everywhere and nowhere; is Ам, and Novena; ubiquis 
tous yet one; the ence filling, binding, bounding, containing everything; 
contained in all. It will, we think, be seen now, that whether classed 
‘Theists, Pantheists or Atheists, such men are all near kinsmen to the rest. Be 
what he may, once that a student abandons the old and trodden highway of 
routine, and enters upon the solitary path of independent thought—-Godward—~ 
he is а Theosophist; an original thinker, a seeker after the eternal truth with 
‘an inspiration of his own’ to solve the universal problems... . 

“Born in the United States of America, the Society was constituted on the 
model of its Mother Land. The latter, omitting the name of God from its 
constitution lest it should afford a pretext one day to make a state religion, 
gives absolute equality to all religions in its laws. All support and cach 
is in turn. protected by the State. The Society, modelled upon this constitu- 
tion, may fairly be termed a ‘Republic of Conscience.” 

“In conclusion, we may state that, broader and far more universal in its 
views than any existing mere scicntific Society, it has plus science its belief 
in every possibility, and determined will to penetrate into those unknown 
spiritual regions which exact science pretends that its votaries have no business 
to explore. And, it has one quality more than any religion in that it makes 
no difference between Gentile, Jew, ar Christian. И is in this spirit that the 
Society has been established upon the footing of a Universal Brotherhood.” 

—H. P. Blavatsky, “What Are the "l'hensophists?" 
The Theosophist, Vol. 1, No. 1, October, 1879, pp. 5-7. 


ginal thinkers and 


ANOTHER MILESTONE 


In November, 1949, the modern 
Theosophical Movement enters the 
seventy-fifth year of its existence. 

On September 8, 1875, the proposal 
was made that a society “be formed 
for the study and elucidation of Oc- 
cultism." On September 18, the 
name of the society was decided upon. 
On October 16, By-Laws were adopt- 
ed. On October 30, Officers were 
elected, and on November 17, Col. 
Henry $. Olcott, President of the. 
newly-formed “Theosophical Society 
delivered his Inaugural Address at 
Mott Memorial Hall, 64 Madison 
Avenue, New York. The outward 
form of the Society wa i 
ally perfected, and it started its public 
career after what Col, Olcott calls “a 
gestatory period of seventy days.” 

‘he formation of the modern 
Theosophical Society was the result of 
specifie instructions received hy H. P. 
Blavatsky from her superiors in the 
occult hierarchy of Adepts. "l'hís is 
shown by her own comments append- 
ed in pen and ink to a clipping of 
her article entitled “From Madame 
Н. P. Blavatsky to her Correspond- 
cuts” (Spiritual Scientist, Boston, 
Vol H1, September 23, 1875, pp. 
25-27) which she pasted in her Serap- 
hook 1. She wrote: 

“Orders received. from India 
direct to establish а philosophico- 
religious Society & choose a name 
for it,—also to choose Olcott. 
July 1875." 

From the viewpoint of outward 
events, it was a small beginning, yet 
a beginning which set off world-wide 
repercussions, The — chain-reaction 
started in 1875 has steadily mounted 
in intensity and momentum, and pro- 
mises well to become of greater im- 
portance in the twentieth century than 
any other evolutionary development in 
the growth of humah thought. 


The reason for this is two-fold: 
first, the energy behind the modern 
‘Theosophical Movement, in its organ- 


ized form, was supplicd and largely 
ained by several Adepts uf Occult 
nce, men of transcendent power 
and knowledge, under whose inspira- 
tion and guidance the formation of 
the carly Movement was planned and 
carried out. “Thus it was not the fal- 
tering effort of average or even un- 
usual human beings alone, guided 
merely by their own noblest ideals and 
most selfless objectives, The "Fheo- 
soplica! Movement of the early days 
was very definitely the extending into 
the world of human affairs of the 
powerful hands of advanced Occult- 
s, whose vision and wisdom were to 
ake at that particular time partial 
embodiment in the form of an out- 
wardly recognized body of men and 
women, dedicated to the promotion of 
certain specific teachings for the spirit- 
ual advancement of mankind as a 
whole. 


The second reason for the remark- 
able growth of theosophical ideas and 
ideals in the present-day world is the 
fact that chain-reactions have the с: 
pacity to initiate side-chains, setting in 
motion subsidiary lines of spiritual un- 
foldment in collateral channels, multi- 
plying almost ad infinitum the original 
impulse at the point of inception. 
"Thus a great many other and smaller 
movements have arisen since 1875 
which promote, even if only partially, 
and sometimes in a somewhat distort- 
ed manner, some of the ideas and 
teachings embodied in the original 
message of 1875. . 


Students of the ancient Esoteric 
Philosophy, enthused as they usually 
are over the prospects of spiritual 
plightenment for the many, and 
ixious as they are to achieve the 
greatest possible result in the shortest 
possible time, are very prone to be 
disappointed over the actual results of 
their work in the world of men. ‘Their 
rather high standards, and their ex- 
pectations seldom correspond to the 
degree of evolutionary development 


actually possible in the world in any 
one cycle. Hence there is apt to arise 
a feeling of frustration, and the idea 
that the world at large is really not 
ready for the message which they have 
set their hearts upon. This is mis- 
leading, to themselves and to others. 
Uhe facts are otherwise. 

‘These facts show without even the 
possibility of doubt that the progress 
attained by human thought in the last 
25-30 years, let alone in the last 75 
years, is greater and more important 
than any development, progress ог ех- 
pansion, recorded for centuries past i 
any similar period of years or even a 
greater one. 

“And so all of this is supposed to 
be due to the Theosophical Move- 
ment," we hear the skeptic sav, with 
а scoffing smile, and the implied sense 
of his own superiority. 

Yes, if the full. implication of our 
words is understood. Let us explain 
more fully what we mean. 

"Гле "Fheosophical Movement is not 
merely one or even a number of "l'heo- 
sophical Organizations as such, It 
а current of thought, of spiritual and 
nobly-intellectual thought, including a 
high and lofty ethical standard. ‘This 
current of thought, while always pre: 
ent in the world, received an enor- 
mous increment of energy around 
1875, when certain specifie ideas in 
concentrated form were loosed upon 
the world, both outwardly in books 
and the spoken word, and inwardly 
through those processes. of thought- 
alchemy which are best undertood by 
the Adepts, who are themselves past- 
masters of this art. 


These specific ideas, whether voiced 
hy organized theosophical bodies or by 
independent individuals elsewhere, 
which pertained to any and all aspec 
of human endeavor, produced in due 
time the revolutionary upheaval in 
human thought which we are witness 
ing today throughout the world. ‘The 
połitical-economie upheavals, however 
important they may be from one 
angle, are but relatively unimportant 
repercussions resulting from the in- 


troduction into the sphere of human 
thought of certain specifie spiritual- 
intellectual and ethical ideas, originat- 
ing from very exalted sources, under 
which impact none of the outworn 
institutions and outward structures of 
a moribund social order can possibly 
endure. 

The ideas which we have in mind 
аге strictly non-political and unsec- 
tarian, and have nothing to do with 
political struggles on the outward 
stage of human affairs, The latter, 
however, might well be interpreted as 
that particular churning process which 
is but the natural result in one special 
field of human endeavor of the intro- 
duction into human minds of concep- 
tions and ideals which are incapable 
of finding lodgement іп forms aod 
structures too small to house the ex- 
panding consciousness of men, 


‘Today, in the seventy-fifth year of 
the existence of the modern ‘Theosoph- 
ical Movement, we hear the teachings 
of ‘Theosophy echoing forth from the 
Halls of Science, from the pulpits of 
the most progressive Cliivches, іп the 
field of modern Psychology, in the 
world of popular literature, the movie- 
theatre, the University campus, the 
field of social reform and the sphere 
of enlightened — Statesmanship, таге 
though the last be. 

The most advanced men of Science 
teach with great emphasis ideas which 
are identical—though couched іп mod- 
ern terms—with those to be found in 
the Bhagavad-Gita and the Upani- 
shads, vegarding the nature of the 
phenomenal universe. 

The truly inspired ministers voice 
from the pulpit and in their works 
ideas regarding the unity of all re- 
ligions, and the fundamental identity 
of all ethical amd spiritual concepts, 
which a few years ago "I heusophists 
and Mystics were the only ones. to 
proclaim, and this under the threat of 
being stoned to death. 

‘The best there is in modern Psy- 
chology is beginning to spell, and to 
spell correctly, the rudiments of. prac- 
tical Oriental Yoga, and to manipu- 


late the alphabet of the Science of the 
Soul, re-discovering at the same time 
some of tlie hidden keys to the inner 
experiences of Christian mystics, whose 
kinship with Yoga deserves closer 
study, 

The idea of reincarnation is be; 
ning to take root on a very large scale 
in the thinking habits of the Occiden- 
tal race. 

The idea! and the vision of “One 
World,” and of the essential solidar- 
ity of all men, irrespective Of race, 
creed or color, soar high above the 
clang of military weapons, and the 
noisy clamor of selfish nationalistic 
demagogues. 

From the Halls of Science, from 
among the Peoples’ Councils, from 
the lecture halls of the rising genera- 
tion, from the street corners, and the 
advertisement page, the popular song, 
and the dramatic stage of all nations, 
there is broad. today the great 
“hit-song” of the age—the song of the 
Universal Brotherhood of Mankind, 
the Global Solidarity of all men. And 
that song is re-echoed from one cor- 
ner of the earth to the other, and is 
caught by the teeming millions on 
every continent. [ts wards and sonor- 
aus chords are carried by the “Wind 


of the Spirit" from onc land to an- 


other, from one level to another, in 
the hierarchical structure of the hu- 
man race, and are passed, torch-like, 
by one generation со another, and by 
one lapsing year to the year that fol- 
lows it. 

‘The New Ета is indeed 4-tomie— 
in the true, ancient meaning of that 
much misunderstood word—-Fn-/iv 
ible, for it presages and proclaims the 
Indivisible Unity of the Human Race, 
the unbreakable integration. of all the 
peoples of the earth, which neither 
tyrants, nor dictators, nor money- 
crazed international gangsters, nor 
y of the enemies of hun progress 
and spiritual liberation, will have the 
power to stop or even to postpone. 

The grand procession. of Mankind 
towards a Greater Age is on the 
march. Из goal із Global Conscious- 
ness. Its weapon is understanding 
and sympathy. Upon its unfurled 
banner rises the emblem of the Sun 
with healing in its wings. 

Ask yourselves, friends and readers, 
these questions: 

“Has the Theosophical Movement 
led?" 

“Do 1 watch the procession from 
the sidewalk, or am Т, myself, a part 
of it, marching with the millions to- 
wards the Sun?" 


ADVANCE ORDERS FOR H. P. BLAVATSKY'S 
COLLECTED WRITINGS 
The First Edition of the forthcoming volume is a ЗАМІТЕЮ one... It is 


anticipated that the demand for it will be large, considering the steadily 
increasing interest in Occultism and the mission of H. P. Blavatsky. 


An early order is, therefore, advisable to insure receiving а copy 


before the Edition is exhausted. 


Advance orders are now accepted. 


The price of this 400-page volume is $6.00 (six dollars). 

Orders сап be placed with the Editorial Offices of “Theosophia,” 
240 Western Bldg., 553 80. Western Чтение, Los Angeles 5, Calif., 
USA., or with the Philasophical Research Society, Ine., 3341 Griffith 


Park Blod., Los Angeles 27, Calif., US. 


1. Або with the Port Orient 


Book Co., Р. О. Вох 277, Pt. Loma Sta., San Diega 6, Galif., USA. 
Orders will be acknowledged individually. Date of publication 


will be announced shortly. 


[444 15 cents mailing charges. 


3% sales шк. 


California residents please add 


THE WRITINGS OF H. Р. BLAVATSKY 


BORIS de ZIRKOFF 


The writings of Н, P. Blavatsky 
and of her Adept-Teachers ате the 
cornerstone upon which the modern 
Theosophical Movement rests. 

Upon this cornerstone has been 
erected а superstructure which, al- 
though imperfect in many respects, 
has nonetheless withstood the attacks 
of entrenched materialism, and of the 
forces of Obscurantism which have 
attempted from time to time to oblit- 
erate or disrupt the Movement as a 
whole. 

‘These writings are of primary im- 
portance because they present in sys- 
tematic form the ageless tenets held 
in custody by the "Prans-Himnalayan 
School of Esotericism, for which no 
substitute can be found. “These tenets 
contain the foundation-priaciples of 
occult truth which will, in due course 
of time, serve as the basis for a new 
philosophy of life the world over, and 
will give rise here, there and every- 
where to new currents of inspiration 
for bewildered humanity. 

‘Today, three quarters of a century 
after the inception of her work, the 
writings of H. P. Blavatsky аге he- 
ing vindicated in world-thought: the 
startling discoveries of modern science, 
as well as the deductions of modern 
psychology, support and uphold а 
іску of principles and ideas which 
can be found by anv observant student 
in the pages of The Secret Doctrine 
and Н. Р. Blavatsky’s other works. 

‘The more Н. Р. Blavatskv's writ- 
ings are disseminated іп the world, 
and the better they become known, 
the sooner will her character and mis- 
sion be vindicated—an objective to- 
wards which every genuine student of 
Theosophy should work. ‘Thus сап 
we show our gratitude to her for what 
we have received through her self- 
forgetful service. 

Considering their intrinsic value 
and their historical importance, a uni- 
form edition of the entire literary 
output of H. P. Blavatsky should 


occupy а commanding position in the 
forefront of the occult world-litera- 
ture, a position which the passage of 
time will serve to enhance beyond our 
present realization. 

It is therefore fitting that the 
seventyfifth anniversary of the found- 
ing of the modern ‘Theosophical So- 
ciety on American soil be commemo- 
rated by the launching of ап Ateri- 
can Edition of her Collected. Writ- 
ings. Arrangements have now been 
completed to publish the initial vol- 
ume of such an American Edition 
which will contain her literary output 
for the year 1883, this material hav- 
ing never yet been published in any 
collected or consecutive manner, 

The American Edition is to he ри» 
lished by the Philosophical Research 
Society, Inc, of Los Angeles, Cali- 
fornia, whose Founder and Director, 
Машу Palmer Hall, is international- 
ly known to students of occult thought 
as a brilliant writer and lecturer. on 
occult and metapbysical subjects. 


Students of the Ancient Wisdom 
in many lands will recall that an effort, 
to publish a uniform edition of И, P, 
Blavatsky's writings was made some 
years ago. А few words regarding 
the history of this project may be of 
interest. 

‘The compiling of material for such 
а uniform edition was begun by the 
present writer in 1924, while residing 
at the Headquarters of the Point 
Loma “Pheosaophical Society, during 
the administration of Katherine Ting- 
ley. For about six years it remained 
a private venture of the compiler. 
Some 1,500 pages of typewritten ma- 
teriab were collected, copied, and 
tentatively classified. Мапу foreign 
sources of information were consulted 
for correct data, and a great deal of 
preliminary work was done, ‘This 
formative stage of the plan necessi- 
tated an analytical study of the his- 
tory of the ‘Theosophical Mouvement, 
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and checking and tracing every 
able clue, for the purpose of ascertain- 
ing the possible existence, and then 
the actual location, of articles regard- 
ing which no specific informati 
existed or whose dates of publication 
had been wrongly quoted. А far- 
flung international — correspondence 
was started with individuals and ln- 
stitutions in the hope of eliciting the 
necessary information. Ву the end of 
the summer of 1929, most of this work 
had been completed, іп so far as it 
concerned the initial period of 1874- 
1879. 

То August, 1929, a suggestion was 
made to the lite Dr. Gottfried. de 
Purucker, then Head of the Society, 
on the advisability of publishing а 
uniform edition of H.P.B.’s writings. 
This idea was immediately accepted 
and a small committee was formed to 
help with the preparation of the 
material, It was intended from the 
outset to start publication іп 1931, 
as a tribute to H. P, В. on the Cen- 
tennial Anniversary of her birth, pro- 
vided а suitable publisher could be 
found. 

After several possible publishers 
had been considered, it was suggested 
by the late Dr. Henry "Г. Edgc—a 
personal pupil of H, P. Blavatsky’s 
from the Londan days—that Rider & 
Co., of London, be approached. 

On April 1, 1930, the suggestion 
was made that this entire work be- 
come an Inter-Organizational Theo- 
sophical venture in which all Theo- 
sophical Societies would collaborate. 
Since this idea dovetailed with the 
Vraternization Movement at the time 
inaugurated by Dr, С. de Purucker, 
it was applauded and steps were taken 
to secure the co-operation of other 
“Theosophical Organizations 

Ahout this time, A. Trevor Barker, 
‘Transcriber and Compiler of The 
Mahatma Letters to Л. Р. Sinnett, 
and his friend Ronald А. У. Mortis, 
began a correspondence with Dr. С. 
de Purucker and, among other things, 
advised that they had been for some 
time working on а plan of collectin; 


И.Р. Bes writings for a possible 
series of volumes to be published in 
the near future. Close contact was 
immediately established between these 
gentlemen and the committee at Point 
Loma. A complete list of their ma- 
terial was received, and in July, 1930, 
the collected material itself, which 
consisted mainly of articles from The 
Theosophist and Lucifer. While du- 
plicating to a very great extent what 
had already heen collected, it con- 
tained nevertheless а number of valu- 
ble items. 

In May, 1930, А. Trevor Barker 
suggested Rider & Co., of Lon- 
don, as а possible publisher. 

On April 24, 1930, а letter was 
written to Dr. Annie Besant, Presi- 
dent, The Theosophical Society. (Ad- 
yar), asking for collaboration in the 
compilation of the forthcoming Series. 
Her co-operation was secured at the 
‘Theosophical Convention held їп 
Geneva, Switzerland, June 28-July 1, 
1930, at which she presided. 

After a period of preliminary cor- 
respondence, constructive and fruitful 
literary intercourse was established 
with the officials at the Adyar Head- 
quarters. The gracious permission of 
Dr. Annie Besant to utilize material 
in the Archives of the Theosophical 
Society at Adyar, and the whole: 
hearted collaboration of С. Jinara 
jadasa (now President of ‘The Pheo- 
sophical Society), А. J. Hamerster, 
Mary К. Neff, М. Sri Ram, Sidney 
A. Cook, and others, extending over 
a number of years, have been facto 
of primary importance in the succ 
of this entire project. 

‘The help of a number of other in- 
dividuals іп different parts of the 
world . was soon accepted, and the 
work of compilation took on the more 
permanent form of an Inter-Organ- 
izational —"Pheosophical project, in 
which many people of various nation- 
ities and Theosophical affiliations, 
co-operated. 

While work proceeded on various 
portions of the mass of material al- 
ready available, the main effort was 


directed towards completing Volume E 
of the Series, which was to cover the 
period of 187479. This volume 
proved, in some respects, to be the 
most difficult to produce, owing to 
the fact that material for it was scat- 
tered over several continents, nd 
often im almost unprocurable periodi- 
cals and newspapers of that era. 


Volume I was ready for the printer 
in the summer of 1931, and sent to 
Rider & Cu., of London, with whom 
a contract had been signed. Owing 
to various delays over which the com- 
piler had no control, it did not ро to 
press until. August, 1932, and was 
finally published in the early part of 
1933, under the title of The Com- 
plete Works of И. Р. Blavatsky. 


A stipulation was made by the pub- 
lisher that the name of А. Trevor 
Barker should appear on the title 
page of the volumes, as the responsible 
Editor, owing to his reputation as the 
Editor of The Mahatma Letters to 
Я. P. Sinnett and The Letters of 
Ji. Р. Blavatsky 0 A. P. Sinnett, 
‘This stipulation was agreed to as а 
technical point intended for business 
purposes only, 


Volume IL of the Series was pub- 
lished in 1933 also; Volume ІП ap- 
peared in 1935, and Volume IV in 
1036. Phat year Rider & Co. pub- 
lished a facsimile edition of Isis Un- 
veiled, with both volumes under one 
cover, and uniform with the preced- 
ing first four volumes of the Com- 
plete Works. 


Further unexpected delays осситг- 
ed in 1937, and then came the world 
crisis. resulting in World ‘War IL 
During the Landon "blitz," the offices 
of Rider & Co. and all the publishing 
houses in Paternoster Row were d 
stroyed. “Lhe plates of the four vol- 
already published were ruined 
as were also the plates of The Ma- 
hatma Letters to А.Р. Sinnett), and, 
as the edition was only a small one, 
th volumes were no longer il- 
able, and have remained out of print 
dor the last fourteen y 


During the World War period 
research work and preparation of mu- 
terial for future publication went on 
uninterruptedly, and much new ma- 
terial was discovered. Very rare 
articles written by H, P. В, in French 
were uncovered and translated for the 
first time into English, A complete 
survey was made of all known writ- 
ings in her native Russian, and new 
items brought to light. Chis literary 
output was secured in its entirety, 
direct from the original sources, the 
most rare articles being furnished free 
of charge by the Lenin State Library 
at Moscow. 


The hardships of the онон 
situation in England, both during and 
after the World War, made it im- 
possible for Riders to resume work 
on the original seri In the mean- 
time, the demand for the writings of 
Н, P. Blavatsky has been steadily 
growing. Some fresh attacks on her 
personal integrity by irresponsible 
writers have brought her name to 
new prominence in various parts of 
the world. ‘The astounding develop- 
ments in the world of scientific re- 
search have cantiraed a namber uf 
prophetic statements made by EL. P 
Blavatsky regarding the nature and 
structure of the unive Archivo- 
logical and other discoveries have up- 
held many a hint in her writings, sa 
that her character and knowledge 
Daye assumed an суеп more com- 
manding position today than was the 
case some years ago, and an ever- 
ing number af people have heen 


incre; 
looking forward to the publication af 
an American Edition of the Collected 
Writings of И. P, Blavatsky. To 


sati 
Philosophical Research Soc 
of Los Angeles, California 
embarked upon this proj ‘The 
publication of this American Edition 
intended to fill a fong-felt need on 
this continent, upon the soil of which 
was founded іп 1875 the Parent Body 
of the modern Theosophical Move- 
ment. 


у this growing demand, the 
iety, Ine, 
has now 
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"Phe writings of H. P. Blavatsky 
are becoming with every day more 
widely known. In their totality they 
canstitute one of the most astounding 
products of the creative human 
and must be classified, by friend 
foe alike, as among the well-nigh 
explicable phenomena of the age, con- 
sidering their unequaled erudition, 
their prophetic nature, and their 
spiritual depth. Even а cursory sur- 
vey of these writings discloses their 
monumental character. 


‘The best known works are of 
course those which appeared in book 
form: Isis Unveiled (New York, 
1877), Phe Secret Doctrine (Lon- 
don and New York, 1888), The Key 
to Theosophy (London, 1889), The 
Voice of the Silence (London and 
New York, 1889), Transactions of 
the Blavatsky Lodge (London and 
New York, [890 and 1891), Gems 
from the East (London, 1890), and 
the posthumously published — 2'heo- 
sophical Glossary (London and New 
York, 1892), Nightmare Tales (Loi 
don and New York, 1892) and From 
the Caves and Jungles of Hindostan 
(London, New York and Madras, 
1892). 

But the general public, as well as 
а great шалу later theosophical stu- 
dents, are practica 
fact that H. P. Blavatsky wrote in- 
cessantly from 1874 to the end of her 
life for a very large number of jour- 
nals and magazines, both theosophical 
and otherwise, and that the combined 
bulk of these scattered writings ex- 
ceeds her voluminous output in book 
form. 


Her first polemical articles were 
published іп the best known Spirit- 
ualis journals of the day, such 
Phe Banner of Light (Boston), The 
Spiritual Scientist (Boston), The 
Spiritualist (Landon), La Revue 
Spirite (Paris), Simultaneously, she 
wrote occult stories and other essays 
for some of the leading newspapers 
the U.S.A., including The New York 
World, The New York Sun, The 
Daily Graphic, and others. 


Куа Vedomosty 


ly unaware of Ше: 


After she went to India, she con- 
tributed to the Indian Spectator, The 
Deccan Star, the Bombay Gazette. 
The Pioneer, the Amrita Bazaar. Pa- 
trika, and other newspapers. 

For over seven years, namely dur- 
ing the period of 1879-1886, she 
wrote serial stories for the well- 
known Russian newspaper, Moskov- 
(Moscow Chron- 
icle), and the celebrated periodical, 
Russkiy Festnik (Russian. Mes 
ger), beth of Moscow, as well as for 
lesser newspapers, such as Pravda 
(Odessa), Liflisskiy Vestnik (Tillis. 
Caucasus), Rebus (St. Petersburg), 
and others. 

After founding her first. theosophi- 
cal magazine, The Theosophist (Bow- 
bay and Madras), in October, 1879, 
she poured into its pages an enormous 
amount of invaluable teaching, which 
she continued to give later in the 
pages of her London magazine, Luci- 
fer, the short-lived Revne Thevso- 
phique of Paris, and The Path of 
New York. 

While carrying on this enormous 
literary activity, she found time 
engage jn polemical discussions vy 
a number of writers and scholars. in 
the pages of other periodi 
ly the Bulletin of the Societe Sc 
figue d'Études Psychologiques, and 
Le Lotus, both of Paris. In addition, 
she wrote a number of small pamph- 
lets and Open Letters which were 
published separately, 


In this general survey no more than 
mere mention can be made of her 
voluminous correspondence, many por- 
tions of which contain valuable teach- 
ings, and her private Instructions 
which she issued after 1888 to the 
members of the Esoteric Section. 


After twenty-five years of unre- 
mitting research, the individual arti- 
eles and notes written by Н. P. BI 
vatsky іп English, French, Russian 
and Italian may be estimated at close 
to ane thousand. While some of them 
are quite short, others, it should be 
remembered, cover several serial in- 
stallments of considerable length. 


As intended from the very outset, 
the uniform edition of H. P. Blavat- 
sky's writings is arranged іп strict 
chronological order, showing the grad- 
ual unfoldment of Н. Р. Вз mission 
and the serial development in the pre- 
sentation of the teachings. 


The entire material has been tran- 
scribed verbatim et literatim direct 
from the original sources. No editing 


of any kind has been permitted. Ob- 
vious typographical errors, however, 
have been corrected, and quotations 
introduced by Н. Р. В, have been 


ed with the originals ar as 
ble ta do so. 'Fhis work 
alone necessitated а considerable staff 
of helpers in various parts of the 
world, as many of the writings quoted 
could he consulted only in such Jarge 
institutions as the British Muscum of 
London, the Bibliotheque Nationale 
of Paris, the Library of Congress, 


Washington, D.C., and the Lenin 
State Library, of Moscow. In a few 
cases works quoted remain untra 


able. 

The volumes will contain explana- 
tory footnotes hy the Compiler, im- 
bodying historical data concerning 
various individuals and events men- 
tioned by H.P.B. in the text, and a 
special Biographical and Bibliograph- 
ical Appendix giving succinct infor- 
mation regarding the many scholars, 
writers, and historical ^ characters 
whose writings she quotes from or 
to which she refers. An analyti 
cal Index will give the correct sy: 
temic spelling of Sanskrit and other 
technical terms according to Pre t- 
day standards. 

Succeeding volumes will inchide a 
complete and authentic translation 
into English of the several serial 
stories which H.P.B., wrote in Rus- 
sian, and which have never yet been 
translated in their entirety into any 
language. English speaking students 
of H.P.B. will be glad to liave therein. 
translated for the first time into Eng- 
lish her epoch-making French essays 
on the origin of Christianity, whose 
invaluable contents have remained so 
far a ferra incognita to most students. 


19 


lt has been thought advisable to 
start the American Ediriun of Н. 
Blavatsky’s writings by publishing 
new material first, i, е., material hei 
tofore unpublished in any collected 
and consecutive form, leaving the 
writings contained in the four vol- 
umes published earlier by Rider & Co., 
to ће dealt with at a tater date, when 
they can be issued іп a revised and 
enlarged form, including new material 
recently discovered. 


“Phe initial volume will contain 
therefore the writings of H. P. Bla 
atsky for the year 1883, a very pro- 


У 
lific year in the literary output of 


the great Theosophist. 1t will imbody 
invaluable teachings concerning the 
Nebular ‘Theory, the constitution of 
the Sun, the origin of classical Civil- 
izations, the nature of the Monad, 
the auric colors of various ethnic 
groups, the date and role in history 
of Gautama the Buddha and of Sri 
Sankaracharya, the transmigration bf 
Life-Atams, the projection. of the 
double, Mahatmas and Chelas, etc., 
and will include several outstanding. 
prophecies concerning the near future. 


This volume will also contain the 
first complete and authentic transla- 
tion of the original French text of 
Н. Р. В. famous controversy with 
Mr. Tremeschini, full of valuable 
information concerning such subjects, 
as the sonic power of ancient Sanskrit, 
the after-death states af man and the 
co-relation of Yugas. 


The publication of the American 
Edition of Н. P. Blavatsky's Collect- 
cd Writings at the beginning of 1950 
is launched as a tribute to her memory 
on the seventy-fifth anniversary of the 
founding of ‘The Theosonhi So- 
ciety in America. It 
hope of the present writer that this 
effort, which has had so much thought 
and labor behind it, will be generous- 
ly supported by all students of H.P.B., 
irrespective of their organizational 
affiliation, for this literary project 
needs their combined and whole- 
hearted backing and deserves their 
moral and material help. 


| 
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EXCERPTS FROM THE WRITINGS OF 1883 


Н, P. BLAVATSKY 


[The passages reproduced below are selected from the articles of H. P. 
Blavatsky contained in the forthcoming volume of her Collected Writini 
to be soon published by the Philosophical Research Society, Inc, of Los 
Angeles, California. ‘hey provide a fair illustration of the variety and 
depth of occult subjects which she treated of in her prolific Jiterary output 
of this particular year.] 


| Translated from the original French text of an article called ""lheo- 
saphie et Spiritisme,” published in the Bulletin Mensuel de la Societe 
Scientifique d'Études Psychologiques, Paris, July 15, 1883.] 


“4... И is therefore an error to say: 

“According to the ‘Theosophists no one reincarnates on earth except 
children who die young and congenital for the sentence being incom- 
plete, does not tell everything. The difference between the souls mentioned 
above and those of people in general is that the former incarnate immediately, 


“because neither the infants nor the idiots, being irresponsible for their actions, 


are able to receive either reward or punishment. Failures of nature—they 
begin a new life immediately; while reincarnations in general take place after 
rather long periods passed in the intermediate and invisible spheres. So that 
if a Spiritist-l'heosophist tells an Occultist-"l'heosophist that he is а rein 
nation of Louis XV, or that Mrs. X is a reincarnation of Joan of Arc, the 
Oceultist would answer that according to his doctrine it is impossible. It 
is quite possible that he might be a reincarnation of Sesostris or of Semi« 
ramis, but the time period that has passed since the death of Louis XV and 
even of Joan of Arc is too short according to our calculations, which are mathe- 
matically correct. Should we be thoroughly ostracised if we were to say that 
the souls of idiots and extremely young children (dying before the age of per- 
sonal consciousness of personality) аге the exact parallels to those who are 
annihilated? Can the personalities of the infants and the idiots leave a greater 

се an the monadic memory with which they have not been able to become 
united, than those of the souls of marked animal tendencies who have also. 
though not more than the former, failed to become assimilated therein? — [n 
both cases the final result is the same. The sixth element or the spiritual Mico 
not had either the time or the possibility to unite with the lower 
1 the cases of the idiot and the infant, has had the time but not 
bility to accomplish that union in the case of the fotally depraved 
person, Now it is not that the “spiritual EGO is dissipated and ceases to 
exist,” as it seems to say, but really does not, in Fragment Мо. Г. This v 
immediately elucidated in The Theosophist. It would be absurd to say that 
something which is immortal in its essence can be dissipated or cease to Бе. 
The spiritual EGO is dissociated from the lower elements and following its 
divine monad—the seventh element, disappears in the case of the utterly vicious 
man and ceases to exist for him, for the personal and physical man as well 
as for the | man. As for the latter, once being depraved, whether it 
belong to an idiot or to a. Newton, if it has failed to grasp, or has lost the 
Ariadne's thread which must lead it through the labyrinth of matter into the 
regions of eternal light—it must disappear." 


[Editer’s Note from Тіс Theosophist, Vol. 1V, Мо. 12(48), 
September, 1883, р. 3254 

“On the exoteric authority of Herodotus, and the esoteric authority of 
the occult sciences we have shown in Isis that the Abyssinians (though a mixed 
race at present) and the Egyptians were what Herodotus calls the ‘Eastern 
Ethiopians’ who had come from Southern India and colonized Egypt and a 
part of Africa—most of them having inhabited Lanka, not the present Ceylon; 
but when it was yet part and parcel of the Indian continent and many more 
islands like Ceylon extended. South and formed part of the Aryan’s Lanka 
of the Ramayana. Апа though the Egyptians did not belong to the fourth 
e, yet they were Atlanteans whose islands perished still earlier than 
Poseidani 


[From an article entitled “Projection of the Double,” The Theosophist, 
Vol. У, Мо. 1(49), October, 1883, рр. 1-2.] 


122. The existence of the Mahatmas, their power to travel in the inner 
ог astral body at will, to preserve full command of all their intelligence, and 


to condense their ‘phantom’ form into bility or dissolve it into invisibility 
at their own pleasure, are now facts too well established to permit us to regard 
it as ал open question. 

“Objectors to the above propositions are found only among the inexperi- 
enced, as objectors to cvery other new thing have been. There must he a 
particular moment in every case when doubt and-dishelief vanish, to give place 
to knowledge and certainty. Few, comparatively, of any generation have 
ever ar in the nature of things could ever sec the splendid phenomenan of a 
Mahatma's astral apparition; for merely the magncto-psychie law of attraction 
and repulsion keeps Adepts and the reeking stew of social corruption far apart. 
Sometimes, under very favorable conditions they may approach an individual 
devoted to occult research, but this happens rarely; for even he, риге though 
he be, is wallowing in the world's corrupt akasa or magnetic aura and con- 
taminated by it. То his inner self iv is as stifling and deadly as the heavy 
vapour of carbonic oxide to his physical lungs. And, remember, it is by the 
inner, not the outer, self that we come into relations with Adepts and their 
advanced Chelas, Опе would not expect to hold improving conversation 
with a besotted inebriate, lying in a state of swine-like stupefaction after a 
debauch; yet it is quite as impracticable for the spiritualized Mahatma to 
exchange thoughts with a man of society, living daily іп a state of psychic 
intoxication among the magne! fumes of its carnality, materialism, and 
spiritual atrophy." 


[Editor's Footnote from The Theosophist, Vol. V, No. 3(51), December, 
1883, p. 75.] 

“We are forced to reply to our venerable friend that if the Тісін claim 
to go ‘further,’ the ‘Pheosophists (of that school, at any rate, to which the 
writer belongs) claim to go deeper. Rejecting all Externals as trus guides, 
they accept but the Internal, the invisible, the never to be described by any 
adjective or human qualification. And going deeper they reject the idea of 
‘the saul of the soul’—anima; from which the word animal is derived. For 
us there is no over-sou] or under-soul ; but only Ow k—substance: the last word 
heing used in the sense Spinoza attached to it; calling it the ONE Existence, 
we cannot limit its significance and dwarf it to the qualification ‘over’; but 
we apply it to the universal, ubiquitous Presence, rejecting the word ‘Being,’ 
and replacing it with ‘d//-Being.” Our Deity as the ‘Gol of Spinoza and 
of the true Adwaitee--neither thinks, nor creates, for it is di-thaught and 
АИ-стеанон. We say with Spinoza—who repeated in another key but what 
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the Esoteric doctrine of the Ора "Extension is visible Thought: 
"Fhought is invisible Extension." s of our school the Deity is 
а Омту in which all other units in their infinite variety merge and from 
which they are indistinguishable—except in the prism of theistic Maya. ‘Fi 
individual drops of the curling wave of the universal Ocean have no independ- 
ent existen In short, while the Theist proclaims his God a gigantic uni- 
versal Berne, the Theosophist declares with Heraclitus quoted by a modern 
author, that the One Absolute is not Being—but becoming: the ever-develop- 
ing, cyclic evolution, the Perpetual Motion of Nature visible and invisible— 
moving, and breathing even during its lo Pralayic Sleep.” 


[Editor’s Note from T'he Theosophist, Vol. V, No. 3(51), Dec., 1883, р. 100] 

“We have much heard of, but little believed in, ‘gifts of miracles. We 
may go further and say at once that we deny most emphatically the possibility 
of producing ‘miracles,’ yet we believe as firmly in the possession by great 
Sadhus and Initiates of the power of stopping or rather of delaying and mag- 
netically paralyzing the rain cloud. We say that the facts of the story given 
are possible, though by no means probable. Sadhus who possess such power 
are not usually grikasthas, passing their lives in small villages; and certainly 
it requires more than three hours a day of ‘constant concentration’ to produce 
such a phenomenon, however much it may be based on the knowledge of natural 
law 


[From “‘Historical Difficulty —Why?" The Theosophist, Val. V, No. 
1(49), October, 1883, р. 4.] 

“The ‘Adept’ therefore, has little, if anything, to do with difficulties pre- 
sented by Western History. To his knowledge—based on documentary records 
from which, as said, hypothesis is excluded, and as regards which even psy- 
chology is called to play a very secondary part—the histary of his and other 
nations extends immeasurably beyond that hardly discernible point that stands 
on the far-away horizon of the Western world as a land-mark of the com- 
mencement of its history. Records made throughout a series of ages 
based on astronomical chronology and zodiacal calculations cannot err. . . .” 


| From “Leaflets from Esoteric History," Ibid., p. 10.] 

“.... The ‘Adept’ is more than content to be allowed to remain silent, 
keeping what he may know to himself, unless worthy seekers wish to 
share it. He has done so for ages, and can do so for a little while longer. 
Moreover, he would rather not ‘arrest attention’ or ‘command respect! at 
present. "hus he leaves his audience to first verify his statements in every ea 
by the brilliant though rather wavering light of modern science: after which 
his facts may be cither accepted or rejected, at the option of the willing student. 
In short, the *Adept'—if one indeed—has to remain utterly unconcerned with, 
and unmoved by, the issue. He imparts that which it is lawful for him tv 
give out, and deals but with facts, . 


[From “Sakya Muni's Place in History,” Fhe Theosophist, Vol. У 
2(50), November, 1883, p. 43.] 

. We are at the end of a cycle—geological and other—and at the 
beginning of another. Cataclysm is to follow cataclysm. The pent-up forces 
are bursting out in many quarters; and not only will men be swallowed up 
or slain by thousands, ‘new’ land appear and ‘old’ subside, volcanic eruptions 
and tidal waves арраї; but secrets of an unsuspected Past will be uncovered 
to the dismay of Western theorists, and the humiliation of an imperious science. 
‘This drifting ship, tf watched may be seen to ground upon upheaved vestiges 
of ancient civilizations, and fall to pieces. We are not emulous of the prophcet's 
honours: but still, let this stand as a prophecy.” 


A TALK TO MEMBERS 


С. JINARAJADASA 


(Excerpts from an address hy the 


President of The Theosophical Society 


(Adyar) given at the American Convention held аг Wheaton, IL, June 28, 


1949. 


22. To speak very frankly—and T 
have experience of your Section on 
and off during forty-five years, so that 
there is nat much 1 do not know 
about the American Section, and some 
of it T wish l did not know—in many 
lodges a new member has a whole 
avalanche of Occultism untoaded upon 
him. Some theosophical leaders are 
» keen about the occult aspects, their 
belief in the Masters, their belief in 
the angels and all kinds of revelations, 
they unload all their dogma, as if the 
new member should receive it all with 
welcome. Particularly with regard 
to the idea of the Masters, they take 
for granted that anyone who comes 
in should accept this idea with great 
warmth and delight. 

1 will give an instance of wl 
taking place now. The Society is in 
no way committed to the idea that 
the Masters exist. Historically there 
is enough material for you to prove 
to yourself that certain remarkable 
Beings were involved in the org 
tion of the Society. Now, it was the 
custom during many years when Dr. 
Besant was the President, at the open- 
ing of Conventions for her to make 
the following invocation: 


“May ‘Chose who are the embodi- 
ment of Love Immortal bless with 
‘Their protection the Saciety estab- 
lished to do Their Will on earth; 
may "They ever guard it by Their 
Power, inspire it with ‘Their Wis- 
dom, and energize it with Their 
Activity." 


You may say, then, that Dr. Besant 
in every Convention committed the 
Society to a belief in the existence of 
the Masters. But she has said, again 
and again, that there is no obligation 
on anyone to believe. Equally, if one 


Reprinted from The American Theosophist, August, 1949.] 


believes, no опе else has a right to 
say that he must zot helieve. — Peaple 
are free within the Society to believe 
or not to believe. But ] do grant 


you that upon а public occasion, like 
read 


a Theosophical Convention, to 
an invocation of this kind, addr 
to Those who founded the Su 
may seem to commit the Society to 
a belief in Their Existence, l'ollow- 
ing that tradition, since 1 became 
President, | have used that invocation 
and | ask the members to rise, Їп 
India I suppose cighty percent of the 
members present in Convention have 
a firm faith in the existence of the 
Master: nd 1 have merely held up 
the tradition, Perhaps I ought not to. 


But I find that here and there in 
your lodges in this country, you ате 
asking that afd repeat that invocation, 
so that the newest member who has 
joined the Society has to say, "May 
those, ete.” l suppose he docs so; 
it is expected of him, But you arc 
committing him to a belief іп the 
Masters, and you have no right to 
ask anybody to have any kind of belief 
іп the Society’s ideas, except that of 
Universal. Brotherhood. 


Here Т have to draw attention to 
the fact that we must take the great- 
est care not in any way to manufac- 
ture a creed, In the year 1900 Dr. 
Besant received a very striking letter 
fram the Adept Kout-Hoomi, We 
must remember that Н.Р.В. had died 
nine years before, so it could not have 
been any kind of “hocus-pocus” on 
the part of H.P.B. "Ге Master says 
in that letter, which is with me in 
Adyar: "The ‘F.S. and its members 
are slowly manufacturing а creed.” 
‘They certainly were manufacturing а 
creed іп Benares headquarters then, 
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particularly distressing for it ins 
that unless one believed in the Mas- 
ters and accepted certain people as 
their agents, he or she could not be a 
good ‘Theosophist. T) is not so. 
1 know many dozens of good Theoso- 
plusts, good workers for the Theo- 
sophical cause, who do not feel that 
they can believe in the existence of 
the Masters. Yet in spite of all that, 
they are good ‘Cheasophists, 

What is important is that a mem- 
ber should accept the ideal of Uni- 
versal Brotherhood, with a generat 
propaganda, 
which to eliminate all kinds of 
difficulties as between the nations, the 
religions and cultures. So lon he 
works for that, he is a good "heoso- 
phist, and he may leave to another life 
the belief in the Masters, . 

Sometimes, frankly, there is a kind 
of fanaticism which — characteri 
some "Pheosophists, They think you 
must believe in the Masters, other- 
wise there is no salvation for you... - 
we have to be on our guard against 
excessive enthusiasm, — Enthusiasm із 
marvellous, but when it turns to 
fanaticism, then it is most damaging 
to the "Flieosophical movement, lt is 
very easy for people to get the attitude 
of “holier than thou... ." 

Sometimes, as you know, life is 
very difficult with the other partner 
in the home, ft may be a husband 
or it may be a wife who shows a 
definite hostility toward the theo- 
sophical ide: "Беу feel а certai 
sense of resmtment that you are not 
concentrating all your interest i 1 
or her. But you cannot do so, for 
you have certain, shall 1 say, du 
to your own spiritual self as an in 
vidual. Everything depends, how- 
ever, upon your meeting hostility, not 
with hostility, but with patience 

It is part of our training that we 
should grow almost infinitely іп pa- 
tience, and іп the case of hostility in 
the home, it is best to reatize that the 
situation is our karma; to realize, also, 
that the karma has been so arranged 
that we shall grow in certain capa- 
cities, particularly іп capacities of 
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patience and, it may he, of under 
standing. On the other hand, you 
cannot give up your loyalty to your 
own soul's creed. Put up with the 
difficulty, shall 1 say, but when you 
are about to crack, then throw him 
or her off, for you cannot be made a 
slave to somebody else's ideas. A time 
comes when you mut make a stand. 
But we need not make little stands all 
the time. You have to be prepared 
for you must be loyal to your own 
convictions. lt may Бе that when 
you are, your spousc throws you out, 
and you are left alone to fight your 
battle of life. "hen you must battle 
—it is a part of the training. “Thank 
God for your freedom, which you 
have at last achieved... . 


The study of "Üheosoph 
lutely inseparable from action, s 
able action for others. ‘Phe study 
of these deep truths, alone, would 
lead you only part of the жау. "hat 
is why it is most helpful that vou 
join a lodge where there is a study 
class, And every lodge should have 
a study class. Why is it helpful to 
study with others? Le is very much 
like what happens when flint is struck 
with steel. Both аге black objects, 
nothing inspiring about the steel or 
the flint, but as they strike, a spark 
of light shines out, Similarly, as you 
are studying together, from the inter- 
change of thought suddenly there is 
born some new thought, some new 
implication, as to a possible solution 
to your problem. ‘That is why in 
mecting together іп friendship with 
an earnest spirit of truth, seeking 
"ruth, you will be helping cach 
обер... 


Also, I would say to the lodge 
leaders: Do not take for granted that 
because you are a lodge leader, the 
Masters have selected you as a channel 
to pour ‘Their wisdom through you. 
It is nothing of the kind. You are 
merely there as a lodge leader, onc 
who works out the schemes of study, 
but you are not to impose what you 
believe is the explanation. Your 
privilege is to call out from the others 


Pool all the knowledge together, and emotions, contacts the nature of the 
when it comes to certain questions Buddhi, and that is a higher region 
which you cannot solve, leave them than that of the mind. As that is 
and say, "Let us pass an to something the case you must supplement your 
else that is casier to understand." theosophical knowledge and appres 
Study well, but remember also the tion with the feeling of the heart 
eagerness to share. Tt was well said also. Sometimes after you have 
by Blake, “The cistern contains, the studied mentally some dificult prob- 
fountain overflow You must be а lem, it № the heart that will. explain 
fountain, not а cistern keeping the to you the inner significance that is 
knowledge to yourself. Your whole behind the problem. 
aim should be to be like a fountain, T shall alw remember the de- 
зо that whatever you have ned of ption of ‘Theosophy given by a 
piration overflows to others. . . . member in Brazil. He was a man 
The understanding -of Theosophy of no education, a tailor in a small 
is nat merely a matter of the head. way. But he was always talking 
Jt is a matter of the heart also. Most about theosophical ideas, One day 
of our theosophical lodge groups and some one him, "What is this 
lodge study classes are charged with, Theosophy?” And his answer was 
shall | say, а mental atmosphere, and to touch his heart and say, "It is this 
the heart quality, if you have it, w exquisite thing that is in my heart," 
almost get dried up. Now, remem- Now, that is Theosophy, . . 


М 
what they think is the explanation. Бег that the heart, that is, the purified 
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A THOUGHT TO REMEMBER 


- The attempt, therefore, which is now being made is not to carry ou 
the vain and profilless task of finding a short. cut to Brahma Vidya. since this is 
an impossibility, but to revive onre more its knowledge, and thus to stimulate a 
true aspirant to adapt his life and thoughts to that standard whieh will better him 
and lead him gradually to such ways as run their courses to the Divine Wisdom. 
lt will thas he seen that the Theosophical Society promises no Teachers, no 
Gurus, to lake every member, upon joining, under their special charge . . . No 
doubt there ave individual members who have been fortunate enough to he 
accepted. as Chelas, but their acceptance was due мос (o the fact of their being 
Fellows, bat because they had been living the life and have voluntarily passed 
through the training and tests, enjoined upon aspirants for occult knowledge of 
every age and nationality. In their case the Theosophical Society was only ihe 
means of giving them the conviction of their intuitive beliefs, and thus urging 
them to follow the promplings of their inner consciousness ... what the Society 
expects from all its Branches and individual members, is co-operation and help 
in ils grand task of uniting the East and the West, the North aud the South, in a 
Scientific Brotherhood armed against dissension and consequent failure by the 
principle of mutual Toleration and mutual Intellectual Sympathy. It is an лоик 
able proposition that any man with average intelligence cannot contribute his 
«quota towards the realization of this noble scheme, |f each man were but io do 
his duty to search, to investigate, Lo study, 10 digest, and join with his fellow- 
men, actuated by the same noble aspirations, in giving lo mankind the benefits of 
their labour, the day would not he very far off when the Masters of Oveidtism 
might find the necessary conditions to enable them 10 once more live in the world 
as openly and freely as did their predecessors of times (оци, long ропе by, and 
give to such a prepared people the benefits of Tiri knowledge, Until that blessed 
day comes, a duty is before us: we have lo hasten its approach..." 


— Damodar К. Mavalankar, The Theosophist, Vol. V, Suppl., January, 1084, 


THE TURN о 


ПЕ сима 


BORIS de ZIRKOFF 


Nineteen hundred and fifty — the 
turning point of eur century has 
now heen reached. 


Fifty of the most bewildering years 
which have wilnessed the most con- 
fusing and contradictory events: two 
World Wars fought for purposes and 
objectives which would be dificult to 
define, and with weapons and mei 
which no other civilization, except the 
"Christian," has ever employed; un 
helievable advance іп the scientifi 
knowledge of the structure of nature 
and the operation of uatural law, mi: 
used hy cliques of political adventurers 
to purposes of wholesale slanghter and 
destruction; final and irrefutable scien- 
life proofs regarding the unity of all 
life, the solidarity of mankind, and the 
inter-relatedness of all that is, from the 
electron to the stars; and yet a period 
in which there bas heen, and still is, 
the most blatant denial of brotherhood, 
of fraternity, of unification, and the 
most revolting disregard for justice, 
fair-play, decency and liumanhood; the 
greatest accumulation of scientific data 
ever known to mankind, and the great- 
est degradation of all sense of ethics 
and morality; a world in which riches, 
resources and treasures of nalnre have 
been shown to exist, which would be 
suficient to bring about the grandest 
type of civilization and well-being for 
all; yet a world in which two-thirds of 
mankind subsist on a starvation diet, 
where half of the workd’s population is 
in perpetual bloody сонй, and in 
which most human beings remain 
slate of frustration, insecurity and 
norance “from the cradle to the grave.” 


This monstrous anachronism —- the 
product of centuries during which 
cruelly, violence, cunning and selfish- 
hess prevailed over the nobler side of 
Human nature — is nevertheless a logi- 
cal karmic necessity, however unpalat- 
able a picture it may offer. Tt is not 
different. from whal might have been 
expecled by any serious sindent of 


life, especially one who has dipped 
somewhat into the workings of karmic 
law and Ше subject of cycles. 

The turn of this momentous century 
finds the modern Theosophical Move- 
ment as divided as it has been for many 
years past — perhaps a litle more so 
than before — with all parties announc- 
g to the world а! large their own un- 
changeable platforms, their loyal ad- 
herence to the first principles of the 
Movement, their uniqueness of pur- 
pose, their universality of objectives. 
and their immovable conviction of 
being the one and only stronghold of 
genuine Theosophy. 


In a few rare instances of sudden 
mental aberration, as if unaware of this 
tittle indiscretion, certain individuals 
and possibly small groups of students 
play a few risky rounds in the game of 
fraternization, taking precaution to ex- 
plain this strange behavior in terms 
least prejudicial to their future repu- 
tation in the Sociely to which they be- 
long. Brotherhood is а rather strong 
potion, and should not be too often 
nartaken of even in the Theosophical 
Movement let it be discovered 10 be 
habit-forming. 

In this paradoxical age, the present 
state of the Theosophical Movement 
remains as paradoxical as it has been 
for some time, considering that its 
main plank is one of Universal Brother- 
hood, and its most outstanding feature 
one of internal divisions, personal 
jeulousies, political pressures. and oc- 
casional open splits, in which all the 
venom of pent-up emotions dis- 
charged either by means of printed 
word or secret machinations. 


Tn these days of prophetic statements 
we hear again about the тета ка Ме 
— teacher, leader, mess 
whal not — who is supposed to appear 
on the stage of history aud give to the 
world, as well as (о the Theosophical 
Movement as such. another great im- 
petus towards occult knowledge in the 


las! quarter of our vitriolic. шу. IL 
would be interesting to learn just 
exactly what do these prophets mean 
by what tbey say. 


lt is rather dificult to picture. such 
an exalted personage appearing within 
Ihe ranks of the organized Theosophi- 
cal Societies. И he did, ће would be 
promptly run ош of the ranks, as being 
different [rom the accepted norm, too 
progressive in thought, and therefore 
completely unwelcome. If he were ta 
appear outside the ranks of the Theo- 
sophical Organizations, he would һе of 
course considered in the light of an 
opponent, and his work would be ce- 
garded as an interference with the 
rightful priviliges of those in the sad- 
dle at that particular time. And if he 
were {о turn а in some organization 
or movement different from the Then- 
sophical оне. he would forthwith be 
declared as a fake and an adherent of 
а pseado-occult society, usurping the 
rights of the only channel for trnth 
in our age. No matter which way you 
look upon this situation, it holds in 
itself the seeds of a mighty canflict 
which. after all. may be in perfect keep- 
ing with the century as a whole! 


We believe that in every one of the 
existing Theosophical Organizations 
there аге many studens who һауе 
strictly adhered to the original prin- 
ciples of the Movement. as promulgated 
hy the Adepts and Н.Р. Blavatsky. We 
believe that these students, who have 
not been swayed hy any personal сиг- 
vents, and have remained free of the 
psychic delusions which have become 
so prevalent in certain portions of the 
Movement. can and will serve as а 
nucleus of light. and a center of truth, 
if and when the Lime comes for another 
spiritual impulse to take place towards 
the close of our century. It would be а 
wonderful thing indeed if these sti 
dents were Known lo each other th 
world over. were in touch with ea 
other even now. and could build a 
strong, dynamic. vital network of spirit- 
ual brotherhood and solidarity, with a 
view to the future. Whoever may turn 
up as au agent of the Occult. Brother- 


hood in due course of time, would find 
in this nucleus a sounding hoard, а 
channel for work, and a shield against 
the poisoned arrows which are bound 
to fly from various quarlers at the 
slighlesl. provocation. 


The characteristics of such a nucleus, 
and of every individual composing it, 
should be primarily these: a thorough 
knowledge of the basic teachings and 
principles of the Trans-Himalayan Eso- 
leric Wisdom. as presenled 30 pur 
modern age by Н... and her own 
Teachers; and a practical application 
of these teachings, in their all-import- 
am ethical aspect, to their daily Jile, 
whether in ovcull work or Шей ауоса- 
tions. No тете intellectual acquaint- 
ance with the teachings can be of mneh 
avail, becanse it deprives the sludent of 
a vital touch with the suffering: heart 
of his fellow human beings. No mere 
sentimental agreement with noble 
elhical teachings will suffice either, as 
ethics must be based upon a correct 
understanding of Ihe forces and 
agencies al work in the Universe, and 
this implies study of the technical 
teachings of the Ancient Wisdom, Only 
the two aspects, combined into one 
pattern, can provide those foundations 
of spiritual seenrity upon which Jo 
erect a nobler edifice in the future 
than what we have seen and lived 
through in the present century. 


We ace reminded apain of the follow- 
ing words hy Dr. б. de Purucker which 
deserve today even greater allention 
than when they were uttered: 

"ss. these portions of the wmi- 
versal Theosophical Movement which 
live not only for teaching the mere 
letter of the Theosophical doctrine: 
but which live likewise Fa snreadiror 
its true spirit... will live on into 
the future, and will do the work 
whieh our Masters founded the Theo- 
sopliical Society to do. 

“On the other hand, those who 
wander from what we call the an- 

enl, the archaic, the sublime, tra- 
dition of the old Teachers - what. 
may 1 say of them? Are there Sad- 
ducees and Pharisees in the modern 


} 
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Theosophical Movement, Le. those 
who are so persuaded of their own 
impeccable virtue and of their sole 
right 10 teach Theosophy that they 
think that ali others who do not 
agree wilh them аге unworthy ex- 
ponents of the Ancient Wi 
Teaching? If there are such in the 
Theosophical Movement, then indeed 
Г fear that they ате possessed of ihe 
same spiril of sectarianism that char- 
acterized the Saddueces and Pha 
sees of Judea. 


“The ‘Theosophical Movement 

above everything ele should һе 
plastic, flexible, and its exponents 
should always be open to the re- 
ception of new truth, and . . . крона 
avoid self-righteousness, ignorance 
and secta onceit, and the empty 
formalisms arising in religious or 
philosophical self-satisfartion . 
The spirit of Guth among us Pheo- 
sophists shows itself above every- 
thing else by a fervid sympathy for 
the souls of men, wherefrom a 
generosil y lowards others, 


“The Theosophical Movem 
is the vehicle for the conveying unlo 
the world, unto men, ef the leaching 
ol this ancient God-Wisdom concert- 


Ing Ию Gaiverse: саана n 
laws, ils structure, ils principles, ils 
elements, and the multitudinons ar- 
mies of beings which inhabit the 
Universe on all its various. planes, 
visible and invisible . . . the work of 
the Theosophical Sor 
give to men a greal and new spiritual 
hope, to reawaken and to fortify 
their spiritual intuitions, to feed and 
sustain theie intellectual faculties, 
and lo show them the safe way out 
of the modern morass of hopeless- 
ness and despair; and. finally, so to 
change their intellectual and. psychi- 
cal fiber, Le., the character of them, 
that by giving them a new vision 
which means a new way of living. 
they may be saved from а racial 
catastrophe; and our ili; 
thereby may s Шаг extre 
dangerous turning - point towards 
whic now rushing wilh an 
ever- increasing acceleration of 
peed.” (Find of the Spirit. pp. 331 
33.) 


The turning point of the twentietl: 
rentury is here. With our back to the 
horrors of the past, with Lrust in eur 
hearts, and hope undying, we turn to 
the future and face the rising Sun. 
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FROM MADAME Н. Р. BLAVATSKY 
ТО HER CORRESPONDENTS 


AN OPEN LETTER SUCH AS FEW CAN WRIT 


les written by Н. P. Blavatsky at the beginning 
the Spiritual Scientist, Boston, Vol. 11, 
itle which must have been selected 
Editor was Elbridge Gerry Brown, a promising 
Olcott, "has heen taken under the fayour 
of the powers behind H.P.B.” Instructions were sent by Master Serapis Bey that 
Grown was to be helped both financially and by articles for his journal. The latter 
functioned for a while as the organ of H.P.H.s attempt lo reform American Spiritual- 
iam, by awakening it to the need of a more profound occult philosepliy. Brown did 
not five up to expectations and the whole elfort collapsed in 1878. Editor. 


[Excerpts (rom me of the earliest a 
of her Lit 

September 2 
by the Editor of the journal. Uhi 
young man who, according to Cal. Н. 


<... Unless one is prepared to devote to it his whole life, the superlicial 
knowledge of Occult Sciences will lead him surely to. become the target for 
millions of ignorant scoffers to aim their hlunderbusses, loaded with ridicule 
and chaff, against. Besides tl is in more than опе way dangerous 10 select 
this science as a mere pastime. One must bear forever in mind the impressive 
fahle of Oedipus, and beware of the same consequences, Oedipus unriddled 
but one-half of the enigma offered him hy the Sphinx, and caused its death; the 
other half of the mystery avenged the death of the symbolic monster, and forced 
the King of ‘Thebes to prefer blindness and exile in his despair. rather than 
face what he did not feel nself pure enough to encounter. He шие the 
man, the form, and had forgotten God — the idea. 


If a man would follow in the steps of Hermetic Philosophers, he must 
prepare himself beforehand for martyrdom. He must give up personal pride 
and all selfish purposes, and be ready for everlasting encounters with friends 
and foes. Не must part, once for all, with every remembrance of his earlier ideas, 
on all and on everything. Existing religions, knowledge, science must rebecome 
а blank book for him, as in the days of his babyhood, for if he wants to succeed 
he must learn a new alphabet on the lap of Mother Nature, every letter of 
which will afford а new insight to him, every syllable and word an unexpected 
revelation. The (wo hitherto irreconcilable foes, science and theology >- the 
Montecchi and Capuletti of the nineteenth century — will ally tlieniselves with 
the ignorant masses, against the modern Occullist. If we have outgrown the age 
of stakes, we are in the heyday, per contra, of slander, the venom of the press, 
and all these mephitie venticelli of calumny, so vividly expressed by the immortal 
Don Basilio. То science, it will be the duty. arid and sterile as a matter of course 
== of the Cabalist to prove that from the beginning of time there was bat one 
positive science -— Occultism; thal it was the mysterious lever of all intellectual 
forces, Uie Tree of Kuowledge of good and evil of the Allegorical Paradise. from 
whose gigantic trunk sprang in every direction houghs. branches and twigs, the 
former shooting forth straight enough al first, the latter, devialing with every 
cal appearances, till at last one 
after the other. lost its vilal juice, gol deformed. and, drying up. finally broke 
off. scattering the ground afar with he of rubbish. То theology. the Occultist 
the 
Klohim of Israel as well as the religious, and theologica! mysteries of Christianily 
to hegin with the Trinity, sprang from the sanctuaries of Memphis and Thebes; 
thal their mother Eve is but the spiritualized Psyche of old, both of them paying 
a like penalty for their curiosity, descending to Hades or Hell. the latter to 
bring back to earth the famous Pandora's box — the former, lo search onl and 
crush the head of the serpeut — symbol of time and evil; the crime of both 


inch of growth, assuming more and more fantas 


of the future will have to demonstrate, that the Gods of the mythologie: 


expiated by the Pagan Prometheus and the Cheistian Lucifer; the lust, delivered 
by Hercules — the second conquered by the Saviour. 

Furthermore, the Ocenltist will have to prove to the Christian theology, 
publicly, what many of ils priesthood are well aware of in secrel - - namely, 
that their God on earth was а Cabalist, the meek representative of а tremendous 
Power, which if misapplied, might shake Ше world to its foundations; aud thal, 
of all their evangelical symbols, there is nol one but cam be traced up to its parent 
fount. For instance, their incarnated Verbum or Logos was worshipped at his 
birth by the three Magi, led on by the star, and received from them the gold, 
the frankincense and myrrh, the whole of which is simply an excerpt from the 
Cabala our modern theologians despise, and the representation of another and 
still more mysterious “Ternary”! embodying allegorically in its emblems, the 
highest secrets of the Сара. 


| А clergy, whose main object ever has heen to make of their Divine Cross 
t 


i 


the gallows of Truth, and Freedom, could not do otherwise than try and bury 
in oblivion the origin of that same cross, which, in the most primitive symbols 
of the Egyptians’ magic, represents the key 10 Heaven. Their anathemas are 
powerless in our days, the multitude is wiser; bul the greatest danger awaits 
us just in the latter direction, if we do not succeed in making the masses remain 
at least ueutral — till they come to know better — in this forthcoming conflict 
r between Truth, Superstition and Presumption; or, to express it in other terms, 
ither (be miniature 
warranted negations of Science. But Public 
Opinion, this invisible, intangible, omnipresent, despotic Lyrant; this thousand- 
headed Hydra — the more dangerous for being composed of individual me 
diocrities — is nol an enemy to be scorned by any would-be Occultist, courageous 
as he may be. Many of the far more innocent Spiritualists have left their sheep- 
skins in the clutches of this ever-huugry, roaring lion — for he is the most 
dangerous of our three classes of enemies. What will be the fate in such a c 
of an unfortunate Occultist, if he once succeeds іп demonsiraling the close 
relationship existing between the two? The masses of people, though they do 
nol generally appreciate tbe science of truth, or have real knowledge, on the 
other hand are unerringly directed by mere instinct; they have intuilionally —- 
if Г may be allowed 10 express myself — the sense of what is formidable in its 
i genuine strength. People will never conspire except against real Power. In their 
blind ignorance, the Mysteries and the Unknown have been, and ever will be. 
objects of terror for them. Civilization may progress, human пате will remain 
the same throughout all ages. Occultists, beware! 


| 
| Let it he understood, then, that Г address myself but lo the truly courageous 
! 
} 


Occult Spiritualism, Theology and Science. We have to fear п 
thunderbotts of the clergy, nor the 


and persevering. Besides the danger expressed above, the difficulties 10 becoming 

a practical Occullist in this country, are next 10 insurmountable. Barrier upon 
1 barrier, obstacles in every form and shape will present themselves lo Ibe student; 
е for the Keys of the Golden Gate leading to the Infinile Truth, бе buried deep, 
and the pate itself is enclosed in a mist which clears up only before the ardent 
rays of implicit Faith. Faith alone, one grain of which as large as a mustard-seed, 
i according to the words of Christ, can lift a mountain, is able to find out how 


i 


f simple becomes the Cabala to the initiate, once he has succeeded іп conquering 
| the first ubstruse difficulties. The dogma of it is logical, easy and absolute. The 
i necessary union of ideas and signs; the trinity of words, letters, numbers and 
2 theorems; the religion of it can be compressed into a few words: “It is the 


Infinite condensed in the band of an infant,” says Eliphas Lévi. Ten ciphers, 


Ihe Ternarias or Ternary, the symbal of perfection in antiquity, and the Star, the Cabalistic 


sign of the Microcosm, 


i 7 


22 alphabetical letters, one triangle, a square and а circle. Such ате the elements 
of the Cabala, from whose mysterious bosom sprang all the religions of the 
past and present; which endowed all the Free Masonic ociations with their 
symbols and secrets, which alone can reconcile human reason with God and 
Faith. Power with Freedom. Science with Mystery, and which has alone the 
keys of the present, past and future. 

The first difficulty for the aspirant lies in the wer impossibility of h 
comprehending, as | said hefore, ihe meaning of the best books written by 
Hemuetic Philosophers. The latter, who mainly lived in the mediaval apes, 
prompled on the one hand by their duty towards their brethren, and Бу their 
desire to impart to them and their successors only, the glorious truths. and on 
the other very naturally. desirous 10 avoid the utcles of the blovdhirsty 
Christian lnqnisition, enveloped themselves more than ever іп mystery. They 
invented new sigus and hieroglyphs, renovated the ancient symbolical language 
uf the high priests of antiquity, who had used it as a sacred barrier between 
their holy rites aud the ignorance of the profane, and created а veritable 
Cabalistic slang. This tatter, which continually blinded the false neophyte, at- 
tracted towards the science only by his greediness for wealth and power which 
he would have surely misused were he lo sneced, is a living, eloquent. clear 
language; but it is and can become such, only to the true disciple of Hermes, 

But were it even otherwise, and could books on Oceullisin, written in a 
plain and precise language, һе obtained, in order to get initialed in the Cabala, 
it would not be sufficient to anderstand and meditate өп certain authors. 
Galatinus and Pico de la Mirandola. Paracelsus and Robertus de luctibus do 
uot furnish one with the key to the practical mysteries. They simply state 
whal can be done and why it is doue; but they do nol tel) one how to do jl, More 
than опе philosopher who has by heart the whole of the Hermetic literature, 
and who has devoted to the study of И upwards of thirty or бому years of his 
life, fails when he believes he is about reaching the final great result. 

To fervent and pe 


severing candidates for the above scienee, | have 
to offer but one word of advice, “Тту and become.” One single journey to Ше 
Orient. made in the proper spirit, and Ше possible emergencies arising fram ihe 
meeting of what may seem no more Пан the chance aquaintanees and adventures 
of any traveller. may quite as likely as not throw wide open to the zealous 
student, the heretofore closed doors af the final mysteries. 1 will go farther and 
say that such a journey, performed wilh the omnipresent idea of Lhe one objec 
and with the help of a fervent. will is sure to produce more rapid. beller, and far 
more practical results, than the most diligent study of Occultism in books --- 
even though one were lo devote to il dozens of years. In the name of Truth, 


Yours, 
П. P. BLAVATSKY 


ел 


“Every situation ought to be used as a means. This is betler than philosophy, 
for it enables ns to know philosophy. You do not progress by studying. other 
people's philosophies. for then you do but get their crude ideas. Do nel crowd 
yourself. nor ache to puzzle your brains with another's notions. You have the 
key to self and that is all; take it and drag out the lurker inside. You are meal 
in generosity and love. stroug in faith, and straight іп perception. Generosity 
and love are the abandonment of self. That is your staff, Increase vour confidence. 


ӨШ? -— W. Ө. Judge in Let- 


vol in your abilities. bat in ite greal All being thy 
ters That Have Helped Me, 1, 638-64, 
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LUCIFER — A WORLD IN FRAGMENTS 
ARTHUR LOUIS JOQUFL, И 


“Belween Jupiter and Mars there 
should be а planet." wrote Johannes 
Kepler, in his Mysterium Cosmo- 
graphicum, published ін 1596. Тһе 
famed astronomer-astrologer, working 
oul a system of assigning numerical 
relations between the plauets and ihe 
regular solids of geometry, found thal 
the distance between these two bodies 
was anuch loo great 10 Бе accounted 
for in any other manner. But since the 
telescopes of Kepler's time were not 
powerlnl enough to discover such a 
new мой, he made a nole of his 
thought, and proceeded. to other 
problems. 

The matter seems lo have been for- 
gollen until almost two hundred years 
later, when what is now known as the 
Titus-Bode Law of Planetary Distances 
was announced. While this system of 
mathematical progression satisfactorily 
agreed wilh the position of all the then 
known planets, the distance of 2.8 
astronomical units. from the Sun- 
midway between Mars and Jupiter — 
was blank. 

When the discovery of Uranus in 
1781 was found 1o fit perfectly into a 
further extension of the Tilus-Bode 
lable, a group of twenty-four astrono- 
mers met in 1800 and made plans for a 
thorough telescopic search of the 
zodiac in an effort to find the missing 
planet. But the first discovery was 
made independently before the pla 
tary detectives had hardly begun th 
search. 

On the night of January 1. 1801. а 
monk named Ginseppe Piazzi. of Pa- 
lermo. was checkin а misprint т a 
recently published star catalog 
While enmaged in this work. he ol 
served what aupeared to he а small 
comet wilhont а tail. which slowly 
changed position among the fixed stars, 
Не made observations of this obiect for 
several nishts. and then forwarded his 
notes ta Karl Friedrich Сане. who 
was to hecome known as the “Prince 
of Mathemativians.” 


е. 


The calculations of Cau 
showed that the object was not a comel. 
but a new planet. located al 2.77 astro- 
nomical units from the Sun. or at al- 
most exactly Ше distance where the 
Titus-Bode Law indicated that there 
should be a planet. Piazzi named the 
new body Ceres, and it was found to 
have a diameter of about 480 miles. 
and to circle the Sun in approximately 
four and one-half years. 


soon 


The nature of Ceres had scarcely 
been determined when a second dis- 
covery of this type was announced by 
Heinrich Olbers, а Bremen physi 
This second asteroid, or planeloid. as 
these bodies should more properly be 
called, was found on March 28. 1802. 
at an almost identical distance from 
the Sun as Ceres. It was named Pallas. 
and its diameter was determined at 
300 miles. 

This created a difficulty, for only өне 
body was supposed to be located at thal 
distance. As Percival Lowell says. how- 
ever, “the inventive genius of Olbers 
came to the rescue," and the German 
astronomer hypothesized that these two 
bodies were parts of a sinele planet 
which had exploded. and that other 
portions might be found by watching 
the two points where the orbits of 
Ceres and Pallas came nearest to inter- 
кесіпе, jp the constellations of Virgo 
and Cetus. 


ian. 


Olbers believed that the destructive 
planetary explosion had occurred. in 
опе of these signs, and that the various 
parts must alf in time return to the 
nlace of the cataclysm, unless perturbed 
by the other planets. When Harding 
discovered Juno in 1804, and Olbers 
found Vesta in 1807 at almost the exact 
snot which lic had predicted, the hypo- 
thesis seemed (о һе correct. 


it was пог until 1845 that the fifth 
nlaneloid was located by Heneke. а 
Driesen amateur. after fifleen years of 
searching. This опе, which he named 
Astraea, was so small as 10 have es- 


сирей поНсе except by the most de- 
tailed searching. Then, following the 
new find, other tiny bodies hegan to 
he located in this area. Filty years 
аПег the discovery of Ceres, fourteen 
of them were known. The number had 
ri to 300 in 1890. 

With the use of photographic time 
exposures, the number ol -planetoids 
located was increased immensely, until 
al present about 1500 are known 
the identification of these minule specks 

some of which are only about a mile 
in diameter — is based almost entirely 
on their distance, velocity and orbital 
eccentricity, planetoids are constantly 
heing “lost” and “found” again, some- 
limes as much as forty-nine years elaps- 
ing before a once discovered planetoid 
is seen for a second time. 

When the planetoids began 1 
up in ever increasing numbers, з 
astronomers reversed their idea of the 
formation of these bodies. The frag- 
ments were nol portions of a vanished 
planet, they decided. Instead, these ес. 
centric chunks of rock were the mate- 
rial from which a planet should have 
formed, but had heen prevented from 
doing so by the tremendous gravila- 
tional pull of the planet Jupiter. 

‘There are arguments on both sides 
of this question, but the more recent 
astronomical works would seem to 
favor the hypothesis of the exploded 
planet. [n Between the Planets by 
Fletcher С. Watson an opinion is g 
as of 1941: 


<. апу body solidifying in space 
under its own gravitational attrac- 

tion will assume a spherical shape . . . 

We must conchide then that these 

litle bodies are the whirling frag- 

ments of some celestial catastrophe.” 

(Pages 40-41.) 

That a number of planetoids are ìr- 
regular in shape seems to he well estab- 
lished. Some, such as Eunomia, vary 
in brightness over periods of only a 
few hours, Regarding this phenomenon, 
Percival Lowell writes: 


t.. it was... perceived that Eros 
fluctuated in the light he sent us, be- 


10 


ing at Limes much brighter than at 

others. . . . More than one explana- 

tion has been put forward, but the 
best so far... is that the body is not 

a sphere but a jagged mass, a moun- 

tain alone in space, and thal as it 

turns upon its axis first one corner 
and then another is presented 10 our 
view. .. . Sirona, Hertha, and Ter- 
cidina have also shown periodic var- 
jability, and it is suspected in 
others...” (Phe Evolution af 

Worlds, pages 101-102.) 

The extreme eccentricity of the plan- 
etoidal orbits is another point in favor 
of the explosion theory. While most of 
the little planets are confined to a belt 
extending on both sides of the ideal 
distance of 2.8 astronomical units from 
the Sun, some of them violate the rule 
to an extraordinary degree. 

Hidalgo, for instance, has an orbit 
which extends out almost as far as the 
planet Saturn. An entire group of plan- 
etoids are fixed in the orbit of Jupiter, 
traveling a certain distance before and 
behind that planet. And a number of 
these bodies cut across the path of the 
Earth to within а very short distance 
of the Sun. One of these, Hermes, ean 
approach to within 220,000 miles of 
the Earth. — inside the orbit of the 
Moon. 

The swarms of meleoriles which 
move about the Sun are also frarments 
from the exploded planet, according to 
new researches by Dr. Carl A. Baner 
of Harvard University and Dr. Harri- 
son Brown of the University of Chi- 
cago. Dr. Bauer Баз set forth the opin- 
jon that the planet was smaller than 
the Earth but of similar construction, 
with a stony shell and а nickel-iron 
соге. 


After making a study of over one 
hundred meteorites, Dr. Brown an- 
nounced thal, in his opinion. “all the 
fragments came from ап exploded 
planet which had a molen core of 
nickel-irow at about 3.000 degrees cen- 
tigrade.” Writing in Science Tor March 
11, 1949, he say: 


“We found that on the basis of 


i 


i 


existing dala, from ihe chemical 
point of view the planetary origin 
hypothesis is cousistenl. . . . И is 
dillicult to believe thal, on the basis 
of existing data, the hypothesis can 
be refuted.” (“The Composition of 
Meleoric Matter and the Origin of 
Meteorites.”) 


It was once believed possible to lo- 
cate the point where the original planet- 
shattering explosion occurred by back- 
tracking all of the planetoids to а com- 
mon point their orbits. As Willy 
Ley points out: ч 


. their orbits should show a 
certain relationship; one should be 
able to tell whether they had all orig- 
inated from the same orbit. But since 
each of the orbits had been changed 
and perturbed in a number of ways 
since ‘the event,’ such an investiga- 
lion involved a staggering amount 
of work.” (The Conquest of Space, 
pages 143-144.) 

Samuel Butler treats this subject at 
length in the Appendix to his book 

Solar Biology. He says, in part: 


“It is the opinion of many that the 
material comprising the planetoids 
+. . is the fragments of a planet 
which from some internal or other 
cause has been destroyed . . . Isaiah 
inakes reference to Lucifer as having 
fallen from his shining position in 
the heavens. . . . This would be lit- 
erally true if the planet had been de- 
stroyed. . . . 


“We are led to the conclusion that 
there may once have existed a planet 
that we shall designate as Lucifer, 
which occupied the position of the 
planet 22. The ‘morning star” 
has vanished, and where once was 
unity, light and power, we now have 
hut a confused mass of planetoids 
moving in eccentric: orbits. . 
Sull regarding this matter from the 

metaphysical viewpoint, we find Anna 
Pharos ‘writing: 


‚.. we find traces of an appal- 
ling cataclysm . . . in the fact of there 
being between Jupiter and Mars the 


ruins, fragments and debris of what 
was once a great world, a planet of 
our solar system, 

"Now it must be that in the an- 
cient days. when this wreckage was 
a great world, it musl have had а 
zodiacal house the same as its com- 
panion planets of our solar system; 
and... when this planet in fury 
was dashed into atoms . . . of course 
its place in the heavens became a 
waste, and its constellation became 
lost. . . . " (The Eleusinian Mys- 
in The Sphinx for December, 


Some observations have been made 
which tend to show that not all of the 
planetoids are airless, lifeless masses 
of rock. On December 13, 1923, J. 
Comas Sola of Barcelona photographed 
Oceana with a nebulous halo surround- 
g il. A photograph taken on Decem- 
ber 7 does not show any such phe- 
nomenon, and it has been speculated 
that it may be in some way related to 
the polar aurora of the Eearth. Elsa 
and Jocasta have also been pholo- 
graphed with such halos. 

Since the aurora is connected with 
terrestrial magnetism, as well as with 
the emanations of the Ѕпи, only a body 
which revolves regularly on its axis 
would show auroral emanations. Jn 
this respect, H. P. Blavatsky writes: 

*... the Aurora Borealis and Aus- 
tralis, both . . . take place at the very 
centers of terrestrial and magnetic 
forces, The two poles are said to be 
the store-houses, the receplacles and 
liberators, at the same time. of Cos- 
mic and terrestrial Vitality (Electric- 
ity); from the surplus of which the 

Earth, had it not been for these two 

natural. ‘safely-valy would have 

been rent 10 pieces long ago.” (The 


Secret Doctrine, Vol. 1, р. 205.) 


Thus it would scem that not every 
fragment of Lucifer is completely dead. 
And by investigation into ancient rec- 
ords, legends and mythologies. it would 
seem possible 1o determine the location 
of what might be called the “astral 
body” of Lucifer — the planetary com- 


ponent which exists on the higher 
planes of Nature — which still turns 
іш Из original orbit about the Sun in 
a period of approximately s.x years. 
For il is from this disembodied aura 
of Lucifer, rather than from its scat- 
dered physical structure, thal its ín- 


Raence radiales. The point of vitality 


which once animated this important 
and which is still active — 


if 


planet ~ 
must be іпсінбей in our researches 
we are to have а full and complet 
knowledge of the solar system in which 
we live. 


те 


Н. P. BLAVATSKY AND COL. Н. $. OLCOTT IN 1883 


The writings of H. Р. Blavatsky con- 
tained in Ше forthcoming volume soon 
10 he published by the Philosophical 
Research Society, of Los Angeles, 
Calif. belong to а particularly busy 
year of her literary eu.eer. 

‘The year 1883 was an important one 
in the history of the Theosophical So- 
year saw the culmination of 
what might be looked upon as the rela- 
lively peaceful period in the expansion 
of the Society, to he followed very soon 
hy serious troubles and obstacles. 

A bird's-eye view of this interesting 
and very successful year may be of ad- 
vantage in conneclion with the reading 
and. study of Н. P. B.'s writings pro- 
duced during the course of. 1883. 

In January of that year, Н.Р .В?в 
serial stories From the Caves and 
Jungles of Hindusthan began 10 be re- 
published in the Moskouskiya Fyedo- 
mosti. This was due lo a growing 
demand for her stories on the part of 
the sian public, 


А! the very beginning of the year, 
У. P.B. and Col. И, $. Olcott settled 
in the newly-acquired property at Ad- 
yar, near Madras, having moved from 
Bombay. The Theosophist began to he 
published from the new Headquarters, 
starting with the February, 1883, issue. 


Between February 17 and Мау 25. 
Col. Olcott travelled extensively 
ihrough Bengal, founding Branches and 
establishing new contacts wherever he 
went. On March 11, the first religious 
Sunday School was opened by him а! 
Caleutia, with Mohini Mobun Chatterji 
as chief instructor. A series of Cathe- 
chisms and Reading-Books were lo be 


compiled, and used in such schools to 
teach the fundamental principles of 
Hindu moral and religious systems, and 
as a spur to the study of Sanskrit. 

In Calcutta, Col. Olcott was given the 
red Brahmanical ibread by Pandit 
Taranath Tarka Vachaspati, the vom- 
piler of the famons Sanskrit Dictionary. 

In early March, the Sinnelts arrived 
at Adyar for a УЗИ, on their way 10 
England. 

During the carly part of the year, 
И.Р. В. stayed at Adyar, writing all 
sorts of articles for The Theosophist, 
and attending lo а voluminous corres» 
pondence. 

On June 27, Col. Oeon sailed for 
Colombo, Ceylon, to help the Buddhists 
in their grievances against the Roman 
Catholics, and to do general Thee 
sophical work. This trip was imm 
diately followed Бу a tour of Southern 
fndia, undertaken on instructions from 
his Teacher. Wherever he went, the 
Colonel healed hundreds of sick people 
through his тезшегіс and healing 
power, and delivered remarkable lee- 
tures 10 the population. 

In the meantime, IT. Р.В. bad left 
Adyar for Qotacamund, in the Nilghiri 
Hills, on а visit lo General and. Mrs. 
Н. В. Morgan. While there, she wrole 
under dictation the famous “Replies” 
to the queries propounded һу Frederick 
W. Н. Myers, of London. This series of 
essays on profound occult subjects 
marks a high-point in the history of 
the modern Theosophical Movement, 
viewed from the standpoint of the 
gradual unfoldment of the teachings. 

li із probable that IT, P. В. made 
some trips into the hack-country for 


i 


i 


the purpese of studying the native 
Todas and Mulu-Kurumbas. She wrote 
at the time her fascinating essays 
known as The Enigmaticul Tribes on 
the Blue Hills, the Preface to which is 
dated July 9, 1883. They did not begin 
to appear in print, however, until 
another year had elapsed. Col. Olcott 
joined H. Р. B. at Ootacamund at the 
end of August. 


іп June, two. Branches were formed 
in France, and later in the summer а 
Branch was started at Odessa, Russia, 
with H. P, Bs aunt, the Нов. Na- 
dyezhda Andreyevna de Fadeyev, as 
President. 


Іп September. the Council of the 
Government of Madras guaranteed full 
protection for the Theosaphical Society. 
ending a period of annoyances. AL the 
end of September, И.Р. В. and Col. 
Olcott left Ootacamund, and after a 
brief trip to Pondicherry, returned to 
Adyar, The Colonel started immediately 
on another tour, this time in Northern 
India, to be gone until December 15th. 
Damodar К. Mavalankar accompanied 
him on part of this tour, A number of 
remarkable occurences took place dur- 
ing this period. It is on this trip that 
Col. Olcott met Master К.Н. for the 
first time in flesb, and received from 
him an important communication. 
11 is also during this tour that posi- 
tive proof was had concerning the 
rapidly developing spiritual powers of 
Damodar. 

On November 17, Н. P. B. had a fall 
al Headquarters, bruising her knee and 
had to remain on erntches for quite 
some time, 

On Derembe 


4, William Quan Jn 


and olhers slarled a new Branrh at 
New York. to he known as "The Aryan 
Theosophists of New York.” 

On December 16. Dr. Аппа Kings- 
ford and Edward Maitland, of the Lon- 
don Lodge, ed an Open Letter 
severely criticizing the teachings. eon- 
tained in А. P, Sinnett’s Esoteric Bud- 
dhism which had been published in 
June. 1883. This was followed by a 
considerable polemic between them. 
Subba Row, C. С. Massey, А. P. Sin- 
nell and others, and presaged trouble 

the London Lodge. 


In the last days of December, a most 
successful Convention was held at Ad- 
yar, at which it was decided to establish 
the “Subba Row Medal,” to be awarded 
hy the Theosophical Society to writers 
of works of outstanding merit on Fasl- 
em and Western philosophy. 


While the most spectacular events of 
the vear on the outward plane mav 
have been the lecturing activities of Col. 
Olcott, including his healings, the liter- 
ary work of H. P. B.. sitting as she did 
for hours al her desk, меге, по doubt. 
of even greater moment in the overall 
picture of the Movement, She wrote 
in English, in. French and in Russian. 
and the paves of The Theosophist for 
1823 are fnll of articles and footnotes 
embodying invaluable teachings which 
she outlined with profundity, skill. and 
wit. 

The forthcoming volume of her Col- 
fected Writings will contain. for the 
henefit of the serious student a rather 
complete and fully documented Chron- 
ological Table of events and oceurenc 
during the vear 1883. from which the 
present brief outline has heen compiled. 


—— 


“The Central Point, or the great central sun of the Kosmos, as ihe Kabatists 


call it, is the Deit 
mwe! - Ше centripetal and centri: 
elliptical orbits, that make them trac 


„П js the point of intersectii 
gal forces. which driv 
e a cross jn their paths through the Zodiac. 


1 between the two great conflicting 
the planets into their 


These two terrible, though as yet hypothetical and imaginary powers. preserve 
harmony and keep the Universe in steady. unceasing motion; and the four hent 


points of the Swastica typify the revolu 


P. Blavatsky in The Theosophist, Vol. 1, November, 1879. p. 


on of the 


s. 


"lh upon its ax 


OUR MYSTERIOUS UNIVER: 


NANCY BROWNING 


Reading The Universe and Dr. Ein- 
stein (a best-seller now, іп its fifth 
printing) by the young and talented 
author, Lincola Barnett, discloses to 
what extent certain teachings of Theo- 
sophy have become an integra) part 
of the scientific discoveries and con- 
clusions of present«lay physics. 


Physicists, in probing the world 
about us, have been forced to abandon 
their pattern based оп sense percep- 
tions, for this pattern or mental picture 
has been found to be utterly inadequate 
to describe nature. Philosophers and 
scientists alike have come to the conclu- 
sion that every object is the sum of its 
qualities and since qualities exist only 
in the mind, the whole objective uni- 
verse is merely an edifice shaped by the 
senses of man. Kinsteim goes even 
Surther and says that even space and 
time are forms of intuition which can- 
not be divorced from consciousness. 
For space is merely an order of аг- 
rangement and time has no existence 
apart from the order of events by which 
it is measured. From the foregoing it 
is clear that man has alarming sense 
limitations. Man knows tbrough sci- 
entific experimentation of the existence 
of much more than the eye can see, the 
hand can touch, or the ear can hear. 
And yet there is a beautiful functional 
harmony within Nature which leads us 
to believe thal most of us do use our 
sense perceptions in very much the 
sume way as the next man docs. 


mathematical 
of this 


Nature operales on 
principles and the very existence 
harmonious pattern. has епаһ 
like Dr. Einstein to predict and dis- 
cover natural laws simply by the solu- 
tion of equations. But every solution 
seems to widen the gulf and brings with 
it deener and more recondile problems. 
instein, a very religious man. does not 
helieve in а Universe of chance, but in 
a Universe of order and harmony, and 
looks outward. past the stars. for the 
knowledve of ultimate reality, И is vital 
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for the scientist to have confidence ін 
the harmony of nature. Не must believe 
thal physical laws are also universal 
laws. This is the foundation stone 
upon which Lhe structure of bis experi- 
ments must be built, In the words of 
Barnett: 


“Yet the fundamental mystery re- 
mains, The whole march of science 
towards the unification of concepts 
— the reduction of all matter to ele- 
ments and then to a few types of 
particles, the reduclion of ‘forces’ 10 
the single concept ‘energy’, and then 
the reduction of maller ана energy 
to a single basic quality — leads still 
to the unknown.” (pp. 59.60) 

The Unknown, Indescribable, To- 
finite One which van never be appre- 
hended by man, yet remains forever 
the goal of his spiritual search! 


The non-mathematician thinks of the 
universe as a three-dimensional thing 
and realizes that lime, as Ше fourth di- 
mension, is part of that universe. Look- 
ing outward to the stars and galaxies 
hovering in seeming space, it is difficult 
to conceive of their great distances 
from this planel; nor van we think of 
distances without also thinking of time. 
To the present-day astronomer and 
physicis, the universe 3s rather a 
space-time continuum, A continuum із 
merely something which is continuous. 
In this Science and Theosophy are in 
agreement — a continuous. unending 
nniverse entirely beyond the compre- 
hension of mere man, a universe which, 
when broken down iuto ils component 
narts exhibils the characteristics of per- 
fect oneness. 


There is no равї, present or future, 
for all are aspects of the universal Now. 
The astronomer peering through his 
lelesrane at the stars js мати hack- 
ward into "time." thensands af years 
“ago”. As Barnett truly remarks 


“Where thev are ‘new’, or whether 
they even ex ow, no one сап 


} 


i 
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say. П we break our picture of the 


universe into three subjective di- 
mensions of space and one of local 
lime, then these galaxies have no 
objective existence save as faint 
smudges of ancient enfeebled light 
on a photographic plate. They atiain 
physical reality only in theit proper 
frame of reference, which is the four- 
dimensional space-time continuum.” 

(р. 66) 

And what of gravitation? For a 
while it was believed that it was a pull 
of bodies towards one another, be. 
cause of magnetic allraction, Finstein's 
conception of gravitation describes the 
heliaviour of objects in a gravitational 
field in terms of the paths they follow. 
His concept rests оп the assummtio 
that the Universe is not rigid but plastic 
and ever-changing. It is an amorphous 
continuum which can be disturbed 
wherever there is matter and motio 
Thus matter creates a condition in 
space around itself which is called a 
magnetic field. and the latter acts upon 
matter and makes it beliave in a certain 
fashion. Everything has а magnetic 
field. from the atom to Ше cosmo 
Einstein also postulates that time inter- 
vals vary with gravilalional fields. It 
follows from this that for the more 
advanced and complex. bodies time is 
slower. or "longer" in duration, av- 
cording to our slundayds, than it is for 
ап alom. 

Ove of the major problems of the 
scientists of today is to decide whether 
or nol the universe jn ils entirely is 
gradually coming to an end, an ulti 
mate “heat-death.” If this is еге 
reached, all will be timeless and in per- 
пена slate of stagnation. This seems 
to be a very pessimistic theory, and one 
which many scicutisls mainlain г 
never become realily. If scientists be- 
tieve that physical laws must be иң 
versal Jaws a very anciei 
found thought hased on fact — then 
there must he new creation constantly 
in the making. whether it be a mere 
sar or a whole galasy. ‘There is on 
all sides of us perpetual new creation 
in Mature, and constant change and 


motion. There is also seeming death, 
an aspect of change, and these facts in 
Nalure are constantly at work building 
the new and destroying the old. H this 
is so, and who could deny il, the same 
law must prevail iu the larger units ах 
well. There can be no end to anything. 
The end of anything is a mere illusion 
of our senses. That which seems to dic 
merely undergoes a change — a change 
in appearance. structure and position. 
as well as slale or condition. The life- 
суде of the Universe will continue for 
all eternity. How could it be otherwise? 
Just as there can he no end. there can 
be no beginning. For Iry as one may 
to solve the question of initial origin. 
every theory from time long past to the 
present has to come face to face with 
the fact that something was already in 
existence. no matter how far in “lime” 
we may go. Scientists are usually silent 
on the question of ullimate origins. 
and well they шау be. They have left 
the problem to the philosophers and 
dreamers of dreams. But Einstein. de- 
clares; 

“My religion consists of a Mumble 
admiration of the illimitable super- 
ior spirit who reveals himself in the 
slight details we are able to perceive 
with our frail and feeble minds. That 
deeply emotional conviction of the 
presence of а superior reasoning 
power, which is revealed in the in- 
comprehensible universe, forms my 
idea of God.” (p. 106) 

As is evidenced by scores of ex- 
amples in various domains of modern 
scienee, the religion of the greatest ex- 
ponents of scientific thought is ex- 
tremely simple. and. paradoxically 
enough js almost diametrically opposite 
10 the amazing complexity of their 
scientific speculations. 


Lincoln Barnett. in concluding hi 
book, states зо beautifully the dilemma 
of man in this mysterious and vast 
Universe that И seems best to bring 
these brief considerations lo a close 
with bis own words: 

“For man іх enchained by the 
very condiBon of his being. his 
finiteness and involvement in nature. 


The Tarther he extends his horizons, 
the more vividly he recognizes the 
fact... Man is thus his own greatest 
mystery. He does nol understand the 
st veiled universe into which һе 
has been cast for the reason that he 
does not understand himself . . 
least of all does he understand h 
noblest and most mysterious faculty : 
the ability to transcend himself and 


wee 


perceive himself in the act of per- 
ception . . . Standing. midway be- 
tween macrocosin and microcosm lie 
finds barriers on every side and сап 
perhaps but marvel, as St. Paul did 
nineteen hundred years ago, that 
‘the world was created by Ше word 
of God so thal what is seen was mad 
out of things which do not appear’. 
(рр. 113-14) 
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A THOUGHT TO REMEMBER 
Wuere 1$ Peace? 


“The instinct is to toss aside the daily paper in total discouragement, ‘There 
seems to be no peace, anywhere, only dissension, misery, violence, and mis- 
understanding. Everywhere the story is the same: man’s inability to live with 
man in harmony. 

"Phe war was supposed to have ended nearly three years ago. But these 
years of so-called peace have been festering with dreadful infections, and the 
world is running a high fever in prelude to danger. 

Turn from the headlines and the temper is not much better. ‘here is 
murder on the radio, murder on the screen, murder on the printed page, and 
murder on the next block. Although we in America are not stalked by hunger 
and cold, food and shelter and clothing have not brought peace to the spirits 
of the richest people in the world, 

So where can we find the peace we crave and are denied? In our own 
homes, perhaps. On our own acres, if we have any. But most of all, in our 
hearts. “Phere is the only inviolable refuge. 

But how find it there? How build up an oasis of calm that can withstand 
the frightful outer pressures of evil? 

"he answer ік to thrust away the nagging small inymediacies and dig into 
the changeless matter of creation. If you сап do this, you come upon а pattern 
which elf assurance that the basis of life is not chaos but order, not dis- 
sonance but harmony. ће majestic march of planets and of seasons, the slaw, 
magnetic ebb and pulse of tides, the cadences of genius, the cold, long preparas 
tion of earth for its renewal each s —these are all evidences of this order, 
all denials of chaos. But you need пос look that far. Peace is in the warm 
word of а neighbour; in the innemerable daily acts of human decency that 
form a barrier to chaos, Chaos is man-made, and by that token сал be man- 
dispelled. 

We can not look for peace. We must make it in ourselves. 


—Unsigned in Vogue magazine, 1947. 


EASTER AGAIN! 
BORIS de ZIRKOFF 


Easter is not merely a celebration. 
Easter is a Spiritual Idea. Te is a 
noble idea which has come down to 
us from the remotest antiquity. 

The word Easter is derived from 
Ostara оғ Kastre, the name given the 
goddess of Spring hy the Germanic 
races. She was the symbol of the 
resurrection of all Nature. As is the 
case with almost every other festival 
or celebration of the Christian world, 
Faster itself is but a Christian adapta 
fion of a very ancient and universally 
known festival. 

It should be remembered that prac- 
tically every one of the great festivals 
in the philosophical and religious sy: 
tems of mankind, from immemorial 
antiquity, has behind it, as its back- 
ground and origin, an esoteric fact 
arising in and out of what the ancient 
Greeks, for instance, termed the 
mysteria, These ancient festivities 
commemorated mystical events in the 
spiritual life of man, То their turn, 
these mystical events in the spiritual 
life of man faithfully reflect events 
which are taking place in the spiritual 
life of the World as a whole. 

It was universally taught іп all 
ancient civilizations that there were 
four main seasons of the year at which 
initiatory rites took place at certain 
periodically recurring times. “These 
seasons were the Solstices of Winter 
and Summer, and the Equinoxes ot 
Spring and. Autumn. 

The initiatory cycle contained the 
circling year as a symbol of the entire 
spiritual, intellectual, and psychical 
life-cycle of a human being. 

‘The Winter Solstice stood for the 
“birth” of the new man, of the Initiate, 
out of the mere personal man, the 
latter being the “living dead” of 
Pythagoras and other ancient think- 
ers and seers. “This was also the 
season of the re-birth of the Олсой- 
quered Sun, such as the Dies Natalis 
Solis Invicti, іп Rome, which gave 


зе to the Christian Christmas cele- 
brations. 

As the illumined man lived and 
worked, if Бе had the will and the 
strength and the courage to proceed 
along this path of inner unfoldment, 
then in due course of time, perhaps 
after many years, and perhaps after 
many lives, there came the "E 
of his life-cycle, another great Той? 
tory experience, when the Christos 
Spirit within him arose and took his 
own stand as а fully-developed Mas- 
ter or Adept. This was the Spring 
Equinox Initiation. It was the mystic 
“Youth.” 

The third stage was known as the 
jority” or “Adulthood,” and took 
place at the initiatory rites of the 
Summer Solstice, 

‘The fourth stage, occurring at the 
Autumnal Equinox, was known mysti- 
cally as the “great Passing,” the with- 
drawal into the Great Peace, when 
the Seer and Adept, if he chose so to 
do, left the world of men and was 
seen по more. Probably the greatest 
test of all was to renounce the supreme 
bliss of this "passing" into higher 
spheres of evolution, and to remuin 
as d Teacher among men, to help 
them, guide them, protect them, for 
what might well be endless ages of 
growth and evolution. 

In the Christian world of today, 
practically по trace remains of any 
celebrations connected with the last 
two_ mystical seasons of the year. 

"The initiatory rites of every land 
were always very closely connected 
with the days of the New and of the 
Full Moon, for very profound astro- 
logical and occult reasons pertaining 
to the inner workings of the cosmic 
spiritual mechanism we term the Solar 
System, It is therefore perfectly 
correct to celebrate Easter at the Full 
Moon following the spring equinox, 
especially if the latter coincides with 
the New Moon, which, of course, ts 


s the case. But the idea of 
celebrating Easter on а Sunday is 
purely a Christian inno the 
result of long years of very bitter 
controversy over the esoteric facts of 
nature totally misunderstood by gen- 
erations af people who had already 
Jargely lost the inner knowledge ot 
spiritual events. ‘Ihat custom was 
finally fixed at the Council of Nicaea 
in 325 A.D., and has been perpetuated 
since. 

What about the Easter-Eggs? Why 
is this symbol connected with Easter? 
Due to ignorance, most people think 
this is another Christian symbol, “The 
Narsemen of old exchanged colored 
eggs ut this son, called the eggs 
of Ostara. Eggs were hung in the 
" n 'Pemples in spring time. 
According to Plutarch, an egg was 
carried in procession during the cele- 
trations of the Васеһіс Mysteries in 
Greece. “Phe god Apollo was often 
Tepresented. standing next to a conical 
pile of eggs. ‘The Mohammedans 
suspend eggs in their mosques at spring 
time. 

In ancient India it was the Mun- 

dane Egy in which Brahma gestated, 
the Hiranya-garbha, the Golden Egg. 
In. Bráhnanic esetericism, the Uni- 
verse itself is called Brahmánda, or 
the Egg of Brahnia. Among the 
Egyptians, К was the Egg of the 
World which proceeded out of the 
mouth of* Kneph. In Babylon, the 
World Egg hatched Ishtar, the god- 
dess of Nature. Many other instances 
could be cited. 
Remember the Latin saying: Omne 
тит ех ото, every living th 
prings from an egg. Out of t 
pparently senseless egg comes a liv- 
nz being, be it great or small. Out 
of е potential, comes forth life dy- 
namic. Out of the unmanifested, life 
manifested. ‘Therefore, the egg was 
the symbol of the resurrection of life. 
Not only physical life, but spiritual 
life as well. The germ of potential 
life, quickened into life dynamic, 

Every human being is mystically 
and symbolically an egg. Yes, ап 


not ahw 


12 sending an egg ta a 
er time, we act syni 
holically. s if we said to him: 
“Ny friend, with this gift af the sym- 
bolic egg, symbol of the new life to 
be, | hope that you tao will soon 
break the confining shell of the lower 
selfhood, the personal man, and, hav- 
ing cracked the envelop of your ic- 
stricted, earthly bejng, you may step 
forth as the Master within yourself!” 
Iso means in a deeper sense: Seck 
tion! Break the shell of the 
lower man, find birth into the world 
of the spir ‘This is the birth of the 
Christos within you. His resurrec- 
tion from the tomb vf material encas 
ment, 

Everyone. of 
were, upon the cross of material exist- 
слее. “The Inner. Christos, the Taner 
Buddha, the mystic Apollo, ог the 
spiritual Osiris, is crucified in us, wait- 
ing for a resurrection, ‘That resu 
rection is the liberation from the 
stranglehold of the lower, personal 
selfhood, the resigning of the selfish, 
personal man, and the exchanging ot 
it for the Greater Man, the тей 
Spiritual Manhood, the Master within 
us, within vou and within me and 
within all else. 

Easter, therefore, is a Spiritual 
idea, Easter is a state of mind. 
More than that, it is a Vision of the 
Heart, Let us evoke that Vision be- 
fore the eyes of our soul! Let us turn 
our gaze away front the shadows of 
personal life! Let us look ahead into 
the gleaming Light of the dawning 
future, “Cherein fies endless hope, й 
able courage, undreamt of possi- 
s of growth, 

Phis does not mean ta neglect the 
present, with its many problems and 
its duti As a matter of fact, no 
future ean exist except the one that 
is infolded in the present, and that 
will unfold from within jt in due 
course of time, Тһе possiilities of 
everything that lies ahead аге con- 
tained in that Heeting moment which 
we call the present. We have to find 
within the problems and duties of that 


Easter Egg. 
friend at Ki 


ік crucified, 
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present the solution which they, para- 
doxieally enough, hide within them- 
selves. That solution is not without; 
it lies with Tn a very reat 
the probler s ure but 
tions distorted, jus 
are the result of dist 


We аге surrounded by psycho- 
logical and intellectual illusious which 
can he dispelled only by means of 
spiritual knowledge, and these illu- 
sions often produce the appearance of 
unsolvable problems. To judge by 
external, Huso appearances, there 
сап hardly be any springtime in store, 
when contemplating the seemingly 
dead inertness af winter's steep. And 
yet we know rhat ing is coming, 
hecause we have learned through ex- 
perience haw the laws of ure ope- 
rate in this particular respect, Sii 
larly, and anly too often, the latent 
forces of life in human circum 
and conditions throw an illusory pi 
ture of seeming hopelessness and de- 
spair, blotting out the vision of things 
to be. We must learn to pierce this 
illusion by the power of spiritual 


knowledge and indomitable courage. 

Man is a composite entity, and 
hides within his complex constitution 
many undreamt of levels of conscious- 
ni and planes of awareness We 
can never dwell too often on this 
thought. 


There is in every human being а 
hidden and profound cave. There is 
an entrance to that cave. Against the 
entrance there rests a heavy stone. A 
god is buried in that cave, waiting for 
release and freedom. And the heavy 
stone is our personal selfhood, with its 
weaknesses, its cloying desires, its en- 
shrouding veils of selfishness. lf we 
but roll that heavy stone aside, and 
enter the cave, lo! there comes to meer 
us a god-like Being, who is truly one 
with ourselves, our awa Inner Self, 


May the Portals of our Inner 
‘Temple swing wide open! May we 
find the starry Being in the depths of 
our own inmost consciousness, and step 
forth into the world spiritual war- 
riors, clad in the Vestures of the Sun! 


Happy Faster to all! 
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A FEW QUESTIONS TO "HIRAF" 
Лотиоя оғ тик Arvicie “Комснистазизм." ‹ 
By MADAME Н. Р. BLAVATSKY 


[This remarkable article from the pen of Н. Р. Blavatsky may be 
considered as the “opening gun” of her occult literary career. ‘The 
clippings from the Spiritual Scientist, Boston, Vol И, Nos. 19 and 20, 
July 15 and 22, 1875, рр. 217-18, 224, and 236-37, respectively, where 
this article appeared, were pasted by Н. P. В. in her Scrapbook 1, where 
she added the following pen-and-ink notation: “Му first occult shot. 
H. P. В.” [t is as timely today as it was seventy-five years ago, and 
deserves the most careful study.—Editor.] 
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Among the numerous sciences pursued by the well-disciplined army of 
earnest students of the present century, none has had less honors ог more 
scoffing than the oldest of them—the sciepce of sciences, the venerable mother- 
parent of all aur modern pigmies, Anxious, in their petty vanity, to throw 
the veil of oblivion over their undoubted origin, the self-styled positive scientists, 
ever on the alert, present to the courageous scholar who tries to deviate from 
the beaten highway traced out for him by his dogmatic predecessors, a formid- 
able range of serious obstacles. 

As a rule, Occultism is a dangerous, double-edged weapon for one to 
handle, who is unprepared to devote his whole life to it. The theory of it, 
unaided hy serious practice, will ever remain in the eyes of those prejudiced 
against such an unpopular cause an idle, crazy speculation, fit only. to charm 
the ears of ignorant old women. When we cast a look behind us, and see 

how, for the last thirty years, modern Spiritualism has heen dealt with. not- 
withstanding the occurrence of daily, hourly proofs which speak to all our 
stare us in the eyes, and utter their voices from “beyond the great gulf,” 
how can we hope thar Occultisn, or Magic, which stands in relatiow to 
Spiritualism as the Infinite to the Finite, as the cause to the effect, or as unity 
to multifariousness, how can we hope, | say, that it will easily gain ground 
where Spiritualism is scoffed at? One who rejects а priori, or even doubts, 
the immortality oi man’s soul can never believ. in its t reator, and btind to 
what is heterogeneous in his eyes, will remain still more blind to the proceed- 
ing of the latter from Homogeneity. In relation to the Сараја, or the com- 
pound mystic text-book of all the great secrets of Nature, we do not know 
of anyone іп the present century who could have commanded а sufficient. dose 
of that moral courage which fires the heart of the true adept with the sacred 
flame of propagandism—to force him into defying public opinion, by display- 
ing familiarity with that sublime work. Ridicule is the deadliest weapon 
of the age, and while we read ia the records of history of thousands of martyrs 
who joyfully braved flames and faggots in support of their mystic doctrines 
in the past centuries, we would scarcely be likely to find one individual in 
the present times, who would be brave enough even to defy ridicule by serious- 
ly undertaking to prove the great truths embraced in the traditions of the Past, 
As ап instance of the above, 1 will mention the article on Баета ліце, 
signed “Hiraf.” This ably-written essay, notwithstanding some fundamental 
errors, which, though. they are such would be hardly noticed except by those 
who had devoted their lives to the study of Occultism in its various branches 
of practical teaching, indicates with certainty to the practical reader t for 
theoretical knowledge, at least, the author need fear few rivals, still less 
superiors. His modesty, which ] cannot too much appreciate in his case, 
though he is safe enough behind the mask of his fancy pseudonym—need not 


tive him any apprehensions, There are few critics in this country of Positivisur 
who would willingly risk themselves in an encounter with such а powerful 
disputant, оп his own ground. The weapons he seems to hold in reserve, 
in the arsenal of his wonderful memory, his learning, and his readiness ta 
give any further information that enquirers may wish for, will undoubtedly 
scare off every thearist, unless he is perfectly sure af himself, which few are. 
But book-learning—and here 1 refer only to the subject of Occultism—vast 
it may be, will always prove insufficient even to the analytical mind, the 
Most accustomed to extract the quintessence of truth, disseminated throughout 
thousands of contradictory statements, unless supported hy personal experience 
and practice. Hence Hiraf сап only expect an encounter with some one who 
may hope to find a chance to refute some of his hold assertions on the plea 
of having just such a slight practical experience. Still, it must not be under- 
stood that these present lines are intended to icize our too modest essayist. 
Far from poor, ignorant me be such a presumptuous thought. Му desire 
is simply to help him in his scientific but, as 1 said before, rather hypothetical 
researches, by telling a бее of the little F picked up in my long travels 
throughout the length and breadth of the East—that cradle of Occultism— 
in the hope of correcting certain erroneous notions he seems to be labouring 
under, and which are calculated to confuse uninitiated sincere enquirers, who 
might desire to drink at his own source of knowledge. 

In the first place, Hiraf doubts whether there are in existence, in England 
or elsewhere, what we term regular colleges for the neophytes of this Secrer 
Science. T will say from personal knowledge that such places there are in 
the East—in India, Asia Minar, and other countries, As in the primitive 
days of Socrates and other sages of antiquity, so now, those who are willing 
то learn the Great ‘lrath will ever find the chance if they only “ery” to meet 
some опе to lead them to the door of one “who knows when and how.” 
ТЕ Піса is right about the seventh rule of the Brotherhood of the Rosy Cross 
which says that “the Rose-crux becomes and is not made," he may err as to 
the exceptions which have ever existed among other Bratherhoods devoted 
to the pursuit of the same secret knowledge. “Chen again, when he asserts, 
as he does, that Rosicrucianism is almost forgotten, we may answer him that 
we do not wonder at it, and add, hy way of parenthesis, that, strictly speak- 
ing, the Rosicrucians do not even exist, the last of that Fraternity having 
departed in the person of Cagliostro.” 


Hiraf ought to add to the word Rosicrucianism "that particular sect," 
at least, for it was but a sect after all, one of many branches of the same tree. 

Ву forgetting to specify that particular denomination, and by including 
under the name of Rosicrucians ail those who, devoting their lives to Occultism, 
congregated together in Brotherhoods, Hiraf commits an error by which he 
may unwittingly lead people to believe that the Rosicrucians having disappeared, 
there аге no more Cuabalists practising Occultism on the face of the earth. 
Не alsa becomes thereby сиу of anachronism, attributing to the Rosi- 
crucians the building of the Pyramids and other majestic monuments, which 
indelibly exhibit in their architecture the symbols of the grand religions of the 
Рам. For it is not so. 1f the main object in view was and still is alike with 
all the great family of the ancient and modern Cabalists, the dogmas and 
formulae of certain sects differ greatly. Springing one after the other from 


"Knowing but Title about Ocultism in Europe I may be mistaken; if so, any one 
who knows t the contrary will oblige me hy correcting my error. 

The same mistake pervades the whole af that able book, he Rosievrncians, by 
Hargrave Jennings. 


the great Oriental mother-root, they scattered. broade: all over the world, 
and each of them desiring to outrival the other by plunging deeper and deeper 
into the secrets jealously guarded by Nature, some of them became guilty of 
the greatest heresies against the primitive Oriental Саба. А 

While the first followers of the secret sciences, taught to the Chaldeans 
by nations whose very name was never breathed in history, remained stationary 
in their studics, having arrived at the maximum, the Omega of the knowledge 
pemitted to man, many of the subsequent sects separated from them, and, 
in their uncontrollable thirst for more knowledge, trespassed the boundaries 
of truth and fell into fictions. In consequence of Pythago: says Lambli- 
chus—having by sheer force of energy and daring penetrated into the mysteries 
of the Temple of Thebes and obtained therein his initiation, and afterwards 
studied the saered sciences in Egypt for twenty-two years, many foreigners 
were subsequently admitted to share the knowledge of the wise men of the 
Kast, who, as a consequence, had many of their secrets divulged, Later still, 
unable te preserve them in their purity, these mysteries were so mixed up with 
ћебопѕ and fables of the Grecian mythology that truth was wholly distorted. 

As the primitive Chris t divided, in course of time, into numer- 
ous sects, so the science of Oc gave birth to a variety of doctrines and 
various brotherhoods. So the Egyptian Ophites became the Christian Gnostics 
shooting forth the Basilideans of the second century, and the original Rosi- 
crucians created subsequently the Paracelsists. or Fire Philosophers, the Ruro- 
pean Alchemists, and other physical branches of their sect, (See Margrave 
Jennings The Rasicrucians.) To call indifferently every Cabalist a Rosi- 
crucian, is to commit the same error as if we were to call every Christian a 
Baptist on the ground that the latter are also Christians. 

The Brotherhood of the Rosy Cross was not founded until the middle of 
the thirteenth century, and notwithstanding the assertions of the learned 
Mosheim, it derives its name, neither from the Latin word Ros (dew), пог 
from a cross, the symbol of Lux. The origin af the Brotherhood сап be 
ascertained by any earnest, genuine student of Occultism, who happens to 
travel іп Asia Minor, if he chooses to fall in with some of the Brotherhood, 
and if he is willing to devote himself to the head-tiring work of deciphering. 
a Rosicrucian manuseript—the hardest thing in the world, for it is carefully 
preserved in the archives of the very Lodge which was founded by the first 
Cabalist of that name, but which now goes by another name. ‘The founder 
of it, a German Reuter, of the name of Rosencranz, was а man who, after 
acquiring a very suspicious reputation through the practice of the Black Act, 
in bis native place, reformed іп consequence of а vision. Giving up his evil 
practices, he made а solemn vow, and went on foot to Palestine, in order to 
make his amende honorable at the Holy Seputcher. Once there, the Christian 
God, the meek, but well-informed Nazarene—trained as he was in the high 
school of the Essenes, those virtuous descendants of the botanical as well as 
astrological and magical Chaldeans—appeared (о Roseneranz, a Christian 
would say, in a vision, hut E would suggest, іп the shape of а materialized 
spirit. The purport of this visitation, as well as the subject of their con 
tion, remained for ever a mystery to many of the Brethren; but immediately 
after that, the ex-sorcerer and Reuter disappeared, and was heard of по more 
till the mysterious sect of Rosicrucians was added to the family of Cabalists, 
and their powers aroused popular attention, even among the Eastern popula- 
tions, indolent, and accustomed as they are to live among wonders. ‘Fhe Rosi- 
erucians strove to combine together the most various branches of Occultism, 
and they soon became renowned for the extreme purity of their lives and their 
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extraordinary powers, as well as for their thorough knowledge of the secret 
of the secrets. 

As alchemists and conjurers they became proverbial. Later (1 need not 
inform Hiraf precisely when, as we drink at two different sources of knowl- 
edge), they gave birth ta the more modern "l'lheusophists, at whose head was 
Paracelsus, and to the Alchemists, one of the most celebrated of whom was 
“Thomas Vaughan (seventeenth century) who wrote the most practical things 
on Occultism, under the name of Eugenius Philalethes. 1 know. and сли 
prove that Vaughan was, most positively, “made before he became.” 

‘The Rosicrucian Cabala is but an epitome of the Jewish and the Oriental 
ones, combined, the latter being the most secret of all, “Che Oriental Cabala 
the practical, full, and өну existing copy, is carefully preserved at the head- 
quarters of this Brotherhood in the East, and, T may safely vouch, will never 


come out of its possession, Its very existence has been doubted by many of 


the European Rosicrucians, One who wants "to. become’ bas to hunt for 
his knowledge through thousands of scattered volumes, and pick, КШ facts and 
lessons, bit by bir. Unless he takes the nearest way and consents “to be mad 
he will never hecame a practica al Cabalist, and with all his learning will remain 
at the threshold of the “mysterious gate.” The Cabala may be used and its 
truths imparted on a saller scale saw than it was in antiquity, and the exist- 
ence of the mysteriaus Lodge, on account of its вестсеу, doubted: but it does 
exist and has lost none of the primitive secret powers of the ancient Chaldacans.* 
‘The lodges, few in number, are divided into sections and known but to the 
Adepts; no ane would be likely to find them out, unless the sages themselves 
found the neophyte worthy of initiation. Unlike the European. Rosierucians— 
who, in order "to become and not to be made," have constantly put into 
practice the word of St. John, who says, “Heaven suffereth violence, and the 
violent take it by force," and who have struggled alone, violently robbing 
Nature of her secrets, the Oriental Rosierucians. (for such we will call them, 
being denied the right tu pronounce their true name), in the serene beatitude 
of their divine knowledge, arc ever ready to help the earnest student struggling 
“to become" with practical knowledge, which dissipates, like a heavenly bree: 
the blackest clouds of sceptical doubt, 

Hiraf is right again when he says that “knowing that their mysterie: 
if divulged, in the present chaotic state of society, would produce mere con- 
fusion and death," they shut up that knowledge within themselves. Heir: 


Бар those who are able te understand intuitionally what | am about to 
words will be but фе echo of their own thoughts. 1 draw the attention of su 5 
10 a long series of inexplicable events which have taken place in our present century: 
ta the mysterinus influence directing political cataclysms; the doing amd undoing of 
crowned heads: the tumbling down of thrones; the thorough metamorphosis of nearly 
the whole of the European map. beginning with the French Revolution of 793, pre- 
dicted in every detail by the Count St. Germain, in an autograph Мб. now im the 
possession of the dewendants of the Rusian nobleman to whom he gave it and 
toming бозун to the Franco-Prussian War of the later days, This mysterious influence 
called “chance” by the skeptic and Providence by Christians, may have a right ta 
some other name, OF all these degenerated children of Chaldacan Occultism, inchud- 
ing the numerous soxieties of Ercemas iy one of them in the present century 
is worh mentioning in relation to Occultism, namely, the “Carbonari” Let same 
ne study all he can of that secret society, het bim think, combine, deduce, ТЕ Ray- 
ond Lully, a Rosicrucian, a Cabalist, could so easily supply King Edward [ of 
England with six million sterli r with the Turks in that distant 
epoch, why could not мине secret lodge in our day furnish, as well, nearly the same 
amount of millions to France, to pay their national debt—this seme France, which 
was so wonderlulls, quickly defeated. and as wonderfully set on her legs again. 
Ме talk!—peaple will say. Very well, but even an hypothesis may be worth the 
trouble to consider sometimes. 


carry on w 
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to the early heavenly wisdom of their fitst forefathers, they keep the keys 
which unlock the most guarded of Nature’s secrets, and impart them only 
gradually and with the greatest caution. But still they do impart sometimes, 

Once in such a cercle vicieux, Hiraf sins likewise in a certain comparison р 
he makes between Christ, Buddha, and Khoung-foo-tsee, ог Confuciu A 
comparison can hardly be made between the two former wise and spiritual 
Tlluminati, and the Chinese philosopher. The higher aspirations and views 
of the two Christs can have nothing to do with the cold, practical. philosophe 
of the latter; brilliant anomaly as he was among a naturally dull and material- 
istic people, peaceful and devoted to agriculture from the earliest ages of their 
history, Confucius can never bear the slightest comparison with the two 
great Reformers, Whereas the principles and doctrines of Christ and Buddha 
were calculated to embrace the whole of humanity, Confucius confined his 
attention solely to his own country; trying ta apply his profound wisdom and 
philosophy to the wants of his countrymen, and little troubling his head about 
the rest of mankind. Intensely Chinese in patriotism and views, his philo- 
sophical doctrines are as much devoid of the purely poetic element which 
characterizes the teachings of Christ and Buddha, the two divine types, as 
the religious tendencies of his people lack in that spiritual exaltation which 
we find, for instance, in India. — Khoung-foo-tsee has not even the depth of 
feeling and the slight spiritual striving of his contemporary, Lao-tse. Savs 
the learned Ennemoser: “The spirits of Christ and Buddha have left indelible, 
eternal traces all over the face of the world. ‘Che doctrines of Confucius 
Н can be mentioned only as the most brilliant proceedings of cold human reason- 
ing" Harvey, in his Universal History, bas depicted the Chinese nation 
i perfectly, in a few words: “heir heavy, childish, cold, sensual nature explains 
the peculiarities of their history," Hence апу comparison between the first 
two reformers and Confucius, in ап essay on. Rosicrucianism, in. which Hirat 
treats of the Science of Sciences and invites the thirsty for knowledge to drink 
at her inexhaustible source, seems. inadmissible, 

Further, when our learned author asserts so dogmatically that the Rasi- 
crucian learns, though he never uses, the secret of immortality in earthly life, 
he asserts only what he himself, in his practical inexperience, thinks impossible. 
The words "never" and "impossible" ought to be erased from the dictionary 
of humanity, until the time at least when the great Cahala shall all be solved, 
and so rejected or accepted. The Count St. Germain is, until this very time, 
a living mystery, and the Rosicrucian Thomas Vaughan another опе, T'he 
countless authorities we have іп literature, as well as in oral tradition. (which 
sometimes is the more trustworthy) about this wonderful Counts having been 
met and recognized in different centuries, is no myth. Anyone. who admits 
one of the practical truths of the Occult Sciences taught by the Cabala tacitly 
admits them all, Ft must һе Hamlet’s "to be or not to be," and if the Cabala 
is true, then St. Germain need be no myth, 

But 1 am digressing from my object, which is, firstly, to show the slight 
differences between the two Cabalas—-that of the Rosicrncians and the Oriental 
one; and, secondly, ta say that the hope expressed by Hiraf to see the subject 
better appreciated at some future day than it has been till now, may perhaps 
become more than a hope. Time will show many things; till then, let us 
heartily thank Ніла for this first well-aimed shot at those stubborn scientific 
runaways, who, once before the "Truth, avoid looking her in the face, and 
dare not even throw a glance behind them, lest they should be forced to see 
thar which would greatly lessen their self-sufficiency. As a practical follower 
of Eastern Spiritualism, ] can confidently wait for the rime when, with the 


10 


timely help of those “who know," American Spiritualism, which even im its 
present shape has proved such a sore in the side of the materialists, will become 
a science and a thing of mathematical certitude, instead of being regarded as 
the crazy delusion of epileptic monomaniacs. 

(To be continued) 


SEEKING THE HIGH PURPOSE 
RUTH PRATT 


Out of a group of, say, five hundred 
people who attend a lecture on occult 
philosophy there may be, perhaps, ten 
who have а full comprehension of the 
principles discussed, The rest may be 
divided into those neweomers who are 
honestly seeking a broader conception 
of purpose and an answer to the va- 
garies of human nature; those who 
haven't the remotest idea what the 
discussion is about, but just love a 
mystery; and those who, having a 
smattering of teachings associated with 
occult philosophy, feel certain they are 
ready to unfold their chakras! Ot 
course, they are nat sure just what 
happens after their chakras unfold, but 
in the meantime it certainly breaks 
the monotony! Nane of these “simple” 
principles for them-—such as gentle- 
ness of manner, thoughtfulness toward 
their neighbors, patience with their 
children, or joy from any service they 
ү render. ‘These things are much 
too easy for them. ‘They prefer to 
"skip" these childish lessons and get on 
with opening their chakras and listen- 
ing for inaudible voices. Of course, 
they have never tried being gentle and 
understanding of others but they are 
sure they could be if they wanted to— 
so why bother! 

‘They wha would jump to the high 
goals of vision and wisdom are merely 
building a potential of disappointment 
and delay. Whether an idea is de- 
veloped inte a physical or a spiritual 
creation, it is not built from the top 
to the bottoin nor from the end to 
the beginning. The “childish” first- 
born principles are the foundation and 
must be learned until they are по 


longer a duty or even a means to 
reach a higher goal, but are natural 
and sweet and accomplished with joy. 
Among these basic principles are: а 
gentle and relaxed manner; a constant 
readiness to help your fellowman, 
when help is requested; the ability to 
find peace and contentment within 
yourself without any physical aid; the 
desire to discover the greater harmony; 
and a joy in obeying law. 

Those who are so anxious to leap 
to a high development do not foresee 
the responsibility they are inviting. 

What happens in any business when 
an individual proves his outstanding 
ability or efficiency? He suddenly 
finds himself a leader, a supervisor, or 
a teacher or trainer of others and 
sometimes regrets his ambition, “The 
law of superiority dominating and be- 
ing responsible for the inferior is most 
assuredly true in the spiritual world. 
Superior understanding is not only 
knowing how to combine beauty and 
truth with our own lives, hut also 
knowing when to present them to those 
who are not yet mature spiritual be- 
gs, and when to protect these "young 
ones" from the more advanced knowl- 
edge. 

It is like being responsible for 
children. We present them gradual- 
ly with those things which they are 
equipped to understand and u Ри- 
ting profound knowledge within the 
reach of those who have mot the un- 
derstanding to properly handle it, is 
like putting bottles of drugs within 
the reach of children. Properly un- 
derstood and taken in prescribed doses, 
they are of great benefit. “Fo the 


immature they сап be deadly! 

Mature minds are capable af ex- 
ploring the complex without losing 
track of the simple, the fundamental. 
But the majority will become lost in 
the maze and lose track of entrance 
or beginning and never find the end. 

it is a vast and complicated enlarge- 
ment of the common and popular 
of guessing the identity of 
vidual from knowledge of his traits, 
habits, accomplishments, environment, 
tastes, ete, 

Tn. the instance of the little human 
game idt is desirable to conceal the 
answer as much as possible, to pro- 
lang the guessing. But in the larger 
instance it is a game of disaster, for 
in the fascination of "seeking," the 
"guesser" wanders farther and farther 
into the maze until he suddenly 
realizes, with panic, that he cannot 
remember the beginning and cannot 
Код. Ве end, and that he has not dis- 
covered. the. Identity. 

‘The universe is not a guessing game. 
The Spirit of Deity walks heside m: 
and waits for simple recognition of 
its presence. 

‘The wise leader should teach the 
students that truth is concealed wit! 
beauty—to seek that which is beauti- 
ful. When they seek the beautiful 
they are seeking truth; when they 
lave the beautiful: they ате loving 
truth; and when they obey the beauti 
tul they are obeying truth, 


‘True beauty will never offend, for 
it is constructed according to the law 
and is harmonious, Seek beauty as 
you would seek a lovely flower. You 
not looking for its roots, nor for 
the secret of its growth but rather for 
the fragrance, the color, the symmetry 
of its blossom. You know that it 
governed by a law of birth and growth. 


Yet, it is not the laws of the flower 
which concern you. You desire in- 
spiration from beholding that which 
has attained its own maturity by 
obedience to its own Jaws. This love- 
ly communion with something beautt- 
ful strengthens your faith in vour own 
laws. 


‘Those wha are spiritual leaders are 
yet responsible to a higher leader. 
"There is по true leader who docs пот 
humbly seek direction from а superior 
power. So woe to the man who with- 
out worthy aim or sufficient training 
seeks to direct others. Kor no superior 
power would entrust important direc- 
tions to а subordinate incapable of 
fulfilling them. Пе who leads with- 
out the support and larger vision of a 
superior will surely fall. 


‘Those who would be good leaders 
must learn to he good subordinates. 
They must learn to obey orders 
promptly, to be calm and relaxed and 
thus ready for sudden command, and 
to suggest, not criticize. 

We must remember, the multitude 
looks to the leaders not only for vision, 
but for strength, and fortitude is in- 
deed needed by the leaders to with- 
stand the doubt, the suspicion, the 
questioning of individuals who are 
tired of spiritual discontent and yet 
dubious of content. 


Vision can develop fast but stamina 
and strength to support it develop 
slowly. 

So, guard your vision until you 
have a strong foundation. lt is fool- 
ish to build a majestic structure that 
will collapse from’ a weak support. 

Let patience and caution be your 
guiding friends. Seek the high pur- 
pose with prudence and remember that 
attainment is ever accompanied by 
responsibility! 


on foot by several native gentleme: 


THEN AND NOW 


There is to he found in the pages 
of the first "'heosophical journal, The 
Thensophist (Vol. V, October, 1883, 
pm. 26-27), an interesting comment 
from the pen of H. P. Blavatsky 
which she appends to an “Appeal 
issued from Bangalore, May 12. 1883. 
by a number of prominent Hindi 
on hehalf of the miserable Outeastes 
or Pariahs of India, and their ulti- 
mate redemption, She write 

“A noble movement, one of а most 
redeeming and high character, is set 


of Southern India, namely, a Society 
for the regeneration of the Pariah 
Hitherto, these hapless out- 
castes, or rather, creatures of no-caste, 
rejected by all their fellow-men, 
thought that their only way to soci 
and political rather than relizious sal- 
vation, was by lending a willing ear 
to the liberal promises made to them 
by the Missionaries; and thus—they 
fell an easy prey to these universal 
ayers. Had the Padris while 
(which does not always 
wean converting) them, done am 
thing in the way of moral regenera- 
tion for this unfortunate class, we 
would be the first to applaud their 
efforts. As it is, every European hav- 
ing the misfortune to deal with native 
converts. (of any caste, not only the 
Pariahs)..whether as servants аг any- 
thing else, will bear out our testi- 
mony when saying that Missionary 
prosely tis done a thousand times 
more harm to those natives who have 
succumbed to it than any kind of 
idolatry or fetishism. Useless to go 
over a too well beaten ground and 
repeat that which has been said and 
better said even by a few honest 
Christian | missionaries — themselves. 
‘Therefore we applaud most sincerely 
ta the noble undertaking. Once that 
the Pariahs, among whom there are 
as many intelligent young men as 
among any other class, are made to 
enjoy the benefits of an education that 
will enable them to think for them- 


selves, the abuses of proselytism must 
cease, 21.” 

One of such “intelligent young 
men," born but a few years after the 
above comments were written, is Bhim- 
rao Ramji Ambedkar, originally him- 
self une of the 45 million Untouch- 
ables, now Law Minister of India. 

As a boy and voung man, Ambed- 
kar experienced all the bitterness and 
degradation of his social status. As 
а great exception to the rule, he was 
allowed to attend grade-school in the 
Bombay Presidency. Despite unbe- 
lievable handicaps and insults, he won 
а competitive scholarship and entered 
Elphinstone High School in Bombay. 
‘The intellectual capacities and moral 
stamina of the boy attracted to him 
the attention of the Gaekwar of Ba- 
зоба, who made it possible for Am- 
bedkar to finish college in Bombay and 
to sai] for further studies in the United 
States. ‘This was a far cry from 
sweeping dung on the streets, or clean- 
ing latrines in his native country, liv- 
ing in ghettos of unimaginable filth. 

Ambedkar absorbed the ideals of 
the American Commonwealth, and he- 
came grounded in history,” anthro- 
pology, sociology, psychology and eco: 
nomics, With double the credits re- 
quired, he received in 1917 the degree 
of Doctor of Philosophy from Co- 
lumbia University. After further 
studies in London and Germany, Ап. 
bedkar returned to Baroda, where 
the Gaekwar decided to groom him 
for the position of Finance Minister. 
‘This plan was frustrated by caste di 
crimination, Narrowly escaping 3 
mob of Parsis who attempted. to. kill 
lim, he led a miserable life for over 
а year, poverty-stricken and unem- 
ployed. His determination resulted, 
however, in a position as professor of 
political economy at Sydenham Col- 
lege, England. He returned to Indi 
as barrister and Doctor of Science. 
practised law against terrible handi- 
caps, started а weekly vernacular 
paper, The People, and worked in- 


defatiguably for the redemption of 
the lowly Quteastes. He founded 
the People’s Education Society and 
organiz 
American lines. 
up to the Viceroy’ 
In 1942, he was appointed Labor 
Member in the Governor General's 
ecutive Council, and started a cam- 
paign for scholarships to send Un- 
touchables to foreign countries for 
study, "Nothing can stop him," ob- 
tved a foreigner residing ir 
“he has the power of incorrupt 


‘The biggest job assigned to Am- 
dkar was the drafting of India's new. 
‘onstitution, He became Chairman 
of the six-men drafting Committee, 
and had to defend each article before 
the Constituent Assembly. The c 
max of his career for the welfare of 
mankind, and the fulfillment of his 
life's dream, came on November 29, 
1948, when he introduced Article 11 
of the Constitution. We сап almost 


hear Ambedkar, the “intelligent man” 
tar excellence from among the "un- 
touchable” one-eighth of India's popu- 


lation, pronounce his final verdict 
upon centuries of superstition, selfish- 
s, abuse and cruelty: "Untouch 


ability is abolished and its practice in 
any formi is forbidden . . . and shall 
he punishable in accordance with law." 
А unanimous standing vote of the 
Assembly approved the Article uncon- 
ditionally. 

While much remains to be done 
in the coming years, the foundation 
of a new era for India has been laid. 
Ingrained habits of thought are not 
destroyed over-night, but a пем pat- 
tern of thinking is emerging, When 
the people are ready, leaders appear 
among them. 
afraid. Adversity is their one con- 
genial element. “After all,” says 
Bhimrao Ramji Ambedkar, “kites rise 
against, not with, the wind!" 


True leaders are. not 


THE THEOSOPHIC TASK 
HARRY MARQUIS 


‘That task can be defined rather 
simply. It is: "Го do in the moral 
field what other sciences try to do in 
their territories. lt is: To make 
moral laws as clear to men as 
the laws of, say, physiology, phy 
and chemistry. Few seem aware that 
‘Theosophy is а Science; The 
the only Science which 
science truly scientific. 

No science can apply its knowledge 
without involving moral science. Ap- 
plication of "scientific! knowledge either 
obeys moral laws, or violates them. 


n make 


‘There are no half measures. What 
promotes human unity and welfare is 
moral АН else is im-moral. There 


is no other standard of morality. 
‘The objectives of the ‘Theosophical 

Movement are moral objectives. Also, 

they are universally desired. But they 


can be attained only by obedience to 
moral law. That will eventually pro- 
duce the desired results as а matter 
of course, “Го make this clear by 
demonstrating the nature and work- 
ings of moral laws, is the task of the 
Theosophist. 

But first he must understand these 
laws, and understand them so wel 
that he can set them forth in simpte 
speech, One does not fully under- 
stand any subject until he сап tell 
about it in the simplest forms of his 
mother tongue. Until then, his knowl- 
edge must be vague even to himself 
and, perhaps for that very reason 
fortunately, must remain within him- 
self no matter how hard he tries to 
utter it. 


‘There, perhaps, is one reason why 
scientists, as well as "l'heosophists, so 
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often use words intelligible only to 
iellow-scientists. [t is fine for a class- 
шот, but of little use in making 
Truth plain to the common man who 
needs it. For that, simple speech is 
essential. It comes only through un- 
derstanding, The deeper the latter, 
the simpler will be the speech. “Phe 
hallmark of profundity is simplicity. 


Where and how shall such under- 
standing be found? First of all im 
the heart of the student. There lies 
the key. There аге the principles of 
morality, ‘the light which lighteth 
every man that cometh into this 
world.’ da that light, one's own ex- 
periences amply prove the operations 
of the moral law and show the morat 
causes of those effects, which are one’s 
experience: Not without reason is 
the /— theosophical student directed 
inward. To bearn anything, өле 
must start where one stands. Пе 
basis of your future knowledge is 
what you have now: vour own ex- 
perience and that heare-light which is 
an eternal part of you. 

If а man ignores these, all the pro- 
found yet simple truths of ‘Theosophy, 
all its source-books and text-books, 
will he to him no more than 'a tale 
told by an idiot’ and all his talk ot 
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‘brotherhood’ merely ‘sound and fury, 
signifying nothing’. . . 

His first task is: fo know himsell. 
Through that knowledge, he 
come to understand the moral laws 
which govern him and his affairs. But 
remember! His understanding is 
complete until he can explain the 
nature and operation of these laws in 
simple speech, clear to the simplest 
people! “hen, for the sake of those 
people, he must put his knowledge into 
action. 


‘Theosophy’s larger task (s an ex- 
tension. of the individual student's last 
step, writ lange: Го apply its knowl- 
edge towards stemming today’s de- 
structive trends. Lacking moral gov- 
ernment, ‘science,’ in the hands of 
self-styled ‘experts,’ is rushing man- 
kind to catastrophe. “Theosophy alone 
holds the knowledge by which catas- 
trophe can he averted—if it can be 
If Theosophists have not already slept 
teo Jong! 

To wake now, and act! ‘To demon- 
strate and to insist on the application 
of moral laws; to make those crystal- 
clear to the dullest minds—even to 
politicians! ‘Yo insist that affairs be 
governed Әу moral law. “That, today, 
is the task of "Fheosophy! 


stem is a living being, of which the sun is both the brain 


and the heart. “The different planets are the organs of this organic entity. Our 
earth is one. They all work together to produce the solar system as an organism, 


or a group of organs. All things contribute to all things. Nothing happens 
on this earth, from the waving of a frond of fern in the wind to the most awful 
earthquake the world has ever known, except by such co-operating cosmic agency. 
АН are produced mainly by the earth, but with the co-operation of the sun 
and moon, the planets and comets, for this organic entity moves in synchronous 
measures of destiny. fil things contribute ta ай things. ‘The birth of every 
baby is produced by the solar system, by the earth, especially by the mother; 
yet all things contribute to produce that baby. “The stars do have their effect 
upon us, most undoubtedly so; and the sun and planets and comets, because 
the solar system is an organic living being, and therefore everything within it 
anywhere is affected by everything within it everywhere. Surely this is true; 
and it is a wonderful picture.” 
—G. de Purucker, Studies in Occult Philosophy, р. 295. 
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